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Des © continuis, iiſque vali- 

diſlifts' Argumentis Atheiſ- 
- mum exagitat iſte TraFatus cui'Ti- 
Tolus/;. The Unreaſorabiereſs | bf _—_ 
made manifeſs. 
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*Hecſe Papers, like Orphans meanly 
w ae Page are glad to forget their 

| "ind ap and lnnohle themſelves 
i the Adoption. of your Com- 
png: The Title you haye tot trans- 
Tov; a relative Hopoar, W is the whole 
wharkhey y claim to tag You have 

of ng richeft Fewel in. the Hands of 4 

. mean { , by mhoſp Del be ſet. with 
| great advant; qu have commitred 
the wh Sas to a Priſon of low 
aughts ; in OO debaſed beneath it 

Ars ike a rich-Soil I a barren Gepiits. 
The reproach of the higheſt Thoughts, iri 
their beſt Excxciſe, Cuffs here a Confine- 
tent to the rats of a very nartow capa- 
city; However, he that Lifts himſelf in the 
defence of Truth; though he Fight ill, is 
ſure to be of the Cooquerotr ide, And 
he that Duels an Atheiſt, can never want a 
ood Second: The weakelt defence often 
makes a ſtand,and gives occaſion to greater 
Forces to zalley. Somers the happy 
ing 
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of a Stone may Stab by ps in the 
Farded la oor Modr his- le Rero-guard, 
5293 p pal 7% 


7 7 28a ak cannot. eas ith «Arm JA 
Truth, but all Men ſhould follow the Gamp; 
no Man ſhould ever meet anuſtheift.un- 
arm'd, but WEAT A conſtant Weapon in 73 

undeRandin 20 Fight him.” "BL: 

*cdtbates-not the Game way; Thav 
vI ed A Sling f6r ſuch. as cannot”bea 4- 
"ther "Arominr, Notions that ties evebto mean 
capacities', at he may be ablt' to bolt his 
\ -Dvoyr againſt an Atheiſt, that cannot build z 
Ctraglet for his defence, When 4 [theiſm ſo 
Joufly* batters uy on-all- ſides, "cis: rimie tb 
'caft onr eyes way.The wenkett places 
ſhould be firſt fecured ; and" ſuch who can 
leaſtmake a refiſtince,thould| be moſt taken 
care for. Ty is-the Poſt Thaye undertaken, 
d me by tmy Boe difability to do 
better. Thave choſe to h His That are 
Teaffiknowing : {Pintorgs nh Aid 
whete" 1 (er The we cakeſt Sings 'the worſt 
ration to' chars a'ſhock: Nor! will 

you: blame me, 4f Fam pleafed with a Sub- 
Jeb, where Tam ſure toliveby the warmth 
-of* reflections ;*1t-Tcontend* = the loweft 
lofaete 2m-proud of any admiſſion 
into 'fuch a ſervice, where"the meaneſt L;- 
why! carries Grandeur, and the loweſt Officer 
muſt 


On tff Atheiſts. cc" 5 
maſt 'nceds. be a dignified Peſon," This 
choice;ds1t beſt. fanitatle againſt the juſt 
eſt of Fears; [that ſo noble. -Cauſe-thotltd 
ſuffer by -aweak defence;in-the handof af 
impotettChatnpion;Jſo the fuitableneſs of 
it'to f th mofof my ſelf, gives me -hopes.of 
the ſame» acceptance he: ifaund winder the 
Law with the Satrifice of #Tortle, that wan- 
ted a betcer Offering. :My!Eord; This pre- 
pares: yol:toknow,; 7 Jikeldi m the vanity of 
z»ſtruiting jou by. this Diſcourſe, ''Tis com- 
poſed for you-20: correct ; for ignorance,: to 
{ears by. You cſpouſed the Concerns of 
others, when you commanded this from me. 
Should I attempt romake your Loraſhip a 
better: Diane; I ſhould: ſhake hands with 
that. fooliſh Qrator, who being to. make an 
.Oration before Hannibal; went te to in- 
fru& himin-the:art of War. *Tis the ma- 
ny unleamed and unſtable,who ſteer not by 
:the Compaſs of right Reaſon, but by the 
'Winds:ot every falſe Notion,and every 4e- 
 buding Sepbiſas, ow challenge Diſcourſes 
cof this kind and make'them a.Debr due 
from us. Thoſe that have been the guard of 
every Age, have ſtill encountered the pre- 
dominant Humour, The World (in every 
Stage of-it)has .beſmeared it ſe/f with ſome 
peculiar | deformity ; has corrupted inro 
ſome zew Diſtemper, or * improved ſome old 
A 3 . Diſeaſe. 
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The . iprexſonableneſs 
Diſeaſe, * We feet, at onet,: greedily v9 
have ſwallowed the dregs of tlic whole, and 
to have : rm the Worlds Ypoſtacy'in 
the el Pig of Atheiſm, "Wie $kirmiſh 
nat like or Ae Fo rerail finzle Traths; 
but the whole of tos 'liesat tern with 
us. He that yields To Field to an &thei}h, 
hasat once betrayed all Divme Truth tb 
the Block; and red the nobleſt property of 
his Soul in the | hand of his wort Enemy. 
All otherDiſtempers naturally fall in here; 
they = iſſue themſelves ork infection: 
Men think it the cheapeſt. w 
vile, The troubles M Xia fo the of: 
forts 3 Conſcience, a the Cena hn 
ſpe of ſome opey-fared oats em vet b 
— ky makin hogeat y dif- 
miſſed out of the World. Tievilersens. 
 eafientnder all Religion;if theF'oan once pet- 
ſwade themſelves chere is neGod;think they 
have found a happy expedient'tocafe them 
of thoſe cares. This makes the | qe 
of God,if'theſe days, tobe grown 
a commodzty,. and- lie like a 


1 


apon. 
many Mens hands; they wilb gladly barter 


it away for an empty y' Notiorl of ffoms, 'or 
any plaulible trifle ; 'the worſt Ware otra 
them; To-it comeinthe room of Reli 

they'l never diſpate the terms, "if <a 
Þuc come 30 4 bargain ; they” think "they 


have 
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\.. of Atheiſm." . 7 
have: all, -and parted 'with' nothing. 
hn. le }by this ſmall endeavour, 
ſome little to: the Poifon-of-chis 
Diſeaſe: to fotbid the fury of ſych a. Phres. 
zic ,,to ſpeak to Men in theinative Lan- 
guage of their own Refor'; to meet with 
:themin.the coo/ of che day; and treat with 
them when the heat of this Diſtetyper may 
be ſomewhat abated. 

; (Fhe Man char-turas from God, and diſ- 
owns him, es''himfelf from! the beſt 
of ftis: own being ; is highly unjuſt to his 
Maker, and borivics his own intereſt to- 
wards himſelf, It: were.not more unnatural, 
ſhould the Jeaues of a Treedrop Poiſon up- 
on.theit own row7:-norleſs deſtructive ſhould 
the Earch refuſe the 'wannth of the Sun, 
'The:iGlory of \Man lies in his Supreme 
Head', tis his deſcent that innobles. him : 
*tis the - Divine Image chat greatens him, 
and crowns him Ksng of the Uoiverſe. Who- 
everdiſclaimsſuch'an originel,and makes it 
his:ichoice to derive himſelf from the w- 
thing of chance, has forfeited the beſt of hins- 
ſelf s has done: his utmoſt to depoſe himſelf 
his own native-Dignity, and becomes 
the natural prey of every Mans contempr. 
Nor ican we deny - the 'Exiſtewce of God, 
without ſome way affaulting our ſelves. 


" He maſt firſt deſign a Rape uponhis own 


A 4 Rea- 


- 6.2 c L—_— 
: ” 
a = 
__ 
= 


TE & L . py l - ; OY bd 4 WO Sy bo ary J ks j A; oY " 1 E ,” "o pry - 
4 on - T Fa . ? 
©$ The Unrrafinableneſs: 
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_ Reaſon, thatreſolves to baveinothing .above 
.bim.. Our. reaſonable. part: diſowns all 


\Fxiend{hip- to an Arhef,.and is a continu- 
al Herald proclaiming: God'in-the World, 
[The boctom-of all: ſober: thoughts and en- 
quiries bring Men ſtill to; Divinity. [How 
megnly does the Azheiſt Philoſophize when 
he is. conteſting with God, when he is pro- 
JeRing an Image, and framing an Idol to 
ſupply: his-place ! whenheis creating, in 
his own:-2#telle2F, an Eternity for the 
World ! or when he is equipping his. Atoms 
intoſuch a poſture, and :contriving:them 
into ſuch, a; Motion, as, might" oblige: the 
World witha donation ofirs.Being ! when, 
inſtead -of a: Perry inthe greateſt. hights a- 
bove us;he will needs derive us from ſome- 
what, in #he:loweſs Depths. beneath us ! 
Though God: cannot. be the Object of a za- 
tural eye,yet; he always: ſtands full _in the 
———_ Reaſon ; . has; choſen-to:convey 
himſelf to us by.that Nobleſt Faculty, as: the 
molt comprehenſive part of our own Beings, 
and:ſo the moſt ſuitable to his Being: there 
weknow ſo much of him as fills the AU of 
our beſt: capacity z apd by the ſafeſt. way 
we have of knowing b,aſſures us that 
ſuch a Being does exiſt. Should he deſcend 
to.any other converſe with us, it would ra- 
ther 4meze than. ſatisfie, and more affright 

: us, 
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-us, thawinform us. * How vairr is he that 
denies.there is a God; becauſe he cannot 
graſp the whole of his'Bring ! Whew: we 
-meet-with nothing but has ſomewhat above 
4ys::Wereit reaſonable todeny the truthof 
any Material:Being, becauſe our thoughts 
can/never:land:us beyond: the laſt divzfiow 
of quantity? What we can -tully compre- 
hend, we have- the lezft reaſon to adore. 
The:Notions:we have of Godin ourown 
ſouls, of aninfirgte and pertect Being,loud- 
ly proclaimto- us. our own incapacity ' to 
know the-utmoſt of him. The frame of our 
ſelves is'a curtain drawnbetween us' anda 
full view of what! is z»finite. When weat- 
_ too near” approaches to things ſo 
much above: us, Leh 0 ek 
our-own:Beings, : and gaiminothing but 

Be own folly; 31551 $ O75 


He:that devotes himfeli:to the ſervice of 
Atheiſm; nll find hechas boted his ear to the 
worſt of '{lavery:: And when he thinks he 
is moſt-at liberty,. will find, he has made 
himſelf but” his own Priſon.  Whorever 
trades with-another,: or  accoſts himſelf ro 
be the Atherfs Proſehtegrmakes an attempt 
ariſing fromthe worſt'intention, and aim- 
ing- at. the moſt impracticable. execution, 
He can never intend well; it would ſus 
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© The. thirds ſs 
# Divorce: between Ged and cho: World; 
that would rob the ome of che Work-of his 
Hands,and the ether of the Reward of theix 
Labours: He that allows Mankind no hope 
boyand-thewmſelurs, tmpoſeth :4- Weg ative 
npon.. their beſt expeRatidn\;.-makes rhe 
poſſcſiion of the. World very , with- 
aut aproſpet of ſome Reverſivn: The Di- 
feiple of an {dthref is bowed down to the 
worlt:of -condidians z-he rejects: all hopes 
of -aibappy ſ#tarity, and ſtands all. the ven- 
tares of A þ UK ery. | The Bundamen- 
tals. of an Ytheift are all. ll begged Suppolals 
No:Man can infure another that Negative, 
{ That: there iswo:God : ]- nor — 
cure-him if hemiſtake, {vs ro 
pear-that God &, all he. has/then 
i2n-aithority:to huaſelf to mam; rn 
and a ſecurity of  ahlaadiearebe 
higheſt Rebel ya 

| Nor:has heaundextaken an eefie Province 
rhintdefignsro ſinit: God out of the World, 
andbolt the door faftupon'him. He's _ 
witely-at work:that is - badly y topping © 
the Zac with.his:foot, 'Or he thac 
+ Away von thedark, anilehenFardide che 
Santo ſhine. He-thatwill comþl compleat = 
Arheiſt, muſt have more-than:the 
his ow2-will toit ; the forcible Evid 
God has givefg of 'Humfſelf to -our Rea- 


ſon, 
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" his own Beings, 


If abrns, © 1t 


ſong Oy: "be finſt"raket oh of 'the way ; 
Confoirnte winſt be filenerd ; God truſt winh- 


tirby and give his odhſent te the work, If 
Raſor want an Anſwer, complain of its 
Doadts, the Conſcixyre enters its diſſehr, - 
and Gol puts in his claim; wt rome 
ſach'n caſe; a Mas fandy #ohd i 


oak If. "Yew; his # 
'to conteft all an) Ina Tan { ht 
$ 6drrwin in wb ing; and'f6 is betray- 
ed 16 uitrappinelts Wevery thing, 'He that 
ome bay me ; Rumour the wil 
SA Wl446 64 (6, a8s asif! 
were. fo,-YAcherithua one that really 1s fo. 
His own Redbnicalls hitti a Fo6lthat looks 
brivvarb "wſcif tor iis Otigmial. And'he 
becomes 'a © tis own Soul, that 
kiredls "bo his ow Deity, tr fnakes him- 
ſetf-his wh 1dol, 
[Blow £4 any Mah ever yet fallen this 
Moos worm; howhireverGod anfyer- 
Ar hged :_@coring 26! this Folly, and 
My his Delaſton) left him tothe wa- 
ting Dern Dreearrof-un Hh1;froul Falrh, tot 
Sheet hififelf then-devermine, when 
(without a Aithirbadcefrom Gol; tis Con- 
ſoiehes, or 'his Reaſon) hebus lived ber 
atid ar lift flnds, 'be [has 
breathed himſelf into nothing but the cir- 
cha Mprion ofthe "Wold, 
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you with-other Mens dainties. 
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My Lord, I have-now'enough'difpoſed 
you t0-endure an il za, by the foul ay 1 
have brayght you-tot.; *Tis-not intende! 
to detain you; the -whole'is but « /zrtle' Hitt 
ſet up.to treat-you- wittvan) eur or-two's 
entertainment, and to þe detmoliſhed-as you 
pleaſe. !Ehe worthy labogs of others:might 
well tempt me to Liſobey you.:, nor ſhquld 
F have venturedupon;this ſmall recruit; bug 
that I ſee the: daily {awiliarees the {Yohei/t 
thrives by. -I have induſttiouſly waved the 
diſputing withother Mens:Reafon; and as. 
Thave made little repetition-of Plato's. Dir 
wine Sentences ; nor tranſaribed' much:of 
Gitero's excellent ; Tra& De Natura: Deo: 
ram ; (the uſual Ornaments/ of ſuch;Diſ- 
courſes;)-Nor:have I couſeds the old: Philo: 
ſophers much to aſſiſt me, who are yet geiie+ 
rally the 'fees,of-an Atheiſt. All which I 
might. well. have undertaken,*as being, ho 
appurtenant to. the hardeſt part of this per» 
formance.: I have rather choſe to entertdin 
the Atheift with ſuch plain Blows," as my 
weak hand was able to beſtow upon him: 
and to ſet before Yowr ;Lordſbip the coarſe 
food of mine,own lahours; rather chan feaſt 


Before I come 'to cloſe: with-the dttef, 
an 


/ 
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BAY the moſt'of his ſtrength; 1 ſhall az- 


"him at-ſqme diſtance , -and view 
of his out-works, And it may happi- 


Loitle of his vut-v 

4k neicher'utipleafing to Vow Lordſhip, 

Knows to, the Work in hand, if I Fi 
iy y 


re.you thoſe things, which to me, 
av 


{er tnbre eſpecially. to have been. in this 
"Ape; the eps that have gradyally led to 
"Atheehn, and the unhappy promoters of ſo 


Cal $Afeatighr; And they will come under 
thefeſeyeral heads following. To all which 
T muſt pramife, That '24 no way neceſſary, 
that ſuch'who deny all ſupernatural Knowledg 
of God, ſhould thereby become open. avowers of 
Atheiſm,becanſe there are Principles of na- 
rural Religion, thatdo ſufficiently preſerve 
Men i their Allegiance to a Deity, withour 


any' oy pena. But yet, where 
Men,in po on. of Supernatural-Revelati- 


0+, upon any account begin to oppoſe and 
reject it, as-it moſt commonly ariſeth from 
a general diflike*to the Notion of a Deity 
and Religion ; ſo it uſually ends in a total 
deſertion of both. . 


Firſt, To bottoms all Religion upon humane 
Authority, and derive it from the Power and 
Plexſure of Men,tends Un the conſequences 
of it) to deſtroy all Religion, and ar laſt to 
bring *'Men' to no Religion.® IF we once 

l take 


the Reve- 
came 


YY i pra Rnragjenabieneſs 
oe mex Divine "Authe | F 
we have an AE» 
'Fence,. It will or with ar 
other intereſt inthe Go = 
where ' tis not ſupparted, 
'tis ever tottering, and on fo the 
_of every Lage Pleaſure, It 0 HEN 
taken for granted, that zhe Scriptures b 
20 pero Sf _ the Geuil Þ 1 
them, they will ſnon come, 0: 
account; to ks nang . at 
BY the Atheif moxe, when cg 
down the Pillars of Religion, Ae 
fitions of this nature. . "Tis t9 FROAE NE 
homage Men pay to Religien. as 
Divine, upon even terms with 
rence Men pay to an Idol, When 
at laſt to SOT: tis Ls ng in the orld; 
that is, 'tis notl hay W ha they In I Leg 
No orſhip take it to be ;; FN Ng 
- Humane make ; a piece or, 
of Stone.;: that ha wy EE 
ſtamp of Mens Artifice : -an - 444 'tis a 
an intrinſique worth,but the Art and Plea- 
ſure of Men that give it its Authority ; 
their Reverence will, in time, wear off from 
it, and they will came' to yalye it juſbas it 
is. Dangerous therefore to the concerns of 
Religion, -are the conſequences of Ch af. 


ſertions as tend this way. An Fanrbog 
not 


pom. pep nah 


annie get many te 
hate this mo DD 
conld dot make t s Obligatory Ca- 


ons; witheut the heh of the Soutraigu Civil 
Powtr : and therefore the Scriptareaf the 
New- & there only Law, where the 
Civil Power hath made it ſo Hobs Leviathas, 

Ghap.24.p.285. And inhis 38 Chapcerihe 
tclls us lainly : 'T:5 imepaffible # Commun 

wealth. where axy — 
wards and Punifhments are talked of, thas 
what the Ciuil Sovernign is able to 


aiſpence, 
whith is Life andpreſent Death , and 
remand re Henk Left f on 


val Death, err M0 wm "Te 
ments, are thugs well to be confidered of, what 
is meant by them ! And toward the endof 


the Chapter, concludes ; There is no ground 


to'belirve any one Man. have an Etey- 
nul Life \in Panifhment.' Which COr+ 


reſpond well to the deſcri jon he es.of 
Cn. of ts 


Is 


Religion ir-[elf in the 
Book;whetehe tclls us, in his fixth 


in theſe words,that fear of Power invifible; 


by the mind, or imagined from tales 
A kbets told, is Religion. Fuiſt, ſuch Noti- 


Ons as Nee about ru Scriptare make it im- 
pollidte, the Goppe! ſhould ever be legally 
preachediin any Heathen State; for where 


*£1S 


x6 
aaa Lnpyittan aver bolnetatly y preach. 
ed as x Law. And Secondly, Whoever is 
ſo-Diſcipled toithem. as to believe, tis in the 
Power of every State whether the Goſpel 
ſhall} be Authentigue or not; muſt: needs 
throw off all Divine reſpe&to-itzand. be.in 
a very fair. way.to trouble-himſelf little 
with any Devotion ariſing from it... The 
whole of theſe Principles point Men to di- 
re& Atheiſm, and have accortingly found a 
your acceptance! amongſt fuch-as travel 
The plain fe of them is, to 
—_ the riſeand termination 0E all Religt- 
oz to be from Civiland. Humane Authority, 
and a Power inherent'in, and derived from 
this viſible World; and that all things beyond 
this:World are meerly fabulous, and.ſuch 
Phantaſms, as Men have fondly:conceived 
and created within heGolnen, -How can 
the Atheiſt have: better Service:done him, 
than to have a'ziall/ty put-upon the Divinty. 
of all Religion ; and to have thoſe-great ſup- 
porters ot it in the minds of Meri (Eternal 
Rewards and Puniſhments) ſecretly under- 
mined and demeliſhed? The altiinans reſult 
of all theſe Docaments,is;that Men come at 
laſt firmly co believe nothing, and: ſo freely. 
practiſe any thing: . 
.'Secondly,Wher a practical c ofirmit tothe 


plain common Truths. of Religion”? s rendered 4 
thing 
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4 thing- to be derided, and turned into a 
common. mockery; as a thing foppiſh and ri- 
diculous ; 'tis a plain preſage of Atheiſm. 
Though it be done to the practice of thoſe, 
whoſe principles, in other things, we ne- 
yer ſomuch diſlike ; and upon the account 
of a Religion, never ſo much otherwiſe mi- 
taken; 'tis the ready way to make men 
ſerve all Religion ſo, and art laſt, to deride 
at the whole fyſteme of it under' any opi- 
nions or practices whatſoever. 'Tis not rea- 
ſonable to believe, that there ſhould be avy 
other bottom of a mans denying himſelf in 
forbearing to fin, and doing ſuch things,as 
would otherwiſe pleaſe and advantage him, 
but Religion and Conſcience, and that ha- 
ving its riſe from the ſence of an eternal Be- 
ing above him,that torbids ſuch things. And 


' therefore, when a man lies under contempt 


for ſo doing, the truth of ſach proceedings 
1s to mock at all notion of a Deity, and the 
Being of God himſelf, As the chiefeſt, ſo 
the moſt amiable-part of Religion lies in 
the praitick; it that once come under cox- 
tempt all the Theory of it will ſoon expire. 
He that will deride a man becauſe he will 
not {ye for his advantage, and be unjuſt for 
his gain, nor be prophane to pleaſe ano- 


- ther; will ſcorn him much more if he diſ- 


courſe of a Trinity in Heaves, and mens r1- 
B ſing 
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ſing again after death. Matters" of this na- 


ture ſhould! be ſacreadly kept from prophene 
contempt. Such things -as are the common 
can otall Chriſtians, though they be done 
eitzer upon-grounds miſtaken, or principles 
hypocriticalzyet they are well done for the 
bare a& of them, and.ſo far challenge en- 
couragement; We muſt not pretend to ſuch 
a Superiority: over the reititude af mens 
judgements, or the Sizcerity olmens inten- 
tions, as to take occaſion thereby to ſcorn 
alkpractice ot:Religion out of the world. 
When the moſt: indiſputable parts of Re/:- 
gion ; nay,the prattice of any Religion, comes 
cobe the publick ſport of mens Wit, and the 
trumph of common Drollery; when men de- 
ſion the exerciſe: of their parts to find'out 
the moſt appolite ways. to make Divinity 
the great: object of publick derifion and 
contempt it cannot but preſage a drowning 
deluge of dthe:ſm. Men can never be ſe- 
rious with that, andreverexce it at one time, 
which they make the ſubje& of their ſcorm 
at another. Rendera Prince or a State r/- 
diculous before the people, and once bring them 
under open contempt, and-you will ſoon 
remove the peoples Obedience; and in that 
purſuit, ſoon debaſe Government it ſelf, 
to be trodden down, and trampled under 
foot; Things of this natuse have inſenſibly 

| begotten 
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begotten -men into Atheiſm,: and diſguſted 
them from all ſeriouſneſs in Religion ; and 
made a man' of any Conſcience ſeem the 
higheſt emblem of - abſurdity; and at laſt, 
men rather chuſe to ſay; There i 0 God, 
as thinking it every way moredecent,-thaw 
to retain a naked acknowledgment of one, 
and yet to act ſuch things. as -plainly . con- 
temn him, and carry an open defiance to 
him. xt ; 1s 


Thirdly, The Muliplicity of Oaths that 


were, ſome late years paſt, anongit us : the 


taking and renouncing them, backward 
and forward, has been-no- uſeleſs friend -to 
Atheiſm. This bas deflowred our integrity, 
and taken away: the Virginity. of 'Conſci- 
ence; and madea dangerous invaſion upon 
all honeſty among men,and-all Religion to- 
ward God... He that once comes:to caſt off 
his reverence and dread of God in an Oath, 
which is the higheſt and neareſt Appeal to 
him, will caſt it off in any thing,and at laſt, 
come to declare open war with Conſcience 
in every; thing..:. The Land: mourns with 
Atheiſm becauſc:of thele Oaths. We mult 
record. it as none of the leaſt of our misfor- 
tunes in this Age, that Men have been 1 
unhappily provoked and temptedin this 
matters of Oaths, Far, cither by oppoling 

; 5 B2 Con- 
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Conſcience, or dallying with it, in ſo hig 
4 concern as an QAath 70 en have, at _—_ g 
ken leave of all Religion; hoe” have briefly 
reſolved all thedoubts and dif putes about 
the ſeveral obligations arifing am ſeveral 
Qaths, by thinking,that there is no obliga- 
tion from any. The impoſing contrary 
Oaths,is ſo far from — Y body,that 
it deceives every body elaſt impoſer 
uſually attains the leaſt of his end. For 
men(to avoid the dreadful ſentence of Con- 
fcienceinſuch caſes) recur to plain A4rheiſm; 
and- that ſers them beyond the reach of an 
Oath,.or any other tion whatſoever: 
And when we think we have tyed themup 
faſteſt, they break through all thoſe thin 
and as much deſpiſe them as Sampſon did hi 
green withs, 'Tis 4x wiſdom of a ſtate to 
preſerve Conſcience as a ſacred Jewel, and 
eſpecially in that higheſt exerciſe of itin an 
Oath. Such who cannot be bound faſt to 
God by Oaths lawfully adminiftred, will 
never be bound ſafe totheir King, nor ſuxe 
one to another , *Tis the Acheiſne that we 
groan under, that occaſions that common 
trade of Perjury;thatis driven on —_— 
thoſe, apon whoſe integrity to-an Oath 
All of our humane concerns depends, That 
reverence men had heretofore of an Oath, 
this age ſcoffs at. When, men by falſe 

ſwearing 
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ſwearing and lying to God inthe moſt (o- 
lemn appeals to him, are grown into 0 
hoſtility with him; chey think 4therſm the 
beſt way to determine the Controvertie. 
By that they hope to extinguiſh the 
trouble of what is paſt,and to ſecure them- 
ſelves in the quiet poſſeſſion of ſuch courſes 
for the future. 

Fourthly, The contempt that has been caſt 
upon the Scriptures,and all ſupernatural Reve- 
lation, has opened a wide door to Atheiſm. 
Men ſeldom keep true to the principles of 
watural Religion, that caſt away all ſuper- 
natural Revelation. Men bave fo kicked 
at what is ſupernatural, and ſo much que- 
ſtioned and doubted thoſe things, and the 
manner of their conveyance to the-World; 
that at laſt they have combared their natu- 
ral Light, and denied the truth of a Deity. 
We mult not imagine ſupernacural Religi- 
on tobe ſuch a thing, that 'tis not capable 
of oppoſition. The Devil has not ſo deſpe- 
rate a game to play in the world: he has 
ſome miſts to bring men into, where he 
may couzen and miſlead them, God has not 
m1de- the world ſoas to fatisfie the captious 
queſtions of every froward perverſe difſen- 
ter, that defighs to himſelt dif- ſatisfation 
He has left us no anſwer to thoſe that ask, 
why he did not make the world in a day; 
B 3 nay, 
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nay, why not by a word ;' which he conld 
have done as well as tohave taken fix days 
time to do -it in : nor why he made ſo ma- 
ny creatures that ſeem to be of no uſe, and 
ofhers that ſeem to do nothing but hurt; 
and a thouſand other ſuch Queſtions. God 
has reſerved ſuch kind of ObjeRions to the 

anſwer of his own Soveraignty.It men muſt 
needs know why God does not continually 
ſpeak to the world , and: viv4'voce deter- 
mine every thing, and put all things out of 
doubt ; it they muſt needs know why Ged 
does not come down, as he did upon Mount 
Sinai, to ſatisfie men- of the truth of his 
Law; and why Chriſt does not often come 
down from Heaven, | and work Myacles to 
confirm the truth of the Goſpel , God hath 
intruſted no man with an anſwer to ſuch im- 
pudent and abſurd Queſtions. Nor would 
ſuch men whoask ſuch Queſtions,be proba- 
bly more ſatisfied with ſuch things, if they 
were done, than.,now they are, The Pews 
found a way to evade theMiracles of Chriſt, 
and to father them upon the Power of the 
Devil; and ſo to credit nothing he ſaid. He 
that now calls for Ocs/ar and Mathematical 
demonſtrations about the Scriptures and 
the proof of them, ( or elſe he will believe 
nothing, but look upon all ſupernatural 
Revelation as a fabulous ſtory)'tis as much 
CLY 


" of" Atheiſm. - * 23 
asto ſay, he wilt not believe thoſe things, 
unleſs he have ſuch proots of them;as ac 
impoſſible to be had, and chemarure of them 
will no. way bear ; which is all one as to 
fay, he is poſitively reſolved before-hand 
notto believe them at all. - Although we 
were not,at the firſt, eye-witneſſes of God s 
delivery of theScriptures to the World,nor 
of thoſe Miracles by which they were con- 
firm'd; nor have an Infallibility in each par- 
ticular circumſtance of their Conveyance 
downtous ; that is, we do not ſay that. 
every Tranſcriber, and ' every Printer oft 
chem was,or is infallible ; but that 'tis pofli- 
ble (after the urmoſt of all humane care) in 
a letter or a word, there may. happen to be 
miſtakes(of which no other uſe can be made, 
but toquicken and continue our diligeace 
about chem ; } yet for the whole body of the 
Scriptures, we have all the reaſon to ſatiſ- 
fie us about the truch of them, that any 
thing, that we have not actually ſeen, is 
poſſibly capable of. And, ſetting aſide its 
own innate worth, and the evidence it car- 
ries with it of its own divine Authority,we 
have all the collateral proof of moral Teſti- 
mony, that any ſuch thing can have. And 
upon that ſingle account, withour any 
other (ſetting by all the effects of it) have 
as good reaſon to believe the truth of the 
B 4 Scripture- 
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Scripture, as to believe any other thing 
whatſoever, that we our ſelves have not 
beheld. How ridiculous would he appear 
to be, that would believe nothing bur what 
he has ſeen? deny all Records of things 
paſt ; and the exiſtence vf any part of the 
World now, but juſt what he has beheld * 
He'that has lived in the remoteſt part of 
England,may be as ſure there is ſuch a place 
as Lozaon, as he can be of any . Mathemat:t» 
cal propolitionzfor there is as much certain- 
ty in the kind of the one, as there is in the 
kind of the other; and both capable of cer- 
rainty in their kind ; and yet the one is 
not capable of the ſame way of probation 
with the other. He thac will go about to 
perſwade me I may be couzened in ſuch a 
mora! Belict,and cannot arrive at a certain- 
ty ; I may, with as good reaſon, trouble him 
with obj<&@ions, and provoke him to doubr 
of what he himſelf ſees; and tell him; Either 
his eye fight may fail,or miſ-inform him; or 
elſe the object may be ſuch as may be pur- 
poſely diſpoſed to couzen and delude his 
ſight ;in the one a man hath nothing bur 
the ſingle teſtimony of his ow# eyes 3 in the 
other the teſtimony of thouſands transfer- 
red to him upon unqueſtionable credit. The 
worſt deſigners againſt Religion cannot de. 
ny the aniverſal teſtimony of all ages wa 
tne 
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the body of the Scripture : Even out of the 
mouths - of its greateſt enemies it may be 
juſtified ; who (labouring contute ir, and 
overthrow the doctrine oft it ) have jefrus 
an undeniable teſtimony to the truth of the 
fait of it, Thoſe who moſt oppoſed it in 
the ages when it looked firſt abroad, had 
never the impudence to deny the Being of 
it ; nor the being of ir with ſuch circum- 
ſtances as enough juſtifie the Divine Autho- 
rity of it, And for the differences in the 
Copies and Tranſlations of the Scripture it 
ſelf(which mea have ſo magnified and mul- 
tiplied to invalidate irs Authority,and de- 
ſtroy the credit of the whole) after the ut- 
moſt diligence of the moſt learned, in com- 
paring all the Copies,and all the Tranſlations 
of thoſe Copies, that are extant, or can be 
found ; and all the care that poſſibly could 
be taken therein, (and never was there {0 

eat exattneſs and care about any writing 

ince the world began ) and the utmoſt im- 
provement of the moſt malicious objecti- 
ons that way ; ſo eminent does the Provi- 
dence of God appear in preſerving the Scri- 
ptures entire, that the differences and va- 
riations do appear fo ſmall, ſo inconſidera- 
ble,and ſo far from undermining the whole 
that they have not ſo much as in the leaſt 
ſhaken any os Divine Truth , or diſturbed 

h us 
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us in our belief vfany one point in Relig 
on ; but have egourel out abundant ſhame 
upon thoſe, who built their deſigns to ruine . 
the Scriptures upon that foundation :' and 
haye rendred them equally wiſe,and equal- 
ly ingenuous with ſuch, who would deny 
the relation ofa Book to its Author,and de- 
ny the whole of any Treatiſe, becauſe of 
ſome ſmall inconfiderable Errata's in the 
impreſſion. Such things may gratifie pee- 
viſh and froward perſons, who gape for ob- 
Jjections;but will never find acceptance with 
ſober and unprejudic'd men, Letſuch who 
take the greateſt pleaſure to make the Scrip- 
tures the obje&t of their contempt, conſider 
but ſoberly with themſelves,if there be any 
thing ſupernatural ; it God has ever reveal- 
ed himſelf further to the world, than in that 
knowledg he gave us of himſelf in our firſt | 
make: (which we have abundant reaſon to 
believe he has} how could it be handed 
down to us upon more credible terms 
Firſt, the, Scripture it ſelf, written in a 
way wholly becoming ſuch.an Author as 


God himſelf and. no other, and in ſuch a 


way as does plainly ſpirare drvinitatem ; 

with ſuch Majeſty, Authority, and Impar- 
tiality, as relate themſelves to God ; and 
with ſuch poſitive Predictions in it, of things | 
to come ; and writing wich that certainy 
about 
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about things many hundred 'years off re- 
mote and future, as if it were a Hiſtory of 
things paſt or preſent ; and the punctual ac- 
complithments the whole world has been 
witneſs to of theſe Predictions ; bears wit- 
neſs. unto it ſelf. Thus 1ſa:ah prophefied 
of Cyrus by name, and foretold he ſhould 
conquer the Babylonians, and ruine their 
Monarchy,a hundred and four years before 
Cyrus was born. And other ſuch-like Pre- 
ditions innumerable there are contained 


in them, which as they moſt evidently tell 


us there is a God,and ſomewhat above the 
World ; ſo they unanſwerably declare the 
Scriptures to be his word. 
| Secondly, The whole Dottrine of the 
Scriptures; the Principles of it being ſuch, 
as are moſt ſuitable and agrecing to our na- 
tural Light,and that Image of God,and the 
diſtinguiſhing Taſte of good from evil, we 
received from God in our firſt conſtitution, 
is of the ſame conſideration. Nothin 
can be deviſed more uſeful and profitable 
for all publick Soczetzes, and all private 
converſe,than the Principles the Scriptures 
offer to us. Nor did any thing ever ſo 
much heighten all natural Religion , and 
bring men to ſo neer-a converſe with God, 
and ſo great a conformity on that account 
tohim or induce any thing ſa much tor 
2 the 
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the-common and general good of all Man- 
kind. No man can well deny,but that he that 
lives alife conformed to the Scriptures, ſhall 
live moſt to God, beſt-to himſelf, and moſt 
uſefully to all Mankind ; and to the height 
of thoſe excellent Principles which all the 
ſober and ſerious men, ſince the world be- 
gan, have juſtified and applauded. 

Thirdly ,The whole matter of fait about 
the Scripture,and the Miracles wrought to 
eſtabliſh them , deſcends to us with a gene- 
ral concurring Teſtimony from the ages 
wherein they were tranſacted. And we have 
as much to aſſure us and ſatisfie us in that, 
as ſuch a thing is capable of;as much indeed 
as can be had about a thing paſt and not ſeen 
by our ſelves z and ſo much as we ought 
fully to acquieſce in, No matter of fait 
about the Scripture can otherwiſe be pro- 
ved to us that live in diſtant Ages: And 
matter of fa& muſt neceſſarily belong to it 
and have its proof that way ; unleſs the 
Bible had every Ape a new edition, and 
were often re-delivered and re-printed 
from Heaven. | 

Fourthly, A divine Power there is attend- 
ing the Scripture, to gain it an intereſt and 
reception in thg world, which is peculiar 
to it ſelt, and nothing elſe can boaſt of, To 
thoſe , who'by themſelves know _ bs 

uc 
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_ ſucha aivine power attending the Scripcures 


'tis to them an infallible argument of the 
Truth of them,and to others that ſtand by, 
an _—_— of high probability ; becauſe 
they hear many,who are ſober and ſerious, 
atteſting it,whoſe credit they have no rea- 
ſon to rejet. And they themſelves in ſuch 
mens practice ſee the viſible cffe&s of it, 
_ a great part of the World converted 
It, 

F Thoſe that will ſlight over all theſe 
things, and reſolve to deſpiſe and reje&t 
them: that will objze& againſt the firſt,and 
tell you, That the ſtyle of the Gcripture is 
nothing, but an effe& of their cunning 
and delign,. who intended to cheat the 
world by it, and ſo perſonated God as much 
as they could ; That thoſe Predi&zons of 

ings to come,were only put in to gain Cre- 
Foes it at the firſt, "= have foce , by 
chance,come to paſs; or elſe that men fore- 
ſaw them by the nacural courſe of the ſtars. 
That ſay to the ſecond, they cannot find that 
excellency inthe Dorine of the Scriptures 
we ſpeak of ; but rather find it interrupts 
andcrofles them in all thoſe things they 


take moſt delight and pleaſure in. That re- 


jet wholly the third, and throw away all 
belief of ingepal ; and reſolve to credit 
nothing but w 


they ſee. That mock at 
the 


We The Unreiſonablenefi | 
the” fourth ( the Divine Power attending 
the Scripture ) and deny the Being of any 
ſuch thing ; think it a vain imagination ; - 
and tell you, That many fabulous ftories,and 
falſe Religions, have equally gained upon 
the World;and found many;that have reli- 
gioully bowed down themſelyes to. them, 
and ſubmitred to deluding Impoſitions 
from them. Thoſe I ſay that will thus object 
and feed upon this kind of traſh; that find 
a way to convert into humour and difeaſe 
all ſuch notions of things as are the ſatisty- 
ing food of ſober and reaſonable men; and 
relolve to telieve nothing they do not /ike) 
that will deny. the truth of all divine and 
rational Impreſſhons upon Mankind , be- 
cauſe ſome of them are deluded and miſta- 
ken; and will admit no men to have attain- 
ed'a right knowledg in Divine things , ſuit- 
able to the trueſt exevciſe of their rational 
Faculties, becauſe part of the World,either 
by weakneſs or corruption, are under the 
dominion- of vanity and lies: Such men 
are moſt puniſhed when they are lefr to 
themſelves, nor is it leſs vain to endeavour 
their ſatisfa&ion,than to make a demonſtra- 
tion about colours to one that we know 
cannot , or elſe is reſolved that he will not 
look upon them; or to convince him of 
the harmony of any ſound, 'that' reſolves 
| 4 | before- 
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before-hand to make no uſe of his cars; 
or, at leaſt to call eyery thing diſcord, that 
does not ſuit with ſome 2// ſound his ears 
are already poſlefſed with, 
| Swupernatural Religion is a thing propoſed 
| to men with reaſon abundantly ſufficient 
to ſatisfie a man, reaſonably willing to be 
, | ſatisfied, and to leave him without excuſe 
| if he be not ſatisfied.'And beſides all other 
| | proofs of it, the ſame humane evidence, 
by which - we reſt ſatisfied in all other 
things that we do nor ſee, deſcends to all 
| Ages; but not with anſwers to every fro» 
ward diſſenters objections, that will dif- 
pute without end againſt the truth of it , 
becauſe he diſlikes the matter of it ; and 
be ſo abſurdly difingenuous to deny that 
to bea good proof to him of the Truth of 
the Scriptures, by which he himſelf reſts 
ſatisfied in the truth of a thouſand other - 
things. Hethat will give no credit to any 
divine Revelation, unleſs God will ſatisfic 
his carzofity in the manner of its Convey- 
ance to the world, ſays in effect ; Though 
God have given me other good reaſon , 
and ſuch oe thought ſufficient for me to 
believe him, and upon which he has made 
it my duty to believe him ; and ſuch reaſon, 
as I my ſelf think ſufficient for the Belicf 
of all other things of the like nature ; and 
+ ſuch 
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uch as I think abundant proof to make 
pood any thing I have a mind to ; yet I will 
ot believe him ,. unleſs 1 pleaſe.”; And 
though my Reaſon tell me, that ſome Be- 
ing,ſuperiour to all beings, made the world; 
Yet, unleſs I had ſeen him do it, I will not 

believe it. | 
Such men are monſtrous Faratichs, 
men that live upon fancy; that fancy to 
themſelves, how, God ſhould govern the 
World, and how he ſhould reveal him- 
ſelf to it ; and becauſe he does not do 
it according to their fancy, and deſcend 
ro gratifie their fond imaginations, they 
make it a Law to themſelves, that they 
will neither receive nor admit any' of his 
, Laws, nor pay any acknowledgment to 
his Being. What delight have men taken 
of late to upbraid the Scriptures with all 
kind of uncertainty in the de/zvery of them, 
and all kind of contradiftions. and abſur- 
dities in the matter of them? Mens wits 
and parts have encreaſed their value with 
very many , as they could beſt enlarge up- 
on theſe heads; and deſpiſe others , as 
weak and to be pitied, who make any ſtand 
for divine Truth, By this, men tempt 
themſelves and others into a mean value of 
Religion, and atlaſt, into the higheſt ir- 
religion, 'Tis, 1 confeſs, a noble' enquiry 
to 
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to ſearch into the grounds of Religion, that 
ſo we'may:be rationally aſcertained of its 
Truth,and: not.take our greateſt concern 
upon- truſt. But to deal in' thoſe things 


' with no other intention, but to tie knots, 


to invent vexing queſtions, and peeviſh 
objections; and , becauſe the Scriptures 
croſs mens boundleſs appetites, to load 
them with all imaginable diſgrace and 
contempt, that ſo God may be more eaſily 
diſmifled out . of the world: If we deal 
with the Scriptures, I ſay, upon no better 
or other account, 'tis no wonder if the 
ſacceſs be accordingly ; and that men, 
ſteering ſuch.a courſe not only turn their 
backs upon all ſupernatural Religion;but at 
laſt arrive at the utmoſt confines ofall pro- 
phanenels and contempt of Religion ic ſelt 
in down-rigtit Atheiſm, 

Fifthly,” Tis no unuſual thing to ſee ma- 
ny, that it rhey may not enjoy the worſhip 
they are affected to, and think- the belt, 
will go'to none at all, And from ſuch a 
habit once gotten, 'tis eaſe to foreſee what 


a precipice of Atheiſz men are at the brink 


of, All men are not ſo well catechized in 
Religion, nor ſo well affected to it as to 
try all experiments before they forſake it. 
There is, in the generality of men, ſome- 
thing in the parties and perſons they adhere 
ro 
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to, and in the mode of Worſhip they joyn 
in, which pleaſeth them, and+ has fome 
part in thcir affections, aswell as Religion 
it felf purely. and abftractly. conſidered. 
And although ſuch co/lateral things ate in 
themſelves not the beſt and higheſt mo- 
tives todivine Worſhip;yet they are ſuch, 
as conſiderably prevail with.not the leaft 
part of Mankind : And they are ſuch, as 
God in his:providence over-rules, to pre- || 
ſerve men in their open owning a Deity, || 
and a viſible ſubjection: to' him in ſome |} 
outward Worſhip, and to prevent a total || | 
apoſtacy to Atheiſm. | 
 _ We may not unreaſonably ſuppoſe, that || | 
the reſtraint, which n'ſome times paſt, | | 
was upon the;uſe of the Liturgy, and the þf | 
preſent Worſhip of the Church of England, 
to which the generality of the Nation were || , 
earneſtly inclined, did much occaſion thar || ; 
4 
| 


Atheiſm, which hath, too. viſibly, infe&ed 
many amongſt us.” For , not being able to 
enjoy the way of Worſhip they moſt liked, 
and wholly diſguſting the way that was 
then uſed in publick, *tis to be feared that 
in a thort time, many came, by that means, 
to throw off all thoughts of God 3 and, -by 
a diſuſe of payingany homage or ſervice 
to him, came, atlaſt, totally ro deny him, 
and politively to diſpute againſt _ 

- 
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The great concern of a Chriſtian State is 
to juſtify the common Cauſe of God in the 
n | World, and to dam out the flood of ge- 
d. F neral Arheiſm, Such ; who cati have no tye 
n | from above, atid difown all ſuperior obli- 
0- | gations, are never to be ruled but by force; 
b, Religion ſhould be encouraged as that uni- 
it F verfal homage Mankind ſtands obliged to 
iS | pay to a Soveraign Being. * Keeping men 
e- | firm in their Religious Allegiance has a ne- 
73 | ceflary influence upon all human Socie- 
e || ties. He that is-the faſteſt ro God, will 
il | be the moſt dutiful Subjet, the moſt uſe- 
ful Citizen; and the ſafeſt Friend, What- 
evertends to eradicate Religion, will. be 
found alſo moſt pernicious and deſtructive 
to the State; 

Sixthly, The general revival of, and the 
great applauſe that hath of late, been given 
to ſuch Viper pro eat notions, as broatlly and 
direitly lead this way. Here: the Atheiſt is 
moſt bufily at work, and drives on his 
_ trade, Though other things 
help men, firſt, to like Arherſ,and look 
after it; yet here is the great armoury for 
their defence ; here they learn to juſtifie- 
what before they reſolved to like, 
Democritss is better believed than Moſes, 
and Fpicurss in better credit with them 
than St, Payu!, Wharever can be fetched 
C 2 irom 
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from Ariſtotle and others tomake good the 
worlds - Eternity, is greedily embraccd : 
and all the notions of Epicurus,, to make 
good the Hypotheſis of Atoms, are not only 
revived and juſtified, but: improved, to 
the total denial of a God, in the height of 
all Atheiſtical principles ,, and maintained 
with ſo much ſeeming triumph over the 
reſt of the world, that. he. is thought a 
novice in knowledge , . and an abſolute 
freſhman in. the higheſt ſort of learning, 
that has not imbibed-ſome. of this kind of 
Philoſophy. The reaſons,, or. xather, ab- 
ſurdities , upon which, tbeſe. things - arc 
grounded ,.I ſhall have-occalipn cnough to. 
conſider hereafter, « This account ought 
every-where to be given of them; that 
as theſe two-are the only projets, that 
have been yet found out by all the Atheiſti- 
cal wits that have been: in: the World, 
to oppale the Being-of God ;. ſo they are 
ſuch things as were by ſome very few men 
only firſt ſtarted, and found very little 
acceptance in thoſe times, wherein they 
firſt became publick : Nay , were contra- 
diced and confuted, by.the.generality ot 
the ſobereſt 'and wiſeſt men then extant. 
'Tis truly obſerved by a learned Author, 
Thar the firſt Atheiſm we . hear of in the 
world was in the moſt blind and ſuper- 
ſtictous 
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ſtirious age of Greece ; when the 95/cene 
Poets had ſo debauched the minds of the 
people, to believe ſuch montftous things 
of their gods, that all, who' were any 
way virtuous , muſt needs abhor ſuch Dei- 
ties, and they became a derilion to all in- 
telligent men. Then it was, (and not till 
then ) that men began co fer their wics on 
work, to ſolve the Phenomena of nature 
without any Deity at all, and derive the 
world (in its original) from a fortuitous cor- 
courſe of an infinite company of little par- 
ticles, which we call Atoms. Yet the very 
ſchool of Epicurss himſelf never quite ba- 
niſhed the notion of a Deity : which made 
Cicero ſay of him, that he did yomne po- 
ere but re tollere deos : His Diſciples in 
theſe days have too far enlarged thoſe at- 
tainments. It falls out now amongſt us (in 
an Age declining from God, wherein ſuch 
things are by many moſt ſet by, that lead 
us fartheſt from him, and ſeem moſt to ſe- 
cure us againſt him ) that the ſcent of theſe 
things is freſhly and hotly purſued: and the 
Rabble of theſe Notions, which have been 


fo often routed, and have fled before the 
World, are now faced about , and a-freſh 
recruited to afſault this preſent Genera- 
tton, 


GC- 3 Theſe 


238 The Unreaſonableneſs 
Thefe unhappy conjunttions, with' ma- 
ny others, have conſpired to make this 
Age a ſufferer from the worſt of enemies, 
and to hazard us upon the moſt dangerous 
Rock, Men have ( according | to their 
ſeveral intereſts and inclinations) come 
ſeveral ways to diſguſt Religion: and 
out of many leſſer tracks, fallen at laſt into 
the broad road of Atheiſm, 


By this, My Lora, I have endeavour- 
ed to ſhew you ſome fore-runners of 
this evil, and ſome of thoſe Harbingers 
that uſually prepare for it, I ſhall de- 
tain you no longer in theſe Preliminaries, 
but apply my ſelf to that, where the 
greateſt concern of ' this Undertaking 
lies, - 


That the nobleſt ſearch of hu mane 
thoughts is after the firſt and higheſt Be- 
ing, will not be denied ; and 'tis equally 
true, that mans reaſoning faculty, in its 
due exerciſe naturally ſteers him that way. 
He that finds himſelf in poſſeſſion of that 
great Luminary we call Underſtanding, 
and that ſupreme endowment of Reaſon, 
(by which he hath the aſcendant of all 
other vifble Beings, and maintains a ſupre- 
macy over the reſt of the World) muſt 
es appar oe > | needs 
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needs be led, by that, to lay cloſe fiege ro 
his own Being,and bethink himſelf round, 
how himſelf (as well as all other things) 
came fir{t to be. 'Tis that Jower principle 
of ſenſe that lies beneath, that reſts in 
the vitible exiſtence of things, and knows 
no more of them than that they are. Rea- 
ſons motion lies in a higher Orb, 2nd will 
not be denied to know why things are, as 
well as that they are; and how they came 
to be, as well as that they be. Such a ſal- 
ly a reaſonable Being muſt needs make 
beyond the world ; and ſo create to him- 
ſelf a ſubje& for his enquiry beyond what 
is viſibly ſeen, and made the common ob- 
get of his converſe. To ſee a man raling - 
himſelf and the reſt of the world by the 
freſh ſpringing up of thoughts, and the act- 
ings of his Reaſon ; and yet to ſuppoſe him 
to go no further in the extention of that 
faculty, than barely to improve things juſt 
as he finds them , andto take a'l things for 
granted therefore originally to be; only 
becauſe they now actually are : to fearch 
ſo narrowly into every corner of Nature, 
and yet to take the higheſt ' relation to 
things (which is the Being of them) for 
granted, were to put the higheſt abſurdi- 
ty upon the univerſal Reaſon, and to nar- 
row- that large comprehenſive Faculty 
C 4 into 


Thelinreaſonableneſs 

into a yery mean exerciſe, The genuine 
tendency of a rational Soul is {ill to the 
utmoſt bounds of all enquiry ; to know 
what is capable of being known, and to be 
aſcertained what cannot be known. As 
the ſatisfaction of Reaſon is in its own ex- 
exciſe, and can have no ſatisfation bur 
what it gives it ſelf ; and takes pleaſure in 
all other things only as they are matter for 
that faculty to work upon ;, So the chiefeſt 
attainmen Reaſoy muſtneeds preſs after, 
is, to know it ſelf in its own original, 
and to know the firſt Cauſe of that, which 
gives being to the knowledg of all other 
cauſes. Reaſon, in its actings, aims zt 
a full compreherſion, and a complear 
knowledg of every thing it can conceive 
of: which is , to make eyery thing appear 
reaſonable to it ; and ſo reduce it to a ſa- 
tisfation -to it ſelf, All reaſonings of a 
man, about himſelf and all other things, | 
muſt needs come ſhort of the ſatisfaction | 
reaſon aims at, in making things anſwer the | 
reſt of its. exerciſe ; and, at laſt, lie even to 
its own izzate redtitude, unle(s it arrive at 
ſome acquieſcency , | how it ſelf and all 
other things came to be, as well as that they 
be. He that thinks, or reaſons, muſt 
needs know, by that a, that he is; he 
needs no pther demonſtration. of his own 
—- Gs. 3 | Being 
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Being to himſelf, and with great eaſe, may 
heintorm himfelf of the actual exiſtence 
w | ofallother things. But theSo uls enquiry 
e | will ſtill reach further; the -proper food 
S || of craving Reafon is a reaſonable know- 
:- | ledg of things fuch as the ſubje& is ea- 
pable of, Reaſon travels to reduce things : 


Firſt, To the I _ exiſtence. 
Secondly, To the rea their exiſt- 


ence. And Thirdly, To the right manner 
and method of their exiſtence, in their re- 
lation to, and dependence upon each 
other. The whole trath of no exiſtence 
can be known, fo asReaſon may juſtly chal- 
lenge a knowledg of it, without know- 
ing the cauſe of it, or elſe knowing there 
was 70 cauſe of it: becaufe the great and 
ſupreme diſtint'on of Beings lies in the ab- 
ſoluteneſs and dependency of them. To 
know any viſible exiſtence to be without 
cauſe, is to know it to be that, which no 
man can rationally know any viſible _—_ 
to be:which is to know it to be eternal. An 
if it have ſome firſt Cauſe, without ſome 
reaſonable account of that to our ſelves, 
we can never tell from what, nor from 
whence to date it; nor how to anſwer 
many other queſtions Reaſon will ask 
about it. Things are never in their pro- 
per ſtation,till they are made a right obje&t 
Boat : for 
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for knowledg, and reduced to- a due cor- 
reſpondence to Reaſon. Then they bear 
their proportion to the great and univyer- 
ſal harmony. *Tis Reaſon puts the World 
into regular motion ; ſorts each thing ; 
. places Cauſes before Efftets ; finds out 
Cauſes by Effects, and neceſſary Conclu- 
fions from their own natural premiſes; and 
ſtill purſues things to the higheſt and ſ#- 
premeſt Cauſe of all, Search the World 
without this Candle, and it will appear 
nothing but a heap of confuſion, God 
ſeems to have placed this ſublime Faculty 
in Man , for two ends: Firſt, That a Man 
might rule himſelf, and the reſt of the 
World, in ſuch a manner and method, as 
might carry ſome proportion to the eter- 
nal Reaſon above, ot which mans ratio- 
nal Soul is an image. And Secondly, that 
by the uſe of it he might aſcend to the 
knowledg of his Maker, and have every 
thing he ſaw, as well as himſelf, made a 
ſtep to help him upward . The ground of 
all our homage to God lies in the know- 
ledge we have of a Supreme Being before 
us and above us : Without that *tis im- 

oflible ever to introduce. Religion into 
the World. Two things ſeem to be but a 
reaſonable colletion from | the natural 
compoſition of Mankind, and the parg 
iflues 
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iſſues of a reaſoning Soul, abſtratly taken 
from all helps of Revelation: Firi#, That 
tis not poſſible tor that noble and impar- 
tial faculty of mans Reaſon to be true to it 
ſelf in its own aCtings, and to arrive at 
its own neceſlary ſatisfaction, about it ſelf 
and all other beings , without a ſtrict in- 
quiry into the primary reaſon and firſt 
cauſe of the heing of it ſelf and all other 
page. And Secondly, That the fingle ex- 
erciſe of natural Reaſon, in ſuch an in- 
quiry, will ſafely conduct a man to the 
conclubon of ſome firi# Cauſe, and ſome 
one ſupreme Bring the cauſe of all Beings, 
which we call God. To prove theſe Poi- 
tions undoubted Truths, ſhall be the firſt 
endeavour of the following diſcourſe . If 
we can happily bring Mankind to God by 
this high-way of their Reaſon, and light a 
man to his Creator by this Lamp that con- 
tinually burns in his own ſoul,we ſhall then 
prove Atheiſm a very tye, and the Atheiit a 
moſt unnatural {ar towards his God, and 
towards ,himſelf. I ſhallproceed, Firſt, af- 
firmatively and poſitively ; and then nega- 
tively , in giving a full anſwer to all the 
Atheift. has to.object. 

Conſider, in the firſt place, *tis not -a 
thing within any compaſs of ſuppolition, 
that Mankind in the uſe of their Reaſon, 
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ſhenld fail to fix upon that as their firſt and - 
great enquiry, How things came to be, inthe 
pofure they are now found? and what ori- 
ginal they owe themſelves to? that facul- 
ty that reafons about cauſes and efe#s,muſt 
needs aſcend,by that method, to the highelt 
Cauſe of all things. No ſatisfying know- 
ledge, which the Soul ſtill Iabours after,can 
be had of any thing, unleſs we can trace ir 
to its origizal; without that, it proves bur 
a vexation to reaſon,and reproaches it with 
ignorance, in that grand fundamental in 
the knowledge of things, which muſt 
give the trueſt inlet to all the ſubſequenr 
comprehenfion we can have of them. 
That Reaſon, in its operation, muſt needs 
move this way, will appear by theſe ſeveral 
conſiderations. 
Firſt, There is no more obvious enquiry 


for whatever we ſee, than to know, whether 


it have a beginning, or were without a begin- 
ning, It it had beginning, when it did be- 
gin, and howitcame firſt to exiſt in the 
Worl#; and from whence it had the do- 
nation of it ſelf. . No mans Reaſon can ac- 
quieſce , without ſome anſwer*to this. 
Secondly, Finding out the original of 
things, determines the property of them ; 
and ſo fills the mind with a fatistaRtion'in 
that great concern Reaſon has abont every 
| thing, 
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thing, to know whoſe it is.” Whatever 
was the firſt Cauſe of a thing,and the ori- 
ginal Maker of it, muſt needs have the 
property of it. *Tis impoſſible there 
ſhould be a claim made, with ſo much ju- 
ſtice, to any thing , as by the firſt Maker 
ofit. 'Tis not poſſible to diſſeize him of 
his Right to a thing, that gave it its exi- 
ſtence, and cauſed it firſt to be. He that 
firſt prodaced a Beinghad that Being firſt 
entirely exiſting in himſelf, and in his 
own power. Whatever is made, can have 
no property in it ſelf: The Right muſt 
needs be in the Maker. Here Reaſon fits 
down fatisfied,and fully acquieſces in that 
particular, 

Thirdly ,The knowing the original of any 
thing, gives us the true boundaries and limits 
of it. Nothing can riſe higher than its 
original. No effect can out-reach the cauſe. 
Nay there muſt be ever a neceſſary infe- 
riority in whatever is cauſed, to the firſt 
Cauſer of it, This is a neceſſary direction 
to all the ſearches of reaſon about the na- 
ture of any thing,to know the firſt Cauſe 
of ſuch a Being,and the true Original it de- 
rives it ſelf trom. 

Fourthly, The knowledge - of' things in 
their prima cauſa quiets our reaſon, becauſe 
it gives us the utmſt_ and ultimate — 

tat 
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that is to be had about them. To know 4 
thing in it ſelf, and to know it in its firſt 
cauſe and original,is to know a/l that Reaſon 
can expet to know about any viſible Be- 
ing. This brings things to hold theirdue 
proportion to the rational Soul ;. and reQti- 
fies us in our knowledg, in placing Cauſes 
and Efets in their due Stations, 


Secondly,lf the being of Reaſon be ſuch, 
as that it muſt neceſſarily make out it ſelf 
into ſuch enquities; and that the firſt Cauſe 
of things is the moſt proper object for 4 
rational Soul chat trades in Cauſes and Ef- 
ſes, we will thus proceed, 


Every thing in this World muſt either be 
cauſed by it ſelf, or be without cauſe, or 
elſe be cauſed by ſomething that was be- 


fore, and is above it ſelf. The 'two firſt 


are not only improbable, but utterly im- 
poſſible : and therefore the Truth muſt 
needs lic in the laſt, 


For the firſt; The rudeſ# Nonſenſe that 
canimpoſe it ſelf upon any mans Reaſon, 
is to ſay, Thaf any thing ever cauſed or made 
it ſelf. Tis to make every thing its own 
God, and to cut up by the roots all ſub- 
ordination and dependency of one thing 

- upon 
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upon another. For, were all things equally 
cauſed by themſelves, they muſt needs be 
equal in their ſuperiority, becaufe equal 
in their independency. *Tis likewiſe to 
make a thing impoſſible to have an end ; 
for what once made it ſelf,can,by the ſame 
influence, eternally make it ſelf. If any 
thing were once the reaſon of it ſelf, it 
may be ever ſo: nor would any thing ever 
ceaſe to be, that had a-power to preſerve 
its own.Being. But beſides all this, there is 
this further abſurdity never to be avoid- 
ed ; to ſay a: thing made it felf, is to 
fay, it did a## before it was, and did ope- 
rate before it had an exiſtence ; and thar 
it did the higheſt thing to it ſelf ( which 
was to cauſe and make it ſelf) before it 
was it ſelf, The loweſt ſort of Reaſon 
wears an a#tipathy to ſuch an abſurdi- 
ty, 
ly ,* The Wor ld conld not be with- 
out Cauſe : For then it muſt be what 'tis im- 
poſſible it ſhould be, which is eternal]. For 
Cauſes and Effects (of which the World 
conſiſts) own themſelves to a firſt Cauſe, 
and neceſſarily ſuppoſe time and priority 
in time. The Cauſe naturally precedes 
the Effet. They muſt have time to ope- 
rate in. Cauſes and Effects (that are in ſuch 
exiſtence, neceſſarily conjoyned ) muſt 
needs 
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needs ceaſe to that denomination in Eter- 
nity , and ſo ceaſe'to be what they really 
are ; and thercfore are impoſſible to be 
eternal : if one be eternal, the other muſt 
needs be ſo too. And *'tis evident, an eter- 
nal Cauſe, and an eternal Fffe& is an ab- 
ſurdity , Now that che World could not be 
eternal ( and ſo conſequently without 
cauſe ) may thus appear. If the world be 
eternal, 'tis plain and undeniable, it muſt 
Ever have been in the poſture that now it 
is : and thax is utterly impoſſible ; for the 
po oc the world is now in, is 4courſe of 
generation and, corruption! z and ſo gor- 
ruption muſt as well have been eternal as 
encration. And thence twill evidently 
F llow.chat things that do generate andcor- 
rt muſt have cternally been, andicternal- 
net have been, It the World have been 
Fon everlaſting, then the preſent ſtate of 
the world .in the propagation of it ſelf muſt 
needs have beenſo too, The preſent way 
of generation, and a ſucceſſion in that 'ge- 

neration, muſt needs have been everlaſtin 
too. For it the World be eternal, though 
individual perſons and Beings ceaſe, and 
new come an their places; yet the general 
round and courſe of the World, in main- 
taining it ſelf, muſt needs' have been the 


ſame for ever. But to conceive that, is 
directly 
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lire&ly to cons our: own Reaſon and 
Expcrience: becauſe, we find daily,that the 
way by'which theWorld is now propagated 
and upheld, could not havecternally been, 
bur plainly-poigts-us ts ſome original cauſe 
we.ſee not. For if the Hen be produced by 
the Egg, and that Egg Pr oduced by a Hen, 
and the propagation .of both run in ſuch a 
circle ; z common Reaſon tells.us, there muſt 
be ſome firſt Hen,. or ſome firſt Egg to ſet 
that way of.Generation on work, or elſe-it 
could: never hayebeen. -. As 'tis in motion; 
there muſt be ſome firſt. mover, or elſe an 
innate and ſelf-oxiginated principle of mo- 
tion ; if there, be,an. innate ſel-originated 
principle of. motiqn, then, whatſoever ſo 
| Moyes, can never ceaſe to move; it not, 
there can never. be motion without a firſt 
moyer.. Weſee nothing but what is pro- 
duced. by, ſomewhat elſe; and. therefore 
rationally conclude , there . muſt be 
ſome firſt Lpeodjcs The wholeWorld can 
hen us. the beginning, originally of no- 
t ng,f0, astorfarsfi our Reaſon about it: 
and, yetz in1.its. whole conſtitution, pal- 
pably £; thers itſelf upon ſome firſt begin- 
wy Our Reaſon therefore compels us 
ook out to ſome ſupreme Beginning, 
at gave the firſt riſe ro all things we 
ic, and fet them firſt on work. Aman 
D begets 
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bepets a min, andthat maty was begotten by 
another man; but whete'ts-the firſt man,'eo 
beget, that was nob begorten; nor” brought 
forth in' the common way 'of generation £ 
For ſuch, out _ tells'us;iby this 'viſt- 
ble courſe of propagating theV Vorldthere 
_ needs + re? 'Tis"viterly i 
ble { 1h the way we ve hem begotten) 
Se ſhould ever have been ary men” in 
the VVorldwithout ſome Firſt man, Our 
Reaſon is loſt in the circl&6F one mansbe- 
another," Rees ſome firſt" mar 
that was not -1'Pis-hom-fenfe to 
fay, that antes rein another from eter- 
nity ; becauſe that one" rwhns- Bs rome. 
another,direMytelates toTithe,Be 
and Priority, which are' perfectly de- 
ſtrudtive tothe notion of Frexnty, 4nd can- 
not be originated there. Shineritnes Ariftorte 
himſelf confeſleth;' there maſt be. a freſt 
cauſe; ad that infinity ofcaufes'ts 4 mon- 
ſtrous abfordity:' Either the #rbejft muſt 
confeſs , © that this conrſe'of ation 
does-pointiis to: ſome firſt riſe amid 
ing of it, and cannot be: 'fapp6ſtd, by the 
Reaſon, to be withont:?t'; and then chere 
muſt be ſome firſt mut, that muft begin the 
naturalway of propagating Mankind ; ang 
that fir/# m4» could not © Vegorren by 
any other: for then he could hor = -- 
rit 3 
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firft'; for thar! rule is true, Prime now ef 
prius :'and if ſoz that firſt man muſt | either 
cauſe himſelf, or be cauſed. by: ſomething 
above 'and before himſelf. :'Fo-ſay the firſt , 
I have ſhewed is an abſolute contradiction 
to fay the'tacter,;is to bring us regularly to 
God. It the 4rberft denies that there was 
any beginning of things, or any firſt in gene- 
ration; but {aies, that the 'Woyld is eternal, 
aid the way of tits generation is:eternal like- 
wife; 1 ſhall plainly xefure him,as rendring 
himſelf grofly abſucd, and that ſeveral: 
ways. Firſt, he begs a thing for granted 
rs be, and mulittake it fo co: be, which he 
never ſaw, nor can have any aſſurance of.' 
The eternity of the V Vorld, and the ſuc- 
ceſhion eternal of generation and corrup- 
tion, is not only, unreaſonable for any man 
ro believe, but impoſſible for any man 
to know. *Tis unreaſonable. to believe, 
becauſe our ſelves, and all we converſe 
with, have a vi/ible beginning and ending, 
and manner of production ; which directly 
fathers it ſelf upon ſome firſt beginning ; 
arid could not have its riſe from eternity, 
For whatever begins and ends;to ſay it was 
eternal in that courſe, is to ſay plainly , 
there was eternal beginning, and eternal 
ending; which is to affirm a moſt ridicalous 
contradiction, And 'tis as impofhible for 
D 2 any 
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any man to know, unleſs he; knew himſelf 
eternal : and:ithen he muſtiknow: himſelf to 
be(which is impoſſlible)contzrary to. what he 
really is: or elſe there mwſthaye been ſome 
eternal Traditi onfrom-one toanother,ot the: 
VVorlds Gp neither 2s nor ever 
et was.But thecleareſt and moſt undeniable 
Proot, that the. World, in. its preſent being,- 
could not. beeternal;(which it muſt p96 4 
rily have been, 1t it be eternal) will thus 
ariſe, The viſible way by which the World 
iscarricd on, 4s by a courſe of generation 
and corruption: but ſucha courſe is impoſ- 
fible to be eternal ; and: that for theſe Rea- 
ſons. F233 S- 


Firſt, * Gexeration and Corruption ſuppoſe 
an uneven. ſucceſſion, a riſing and falling ; 
which is impoſſible in that which 1s 'eter- 
nal ; tor that which is propexly eternal, is 
incapable of bounds, and includes infinite- 
neſs in its 'merinfick- and. formal reaſon. 
And where things are infinite, there can be 
no cadencies in the mannerof cheir exiſt- 
ence.' And this regulates their operation. 
For all things a&t and work according.to 
their being and manner of exiſtence, But 
now, 1t things do infinitely generate, and 
infinitely corrupt, as on the ſuppoſition of 
the Worlds eternal ſeli-cxiſtence they mauſt 

be 
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be ſaid to:do,' they muſt infinitely be, and: 
infinitelynot be,which is plainly deſtructive 
co an Eternal Being ; yea, to any Being at | 
- all; Again, whatſoever is infinite, muſt needs 
be perfect ; and evenly ſo, becauſe it is infi- 
nitelyſo, If there were an infinite ſucceſſion 
in Generation, no generable matter could 
ever be deficient, or ever miſs in its proper 
Generation : which experience daily ſhews 
us it does. If all the generable matter, and 
the generable quality be infinite, (which it 
muſt be, if there be infinity in Generation) 
then they muſt perpetually” continue the 
ſame operation without a_ poſhbility of 
falling in-their proper kind, -The truth of 
this will chus appear ; either Generation, 
3n its quality, was infinitely perte&;or wot ; 
if you ſay zot, you make Imperfect Infinite , 
which cannot be; it it were; : then: it. muſt 
needs continge ſo; therecan never be any. 
miſcarriage. itt Generation, .whete: Genera- 
 tionis-[nfenite.:r:; Ehat which-did infinitely 
operate «ny way; muſt needs perfetly ope- 
rate that way 4 and ſo infallibly 'continue 
to operate the ſame way. 

ndly , Whatever ts ſuppoſed Infinite, 
muſt be oppoſe entirely compleat and perfect. 
Nothing that is. imperfect can-be Infinite , 
for you muſt then ſuppoſe, that cither af 
that is Infinite. is- imperfect; - -or -pare 
D 3 of . 
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.of it, Ifall, then there could never: have 
been any ching perte& in any kind-y;| for 
whatſoever #s (if you ſuppoſe infinite ) 
muſt needs be whatever was, or elſe beide- 
rived from whatever was: If part only be 
z9;perfett, then Infiniceneſs muſt be divided 
into Perfetion and Imperfe&ion, whichis 
impoſſible; For wherefoever there is Infi- 
nitene(s, there muſt needs 'be Hkdenrity. 
Wharſoever had an Infinite Being, muſt 
needs have a perfect Being 3 becauſe what- 
ſoever did-Infinitely exiſt; has. the eft 
pertedtion of Being : for infivirely to 
the higheſt perfection of Bernz; and where 
that higheſt ir intrinſick-pertedtion of beimg 
is, it neceflarily OE up all other per- 
fettion into it ſelf, and there can never be 
wanting any lower perfeQion belonging to 
Being. Infinity in Being comprehends ne- 
ceſſarily all Perfection in Being,” Upon 
this ground, Generation and Gorruption can 
never be- Infinite; Corruption cannot be 
annexed to any thing Infinite; Infinite is 
the top of pecloRion, nd Corruption the 
re of all imperfe&ion. The Ion 
of any thing is the cotal ending of. Gu 
thing, as fuch a Com —_ firam ; according 
that true Maxim in hiloſophy., I a © 
mel corrupt: eft, non. fuſe ideys numero nats- 
ChE viribus reftitus. If a  Nick-be burnt into 


aſhes 
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alhes,I am ſuce the forty, and; compoſition 
of the Stick is difſolyed; and when a 'Cand/c 
cxpizes into ſmoke,: ant that: finoke into 
Air, the fora of the Candle, and the being 
of it as 3:Candle, is gone, E-{cave- ſuch to 
find outall: the ſame individual-parts gf the 
Stick in the Aftes, and'all the wax and the 
thred of the Candle inthe-Smake of it,who 
tell-you. they are there, bat. ie in fora// 
—_— » 6nd for ft. Goncretions; that are not diſ- 
cernable by the moſt acute fenſe. 
The Atheiſt will, bere, no way advan- 
cage: himſelf, by the objection he uſually 
waokes : which is aro _— 
thing corrgpts, the matter of which that thi 
DES qr 6' Hs Ge fraret 
compoſition of that thing, that is only corrapt- 
ed, _ fo Carr pars 'the Word oſorb-oe 
thing of the matter it had int (bufore, by fueh 
corruption——et-the Atheiſt bave all. this 
granted, yet it-noway:\conduceth to. his 
queſtion, . How was t heznztter of the World 
infinitely exiſting ? Tt 11: weae infinitely ex- 
iſting in this "way of generating and-cor- 
ruptivg particular forms, then he fallsflat 
with the ſtroke of this argument; for:. then 
theWorld-muſt needs, be zufancrely beginning, 
cantradion ; : and (ig all. viſible! forms 
D 4 and 
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and beings,of which the World confiſts) in- 

Faitelyſomerhing and infinitely nothing. 
For it was — enerating them, and 
infiitely corrapri ing them ; ; for corrupting 
is HPO of-the World, as well as generq- 
: and where the whole is Infinite, all 

the parts muſt.needs be Infinite too : accor- 
ding to that'general Maxim agreed by aH 
 Bhilofophers, that all the parts f an Infinite 
are Infinite, If this'generating matrer of the 
World did ;nfinitelyexiſ before'it did ope- 
rate inGenerationan dCorruption,t thenGe- 
neration and Corruption had a time when 
they were not-:-and ſo arenot Infinite, Nor 
is:the World; then, Eternil; for it has not 
: then-&ver been, ip:the poſture it now 1s. 
This lics plain againſt the Atheiſt ; let him 
take the martdi of the World toibe in what 
'kind of Compoſition he will :- either with 
Ariſttle, and thoft bf his way; who ſayzthe 
Elements, "when-they make'up a compoli- 
tion, doſe thenifelves, and: are diſſolved, 
both! in ſubſtance and quality, into ſome- 
-what they conſtitute, -which: is- not them- 
ſelves; Or elfe with thoſe of the Lromical 
wiy,'who ſay, that; 'the particks of things 
are in. all mixtures of humane nature,only 

gpoſeds each to-other; without any loſs of 

ar.own proper natures ; either' way, the 
thing-formed, in the form and compoſition : 
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of it, is, by Corruption, totally nulled and 
deſtroyed. | 

Thirdly, a ſucceſſion of the World by 
Generation andCorruption, could never 
be Infinite, . becauſe it neeefari? Jepp ſuppoſeth 
Priority and Poſteriority. Nay, 'tis viſible 
toour ſenſes and our reaſon, that it has 
nw and poſteriority in it : which belong 
purely and -peculiarly to time, and cany 
not be applied to what is Infinite. To ſay 
that two things that depend each upon 
other, and cauſe cach other, are both eter- 
nal in that cauſality, is abſurd; becauſe, in 
ſuch a Casſality; they could not be both at 
one time, which all eternal things neceſſa- 
rily-are, We'ſce by our common expeti- 
ence, that a*thing cannot corrupt in one 
form, and generate into another, at one 
and the ſame time. IF it ſhould do ſo, and 
that courſe were eternal, it will 'unavoid- 
ably- follow, that the World (as'to all ge- 
nerated Beings) was Infinitely ſomething, 
and Infinitely nothin 

Fourthly, "Things % 0 everlaſtingly were, 
ron never come under any confinement or 

ulation of time. Plato in his” Timens\. 
difoourſes res of this : [Things that 
were eternally fo,could never come under 
the thuttions and change of time ; which 
welt all things now do. 'Tistime brings 
int0 
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into Corruption,and Tune brings into. Ge- 
neration., Whatever was eternal « paree 
ante, muſt needs be'fo a parte—poſt, and 
run an even and uninterrupted courſe. An 
al thing\can.never be ſtopt by time,? | 
i were this,” the Atheiſf lt | wy that 
every ſtill is as iteverand eternally 
was, (w = he muſt ay)..then plainly. he 
afficms, that. time and all the accidents, vi- 
ciflitudes, and effe&s of it, are eternal too; 
for if all things, aow ſubje& to the regu- 
lament of Time, were everlaſti ngly >: 
then Time muſt needs be everlaſti 
which is to come to. the.dregs of ns 
tradition. 

Fifthly,Whatever ic eternal, can never alter 
it ſelf, nor it s own form,nox be ſubject to alte- 
ration. Becauſe whatever did eternally ex- 
iſ,did neceſſarily exiſt as it eternally was; 
all eternal things muſt needs, be unchange- 
«ble. If matter abſtracted from Generation 
wereeternal, it could then never alter-it 
ſelf, and comeinto the round of Generati- 
on and ion: For then *twere not. e- 
ternal, If: matter-be ſaid to be erernal in Ge- 
neration and Corruption, the \anſwer .has 
been given, *tis jmpoſſible they ſhould be 
both reveegl' tor then they muſt, be. both 
together : which is.2 contradiction ; 


= much as Fo 7 a thing 75, and (is xs, at 
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the ſame time, Generation of one Being by 
corruption of another, ſuppoſcth another 
Being precedent to it. Corruption of 
ove Being, produceth the Generation of a- 
nother. Buec 'tis utterly impoſlible, that 
any Being(that ever was-<ternally a Being) 
ſhould ever turn into- Corruption, and: {o 
ceaſe to be ſucha Being/in time, as it eter- 
pally had been. And-if matter, abſtracted 
irom Beings and forms in ſuch a way,were 
etcrnally matter, it muſt needs eternally ſo 
continue. 
Sixthly, I/ the World be Eternal, it can- 
ot ly have 31 it ſelf ny inherent intrin- 
fique defect about its being' ſo; That is, a 
thing cannot be imagined to have fo, that 
is eternal ; eſpecially a dixe& relation to 
an Original. which is deſtructive to the no- 
tion of Eternity. Whatſoever is eternal, 
muſt needs carry an evidence paſt queſtion, 
of ics entire exiſting by 1t ſelf; becauſe 
what is eternal muſt needs have perieftion 
in its Exiſtence, and be totally independent 
from all ocher things in reference to its 
ownBeing. But the VVorld it: felf confnres 
all imaginable Atheiſm about this point,be+ 
cauſe, while we look: no futther than. the 
V Vorld for it ſelf, we are at..a perke&. loſs 
for a firſt Cauſe, anda fir Mover in every 
thing. The World (in this viſible defect } 
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is its own »22at#veito its own Ecternity;for 
 whatſocver I can, with any good reaſon, 
imagine eternal, .I'muſt ſee to be without 
catſe;without dependence,without - beginning, 
and a thing that-entirely exifts-by-it ſelt ; 
biit *tis evident;>there-is no- one 'part nor 
pieceof the World that is:fo, And if you 
ſay,the whole frame 'of the World (in this 
way you ſee it) wasicternal; you muſt make 
allthings relating to Time, Beginning and 
Ending, to Corrupting and Generating, to 
| be eternal too. For if the whole of the World 
be"(in the courſe-1t now keeps) eternal;then 
all-'the\parts and-4nzthods. of : that. general 
courſe-muſt neceſſarily be ſo toog and then 
wearrive at the higheſt abſurdity, and the 
atmoſt of all contradictions. -If-we conſider 
the ſeveral ſtages the World takes in Ages 
and Generations ;-if the World have been 
eternal, ſuch Ages:and Generations muſt 
have been'eternal too, And then this will 
plainly:follow,' (which is not. pothible.ro be) 
thats'there is inequality in Infiniteneſs, 
and that one Infinite'may be of .oze ſize, 
I pat Ars another ; for ſo we 
palpably ſee Ages and Generations to be, 
Noroan the Gobridhever avoid this, unleſs 
hewillfay, that:the: end 'ofi a Generation 
15 2s-ſ00n--as the beginning of it ; for elſe 
they'-cannot - be: '+both eternal; Take 
L | : any 
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any one, Generation; if you admit it to be; 
gin-and end, it cannot be Infinite, unleſs I 
believe that to be Infinite, which 1 ſee. 
paſt,and which I ſee begia.. A Generation a 
thouſand yeaxs hence cannot be upon the 
ſame terms of Infiniteneſs with the preſent 
Generation.. And yet it.capnot be denied, 
that all Infigiteneſſes are the ſame Infi- 
nity, or elſe, they could not be Infinite, 
The truth is,. that where there are periods; 
changes, alterations, beginnings, and end- 
ings, tis ridiculous to talk of. Infinity, ;, and 
yet the World is filled with nothing elſe. 
And had the World ic ſelf been Infinite and 
Eternal, with the knowledge that is in. it, 
and in the poſture we ſee it; however indi- 
viduals had. failed, there muſt necds haye 
been an Eternal Koowleds 3 in the World of 
its own Eternalexiſtence, which would cafi- 
ly have ended,( payyhave, prevented)all Dif; 
courſes of this nature, | 

The Atheiſt uſually objects in this mat- 
ter, apd pleads for the Worlds Eternity, 
dy urging that »axim of Ariſtozle, ſo much 
renowned by him, that he ſayes,all Philo: 
ſophers did agree toi 3 which is, that ex nz- 
hils nihil fit, out f nothing, nothing can be. 
produced, .. And theretore: they inter from - 
thence, either an eternity in the World, 
or in ſome pre exiſting Matter, I 


will 
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will not ſay of this principle, as- was ſaid 
of one of Emclids firſt Demonſtrations , 
that it was fo plutn,'\an Afi could not mi 
zt. -Bnt I may very well ſay, He muſs be 
a Great one that denies it, But yet'1t gives 


the Atheiſt no help at all, For when Ocel- 


tus and Ariftotte argued from- this, they 


looked no further than the World; - thaw 
bare matter, and the natural courſe of pro- 


duQion the VYorld is nowin : and if we 
reſpet only matter,this maxim isundenia- 
bly true, [That no mattercan be produced, 
bat by fome other matter,” If the” Atheiſt 
wilt beg the queſtion; and ſay; there is -no- 
thing above or beſide this World; L confeſs 
the maxim is undeniably true; as it relates 
to matter. 'Weare not ſpeaking how the 
World exifts within it fe}f -ovly, but how 
the VVorld*it ſelf came to exiſt :and when 
we prove aſapremeBeing above the World 
this maxim is oupof doors as tothe Atheiſts 
purpoſe; and is no way deſtroyed 'or deni- 
ed, by ſaying, [God fri made the mattev 
of the World out of no other matter," and ſd 
our of nothing;} if you reſpe& only matter 
for he made it by ' himfelf, in whom all 
things are exiſting, and have their firſt Be- 
ing tarJuam imorigine , and tn prima can- 
ſa. *Tis abſurd'to ſay, an Infinite Being, 
that has all things exiſting virtually in 
himſelf 
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kimfelf, made any thing out of nothing: 
and yet (if you _— only actual mat- 
ter) he made all atual matter out of no 
matter, but potentially 'by himſelf, who 
does not conliſt'ot matter,. And when we 
fay, all things were made of nothing ; No- 
thing,{by a'ſuppofition,ſupplies the place of 
the term from whence, and not of the matter 
whereof they were made. If we look then 
no further than this World, and only to 
that, nothing can be produced but by mat- 
ter and motion; becauſe there is nothing in 
it bur 'matrer atid motion: and therefore, 
toſay,any thing were cauſed any other way, 
were to ſay[ſomething were cauſed by no- 
thing] which were impoſhble. But if we 
prove a ſupreme Being above theWorld,'tis 
no deftrufion to this maxim, to ſay, that 
matter and motion it ſelf were cauſed out 
of no other matter and motion;yet not from 
nothing, but from the alZive potentiality of 
ſuch a ſupreme aud Infinite being, that can, 
from himfelf, caufe and produce whatſc- 
ever is poſſible to be cauſed and produced ; 
who (being withour all cauſe, and above all 
cauſe) may well be ſuppoſed to be the av- 
thor of allCauſes.So that this maxim deter-. 
mines the main queſtion no way'z but may 
be an apputtenant eg it, and very well ſolc- 
edecither way. 

Ha7zing 
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ving thus endeayouzed to make thoſe 


That things could not make or cauſe themſetves: 
And thac the Would could never be its own 
Original, . And Secondly , That nothing in 
the World, nor the whole of the World it fetf, 
could be without cauſe, and ſo. be eternal, 1 
ſhall proceed. to'prove the third thing pro- 
foes which was, that the World was <tr 
' ſomething befare it, and above it: and that 
there is. one ſupreme eternal Being which 
we call GOD, that did cauſe ” make 
the World. And this I make good ſeveral 
wayes. _ a re AE 


Firſt, The univerſal agreement and con- 
ſent that has 'been among} Mankind, in all 
Places, Times, and Ages, in this matter, all 
concurring in the exiſtence of a Deity , 
ſtrongly affirms this. Where was there(by 
record of experience) any people, in any 
Nation under the Sun, found, that did not 
pay ſome homage to the notion of a Deity? 
W here,did eyer avowed A7heiſm poſleſs any 
part of the World, or fix its habitation-? 
The wholeWorld have ever ſubſcribcd their 
ſabje&ion to a ſyperiour Being. All the 

 Tdolatry and Polytheiſm, that has bcen in 
the World, has been founded in this; for, 
though their Worſhip hath not þeen rightly. 
directe 2 


two firſt things propoſed, evident ; Firſt, 
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paid where it became due; yet this General | 
Principle Rill lay uppermoſt in the ſpirits 
of mankind ; [ That a Worſhip was to be per- 
formead,and 4 Homage to be paid, to ſomewhat 
that was before them, andjs above them, You 
may as ſoon find a Nation without their 
Souls,as without their Gods; Nay, they 
would ſet up a Leek;an Orion, a Calf,ot an 
Oxe, or any creature to ſubje& themſelves 
tq 4 ſupreme Deity by; and make ir a me- 
dium to vent that preſſing ſenſe of a ſubje- 
ion to ſomewhat above them; rather than 
not do it. Men would have anAltar to an a#- 
known God, rather than none : which, when 
they had nothing viſible, declares a pure 
innate principle to ſomwhat above them, 
They were ſo filled with ſuch an apprehen- 
fion, that chey would have a Deity for &ver 
thing : : for their Corn and their Wine,' OY 
every thing they dealt with. The Romans, 
by that method, had ntultiplied their Gods 
toabove thirty thouſand: and other Nations 
not much behind them, Which can ſpeak no 
other thing unto ys, than that men ſaw 
ſomewhat of aDeity inthemſelves and eve- 
ry thing elſe, under whoſe rule and diſpoſe 
all things lay ſubjeed,and i in whom rhey 
lived = moved,and had their being, Nor 
would they underrake any thing, in mo or 
"ar 
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War,private or publick, without a previous 
application to a Deity: whoſe right to-diſ- 
poſe of them, and all their actions,they did 
thereby tully own and aſfent to. If we en- 
quire into the true and primary grounds of 
this, we ſhall find them to 'lie in three 
things. Fir#t, The univetfal exerciſe of the 
Reaſon of mankind, about themſelves and 
all chey ſaw in the World;neceſlarily fixed 
in them this Concluſion, That there muſt: be 
a firit Cauſe, and a ſupreme beginner of things: 
The general Reaſon of the World has con- 
center'd in this,and proceeded upon it as an 


univerſal Maxim, agreeing to the truth of | 


our natural faculties. 

Secondly, All mankind live and exift with 
an inftini of a Deity in their very nature and 
being. A God runs in the veins and blood 
of men.So ſaith Cicero; In omnium animis De- 
 orum notion:m impreſſit pf Watura, De N. 
| Deor, 1. 1, We have diſcovered parts of the 


World, where men have lived | without 


clothes, and without moſt humane circum- 


ſtances that attend mankind; but never any | 


without ſome God.God has ſtamped a cha- 
racter of himſelf upon ns in our very make, 
He has made us in his own image: We can 


never run away from that no more than we |! 


can take leave of our felves;and ſhake hands 
with our own Beings; Whatever God, the 


wiſe | 


| 


| 


| 
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wiſe Maker has made,they.carry the marks 


ot him about, them, But to Man eſpecially 
he has ſecured his claim, in. his very Compe- 


ſition and ConFtitution, Nor.is this a ſuppo- 
= lition begged and takeiwtor granted (like an 


Atheilts Hypotheſis) but a thing evidently{ſo. 
The fears and hopes of all men are natural- 
ly guided to ſomewhat above them, When 
Men are in gdapger, they naturally run to 
their God, Man in all hisfcars and ſorrows 
naturally ſhelters himſelf under a ſupreme 
Being above him. He ſoon finds himſelf ar 
the utmoſt confines of his owa proteCtion : 
but fits not down there; {till looks further 
and higher. The workings of his ſoul ( as 
well as the form of his body) are {till up- 
ward ; they have a divine tendency, , Ex- 
tremities are this Truth's opportunities. 
Though the Atheiſt diſputes, yet he cannor, 
ſomtimes, forbear to tremble. The notion 
of a Deity has made Mankind, in all ages, 
fall before it. VVould the Atheiſt be but (0 
true to himſelf as to confeſs it, his own fears 
ſometimes confute his unbelicf, and his own 
unavoidable practice forbid his principles. 
VVhen the meſſengers of Death come to 
treat with him, they will bring him 7idizgs 
of another World; and EN with ap- 
prehenſions of that Deity he has ſo mock'd 
at, It there were nothing beyond, this 
E 2 World 
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World,and on the other {ide the grave,mens 
thoughts of futurity were very vain :' and 
the trouble of moſt men were caſily cured; 
they might not only poſſibly, but eafily, 
make themſelves what they ſeem to be,and 
what they have really a mind'to be, 

Thirdly, Another ground of this may be 
reaſonably ſuppoſed to be,an univerſal tra- 
dition amongſt men, 0t only of God's making 
the World, but of God's ſomtimes appearing 
to,and converſing with the VVorld, Which 
he hath often done, and given a witneſs to 
himſelf that way. We may not only rea- 
ſonably imagine it a thing to have been, but 
we cannot with any good reaſon imagine 
it not to have been, that ſuch things ſhould 
not be told from one to 1nother, and run in 
a channel of univerſal tradition. VVe can- 
not believe, but that {dam and Eve told the 
ſtory of the VVorlds original totheir poſte- 
rity. And three men might carry it far: 
Methuſelah lived with Adam 243 years; 
Shen lived with Methuſelah g8years be- 
fore the floodzand Tſazc lived 50 years with 
Shem-atter the flood; and died but 1 © years 
before the people went into Egypr. God has 
oftem made himfſelt known to the World, 
And not only the thing it ſelf, but the man- 
ner of it muſt leedsbe a thing of that re- 
matk; that the ſtory of it could never die 

Yr in 
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in a whiſper. - Sacrificing was a thing God 
revealed, in a ſupernatural. way, to Adam; 
and we ſee the whole World filled with the 
pracice of it, by.the tradition of it-from 
him: for itwas ſpread all the World over in 
ſuckplaces, where it could-not be received 
from the- Practice and - inſtitution of it 
amonglt. the. Fews afcerwards.: Sacrifices in 
themſelyes'muſt meeds be:ſupernatural,be- 
cauſe they are purely relating to Chrilt : 
and ſo muſt-needs be revealed. from God. ; 
and could nag be ſuch a thing, as Adam at 
firſt ſhould invent and find out. by natural 
light; and all theWorld ſhould,by the ſame, 
atterwards; agree in, as a way. of Worlhup, 
and a thing acceptable to .God, Though 
in afrer-ages(as,uſually irfazes, with Tradt,, 
tion)the manner and cixcymſtances of things 
by their often xelation, might be varied.and 
worn out : yet that, main thing, [that there 
was a God; and that he had ſomtimes in an 
dpecial manner, made it . known to ſome. 
part of the World, that therewas ſo] was 
likely to.be permanent i» aff, Generations. 

| And yer Tradition. was. agother thing in 

thoſe times when(as Learned Men obſerve) 

three men, Methuſetah,Shem and Iaac,could 
carry on a T radition-from; the: Creation of 
the World,till within ten; years of the 

People of Iſrae/s: going into Egppr, which 

. | 
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was very many hundreds of years, | 

Two Objections the Atheiſt 'is- uſually 
fraught with againſttheſe things. 

Firſt, (faies he) *Tis not'true in fait that 
there hath been this general conſent to the 
truth of a Deity: My ſelf, and/many others 
deny it;and that ſpoils the univerſality of it, 

S wondly, This fear of a Deity Cobich 2 you 
ſay, the VVorld j5ifo poſſe ſſed withul Ys nothing 
but what fome canning men hav#"foifted into 
the VVorld, upon polttick grounds, and the 
better to ſerve their own furns, and keep 
the World in ſabjetion atiÞAive, 

*For the frf, How little does it' weigh 
down the oppoſite- ſcale) to'this' wei oy 
Truth ?' If thete be fome Idvrs,” and ſome 
mad-men in the World, ſhall not Mankind 
be.'denominatel/R2#0na/? If there be ſome 
Torys and M»S-Troopers, and flich who will 
come under ru eter -were 1t rea- 
ſonable thereforeto ſay, that Government 

is not ſuch # thing as theW old have agreed 
if, and an Inftitutioi Univerſally' founded 
in Natural Light *' "Thowtgh' fome*men are 
born blind ye -fiht, Thopeis'untverſal. 
VVere it : i way teaſbn {baable'ts be endured 
that the plzineſt' Demonttrable Propoſition 
in rut rtetich): H6uldbe denicd Own uni- 
verfally true all'the World over, becauſe 
ſome menw ill deny it?' which, if'mens civil 
intereſts, 
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intereſts, and warldly concerns were. as 
much engaged abour, as they are about o- 
ther things, there is no-doubt' but they 
wauld ; and be as poſitive and vehemenrin 
their negation,as they are in denying other 
cthings,meerly\ becauſe they would not have 
them ta be.':I[f this Objection were of ' any 
force, 'twere in the power af any men (e1- 
ther ſottiſhly .ignorant, or perverſely pee- 
viſh ) to deny the univerſality of any, the 
plaineſt, cither Moral or Divine Truth, 
when either they cannot or will ot under- 
ſtand it, The Univerſality of any thing 
does not lie in;every individual perſons re- 
ception of it ;-:it depends not upon indivi- 
dual aſſents, but.in that even-and true pro- 
portion it bears to the Uxiwverſal Reaſon 'of 
the World; and ſo it incorporates it ſelf 
into the univerſal Principle that rules the 
World, - Whatever is, in itſelf, truly rea- 
ſonable, is univerſally reaſonable, becauſe 
Reaſon is univerſal. Let never ſo many de- 
ny, that three: Augles in a Triangle, are equal 
to two right Angles, or never ſo few under- 
ſtand it; yet'tis an univerſal Truch, and 
muſt be ſa acknowledged. No abſurd thing 
could ever come into te World but thar it 
has ſome. Authors. Ari/tetle in his Metaphy- 
ficks, L. 4.c 4.tells us, there were {ome that 
afirmed, A thing might br, and might not 
E 4 . be 
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be at the ſame time. Did that any way 0- 
verthrow the generality of that, maxim in 
Reaſon [That nothing could be, and could 
not be, at the ſame time 2} Czcero, in his 
Book de Natura Deorum, has long fince 
told us; That nothing could be ſo abſurd that 
had not ſome Rt for its" Patron. That 
ye call UniverſalConſent inMankind,mult 
nor be built upon every individualConſent; 
for then *twere in the power of any one 
man, never ſa fooliſhor corrupt, to over- 
throw it ; and confidering the various de- 
tes and intereſts of Mankind, there could 


never be any ſuch thing. .Nor ought we, 


with any good 'Reaſon,to denominate Uni- 
yerſal from every particular, unleſs every 
particular man in the world were infallible 
an his judgment. If ever there were ſuch a 
thing in the World as Univerſal Conſent to 
any thing, (wherein mens zxtereſts lay vari- 
ouſly concern'd ) it has been in this caſe. It 
was never any mans intereſt to deny, that 
'twoand two-make four: but it has been, 
and is mens corrupt intereſt, to. deny there 
7s God; that ſo they might live as they 
lit, Bur yet, notwithſtarding thatthe Aoti- 
01 of God and Religion has curb'd men in 
their appetites,and, been. direaly oppoſite 
to their inclinations; yet it has prevailed in 
the World with an univerſality ſuperlative 


to 
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to what any one thing can pretend to. How 
will the Arheiſs ſpeed. by trying his Prin- 
ciples in the World, if he denies Univerſali- 
ty ? Either he muſt go to the major part, or 
the melior part, If to the major part, he has 
millions againſt an individual; It to the we- 
lor part,all the Religious, Juſt, Righteous 
Men that have ever been, refer to an Eter- 
nal Rectitude in a Deity, and have been an 
united party,ſince theWorld began,againſt 


him, 


For the-ſecondObje&ian,{ That this fear 
ofa Deity in men is a thing artificially in- 
fuſed into them, upon op grounds, the 
better to keep them in ſubjection; andis a Lye 
impoſed upon the World. al 


The Anſwer lies cafie. Firſt, This muſt 
be ſaid to it ; 'tis a thing begg'd and taken 
for granted, without _ leaſt probation in 
any fort, The Atheiſt is wholly precari- 
ous init. After what manner was this Cheat 
put upon the World ? and at. what time 4 
and where are the authors on it 7 who. ever 
gaveany account of thoſe things ? and no 
man could eyer know them to be a Cheat, 
but he muſt be able to give an account 
ot them to himſelf and others. Is it a thing 
likely, or to be credited, that a gene- 


ral 
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neral Cheat ſhould bow down thebacks of 
al-Mankind ? and induce ſo many doubts, 
and fears, and troubles amongſt them, and 
Sive'an'interruption to the whole courſe of 
their corrupt living, and that there ſhould 
be:no account of it £ That they ſhould ne- 
ver diſcover it £ nor make enquiry into it ? 
but that it ſhould be everywhere ſwallowed, 
andtaken as 4 thing granted ? Let me ask 
the ſtheift this queſtion « Where is there 
to be found a man that does not carry this 
very fear about himtelf, which he ſays, was 
impoſed as a Cheat upon others: When he 
can find me a man, that has, at no time, and 
upog no occaſion, any fear about him,ari- 
from ſomewhat above him ; 1 will acknow- 
ledge, that man was capableof attempting 
to put it as a Gheat upon another. But 
if he felt it himſelf, and his own experience 
made it a Truth to himſelf, he could never 
intend itas a Chegt to another. Beſides, 
there muſt be a general concurrence in all 
parts of the World, to ſet this Cheat on 
foot : and it muſt univerſally: take, and 
have the ſame ſucceſs in every. place, and 
with all ſarts of perſons, For we. find this 
fear of a God'in'every place'where we go: 
And yet a vaſt number of places have been 
found out in theWorld, that never converlſ- 
ed with any vther'people;nor received rn. 
kin 
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kind of Manners or Principles from them. 
Religion is,” as Fuſftinian and the Civilians 
ſay truly, the general and univerſal Law of 
Nations. The moſt barbarous people in 
the World have often made Laws to put 
ſuch co death as denied all Religion. "Tis 
boaſted of Epicurus, by that poetical , Epi- 
cure;Lucretius,thathe was the firſt that op- 
poſed Religion, and.affronted the Gods. It 
he were ſo, then it ſeems, they had the u- 
_ and quiet poſſeſſion of the World 

efore. k 


The Arheift will. needs have you be- 
lieve, that Religion came firſt into the World 
by ſome accidental FRIGHT: and Cun- 
ing Men imptoved that, to' make Men 
believe there was ſomewhat above them, 


When Men heard it  *h4xder, and were 


afraid, then they were told,! thar there 
was fome”' body above, :that was angry, 
and ſpake'logd'; 'and ſo: they were cou- 
zened into a belief of a Deity, But T 
would the” 4#h:if# would conſider, that if 
the notion of a Deity had been built only 
upon ſuch -a foundation, it would ſoon 
have fallen,” For whet men came to difco- 
ver the natural: cauſe of Thunder, they 
would have abhorred ſuch a Cheat , 
and deteſted' and ſcorned the notion of a 
God, 
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God, ten times the more, *Twas the true 
tear of a Deity upon which all other things 
have operated, If men had not found it, 
they could neyer have made it. Men may 
miſlead it, but could never generally 
create it, 


But that which ought to fix us in a ſa- 
tisfaction in this matter, and to prove this 
grand ObjeRion of the Atheiff to be moſt 
abſurd; and that Religion,and the fear of 
a Deity could never be a Cheat impoſed 
upon the World ; is, that it lies direly 
oppolite to common Reaſon to believe, 
that ſuch a thing as Religion ſhould 'be in- 
troduced, as theh heſt and moſt ſupreme 
concern of the World, and to which all 
others were. to yield; and to which - all 
mens inclinations (though they lay dire&- 
ly contrary to it) were to bow and. con- 
form, that had neither any rational dc- 
monſtrations. externally to approve it ' ſelf 
by, tothe Reaſons of men, nor at firſt 
found any principles within them that na- 
turally inclined them to ſuch a'thing. The 
Atheiſt falls (in his objeQtion). under this: 
unavoidable Dilemma: Either Religion 
had good Reaſons, and ſome real Grounds 
firſt to induce it, or it had not ; ifit had, 
then *twasa real and true thing, and the 
5 ba world | 
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World was no way abuſed in it; and the 
Atheiſt is gone in his objection. If it had 
not, (which by the Atheiſts principles, it 
had not : for, if there be no God, it ne- 
ver could have any) then you muſt believe, 
that all mankind ſuffered a notion to reign 
over them moſt croſs and oppolite to their 
inclinations, that had not the leaſt truth in 
it, nor the leaſt thing belonging to it that 
could give it any reaſonable probation;nor 
had at the firſt, any natural innate intereſt 
in mens minds (but-quite the contrary) to 
give it any (much leſs a total and general ) 
reception amongſt men. He that will be- 
lieve this mighc poſſibly be, muſt, in con- 
ſequence, believe that Mankind i not rati- 
onal ; nor that the World has ſuch a thing 
as Reaſon that governs it,tor 'tis to believe 
the World to ſwallow a thing as reaſona- 
ble, that has not the leaſt evidence of 
Reaſon to be given of it. Whatſoever 
Cheat mankind could attempt one upon 
another, muſt be by the uſc of their Rea- 
ſon: and 'tis. not to be imagined that Rea- 
ſon could invent a Cheat thatReaſon ſhould 
not diſcover ; and that a thing falſe ſhould 
be made (by the help of Reaſon) ſo ſeem- 
ingly true, that Reaſon, at one time or 
other, ſhould not be able to detect it. For, 
firſt there is the univerſal Reaſon of all 
perſons 
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perſons and all ages againſt ſome particy- 
bs mens reaſon: and then, there is a lie 
to be proved, and that to be made appear 
true and reaſonable (which is not in the 
leaſt ſo) by ſome private. mens: reaſon, 
againſt the reaſon of the. whole World; 
that 1s, ſome few men muſt be able to per- 
ſwade the World there is a God ; - which 
(upon the Atheiſts principles) they could 
not only never thew them, - but never be 
able to give-them any rational account, by 
any effects or operations of him, that there 
was ſuch a thing, and gain an univerſal 
aſſent ro it. 

In ſhort, ſome men muſt tell the World, 
for their own private advantage, that there 
was a God; and the whole World : muſt 

ſtraight beftrighted withit, and believe it; 
and beget their children,and their children 
beget others again,and ſo on,with the ſame 
fright and beliet of what they never ſaw, 
nor had the leaſt ground reaſonably 'to be- 
lieve. Whereis the man that can thew,that 
the World ever yet had a publick Cheat at- 
tempted upon it, but that in the ſame 
age it was contradicted, and the Cheat 
made manifeſt ? Take it in Mahumetaniſm, 
or whatever you will, It there beno God, 
the gound of all Religion in fact is falſe ; 
and all the deductions from it, miſtakes and 
| Non- 
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Nonſenſe,” - He that will fide with the 
ftheiff, and befriend him-in this, muſt 
anagine that ſome (we know not who, in 
he WW ages paſt'all records, we know not when ) 
n, W ſhould, upon” the account of their own 
1; WW private ends, be able to betool the Whole 
r- MW World; and introduce a thing as the Su- 
ch WW preameſt part of the World, that had no 
Id WW reality in it, and ſo could not have the 
be WM leaſt reaſonable account given of it ; and 
y WW yetthat the whole VVorld ſhould receive 
re W it, and ſubmit toit, He that can embrace 
al W this foppery; and believe it, I would ne- 

ver doubt to make him confeſs, againſt 
d, WW Enclide [That a part #« greater than the 
re W whole; ] and bring him to juſtifie the 
it W higheſt Aonſexſe that abſurdity it ſelf can 
$ attain to, 


- A ſecond Argument to conduct us to- 
wards God, and to prove that he made the 
World, ſhall be this ; The nataral reititude, 
and innate harmony of the World , and the 
due ſubordinaticn of things one tv ano- 
ther, and to the whole of the World; all 
things concentring in one common end. 
This muſt needs come from an eternal 
Reftitude, and a ſupreme DireRor, the 
wiſeſt of all Workmen and Contrivers, # 
you admit Cauſes ſuperiour to Effects, 
Can 
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Can you perſwade your Reaſon, that the 
Sun, and the Moon, and the Stars were by 
chance fixed in the Firmament 2 \ and that 
they do by chance keepa conſtant uninter: 
rupted courſe ? and* make conſtant day 
and night, and a certain fixed. determi- 
nation of all times and ſeaſons * Can the 
Atheiſt (without impudent madneſs ) per- 
ſwade himſelf, that Seed-time and Harveſt, 
and all the regular ſubordination of things 
one to another, in their proper uſes and 
dependencies, are owing to nothing but 
chance * Either they were ſo Eternally, or 
ſoin Time, lt eternally, they could not 
be by Chance; for Chance cannet be Eter- 
zal : for; whatſoeyer was ' eternally ſo, 
could have no poſſibility of Chance, whe: 
ther it. ſhould be ſo, ornot ſo. Chance is 
a Fiction, a Phantaſm, a thing without a 


real Being:there is no ſuch thing as Chance 


Ever was or can be, cither in things tempo- 
ral, or eternal. A thing chat is by Chance; 
muſt be ſuch a thing as comes to paſs with- 


_ outthe neceſſary enforcement of any cer- 


tain cauſe : A thing chat might have been, 
or might not have been, or might any way 
have been otherwiſe than it. is, But there 
isno ſuch thing now in the VVorld; and 
whatever was eternally ſo, was ever ſo,and 
without a poſlibility of ever being other- 
| wiſe 
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wiſe ſo, of of ever being not ſo. If they 
come -to be ſo in time, they muſt cither 
make themſelves ſo, or be made ſo : mate 
themſelves ſo; I have proved already, they 
could not ; nothing can be the original 
cauſe of it ſelf; and therefore they muſt 
needs be made ſo : And it made ſo, then 
they could not come by [chance to be ſo ; 
Becauſe the World conliſting, of cauſes 
and effects, one thing ſtill cauling another, 
and nothing without cauſe ;- there muſt 
neceſſarily and' naturally be a Cauſe of 
theſe cauſes: and whatſoeyer cauſed theſe 
cauſes, miſt needs be a Cauſe, and the 
higheſt Cauſe. 1t the World were ever 
cauſed by any thing bur it ſelf, it could 
never be by Ghance; becauſe whatſoever 
cauſeth any thing,deſtroyes.the-being of it 
by Chance, For it it had a cauſe,there was 
a reaſon why it came to paſs; and if there 
were a reaſon why it came to-paſs, then ir 
did not come to. paſs by Ghance, And if 
the World;in-the firſt matter of it, brought 
forth it ſelf by Chance, there could. then 


'never have been any thing but Chance in 


it: for Chance can produce; nothing but 
Chance ; there could have been no,ſuch 
thing as a certain Cauſe in it;Now we evi- 
dently ſee the contrary,that there is no ſuch 
thing as Chance in the World, The, whole 

2 M0 W orld 
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World is a'great bundle 6f Cauſes and Ef- 
fe&ts. When we ſay a'thing happens by 
Chance,we ſay and mean no more, but that 
it happened wnexpettedly,and that we do not 
at preſerit ſeethe Cauſe'bf iti That we cal} 
Tottery,is nothing elſe;but taking the viſible 
Effe&ts of Cauſes we purpoſely conceal 
from our ſelves. He that ſhuffles Cards,does 
not know what-Game he ſhalf have, becauſe 
he purpoſely hides the Caufe from himſelf, 
and takes dnly the Effe&. Bur'no Man can 
therefore think there is ſuch a thing as 
Chance in'that: for if he looked upon the 
Cards, as he ſhuffled them, he would find 
his own diſpoſal 'of them in ſuch places, 
was the Cauſe of his Game, There is 4 
certain fixed * regularity"in the Courſe of 
every thing, and a-genuine dependance of 
one thing upon 'another. Nothing moves, 
nothing operates any way, but as *tis 
moved and tavſed: which unanſwerably 
ſhews, That-nothing in, the World hath 
any- motionoor operations 7#nately and pri- 
»arily in it ſelf, but comes all from a firſt 
Mover and infinite Cauſe of every thing, 
Whatſoever we-ſee come to 'paſs, though 
atithe preſent wee. cannot point out the 
Caufe,'yet we ſee enough viſible in it, to 
affure us zt has ſome Cauſe. He that can- 
not: give a punctual 'demonſtrative _ 

eB'g on 
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ſon for the Ebbing and Flowing of the Sea, 
yer ſees enough in it (by the conſtancy 
of it, the certaintime it keeps, and the 
due correſpondency it holds to ſome of 
the Heavenly Bodies) to fatisfie him, that 
there is a Natural Cauſe of it, and a Rea- 
ſon to be given for it; and that *tis not 
poſſible to be a thing by Chance ; but is a 
thing linked into the round of the World, 
and bears its proportion to the general 
Subordination and Harmony of things, If 
the Atheiſt be ſo ridiculoully fooliſh as to 
ſay, that all that we ſee, and call Order 
and Method, is nothing but Chance; and 
that every thing happens ſtill by Chanceſo 
to be as we ſee it to be; he muſt either 
palpably confute himſelt, or elſe deny all 
the neceſſary Cauſes and Effects we ſee 
in the World; and tell us, That what we 
ſee conſtantly to be, (and never was known 
nor ſeen otherwiſe to be; and, in the 
reaſon of the Things themſelves muſt 
needs. be ſo, and cannot be otherwiſe , ) 
is a thing of meer Chance, and ſo may hap- 
pento be otherwiſe: That is, he muſt ſay, 
that Rain muſt not neceſſarily moiſten the 
Earth, but may perhaps ſcorch it, -and 
burn it up; and that the Sun muſt not ne- 
ceſſarily heat me, but may perhaps: cool 
me, and chill me; and chat Summer is not 
F 2 neceſlary 


$4 The Unreaſonabloneſs 
neceſiary to come . as it does, but may 
chance tocome in the place of Winter,and 
Winter in the place of Summer. For if theſe 
things have no foundation but Chance, 
they may, by Chance , be otherwiſe than 
now they are. The Rational Soul abhors 
Chance ; it makes a Reaſon of no uſe. *Tis 
ſtrange, Chance ſhould frame the World 
and trame the higheſt Principle in it with 
4 perfect antipathy to it felt, and to be 
of no uſe atall toit! For 'tis to no pur- 
poſe,to think, realon,or debate about what 
comes by Chance. It forbids all foreſight, 
and all rational DeduQtions ; and that ſu 
premeſt acting of a wiſe man, zo fit and ſuit 
Megns to Ends, 

Beſides, there is this further evidence 
of God to us, in this reftfitude we find in 
the frame of the World ; 7 hat direc+ Con 
traries (and ſuch as are in their natures 
deſtructive .one to another) are over-ruled to 
a perfett Harmony and Coalition, inthe pro- 
pagation of the World, How. could ever 
contrary elements of Fire and Watat (how 
could all other natural Oppolites) be re- 
conciled, and made to conſiſt together in 
the compolition of things, but that there 
is ſomething above them, that over-rules 
them as he pleaſes? 'T were utterly impoſ- 

« ible, without that ever to be. 'Tis evident 
likewiſe 
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a WI likewife by this, chat the World hath not 
ne been for ever ; for theſe Contraries, of 


le Wl which the matter of the World conſiſts, 
+ Wl could not have been eternal; [Contrariety 
an cannot be in Eternity. And therefore thoſe 
Philoſophers herezofore were juſtly con- 
demned of folly and ignorance, who(when- 
1d they could not refolve rhe Doubt | How 
th Foil ſhould” firſt come into the World, if 
there was but one God, and that one God 
_ Isftnitely good Þ fled to the refuge of this 
ut Aſlertion, That there was an Fteraal good 
Being, and an Eternal ill Being that equally 
from Eternity were the Authors of both 
wi Principles. Now that this is abſurd, and 
that things contrary each to other, cannot 


HH be Eternal,” feems plain by theſe three 
" Wl keafſons, 

= Firſt, In dire Contrartety there muſt be 
” mperfettion and deficiemcy, For where 
"Bl two things are both perfect, they cannot be 
Wl in Contrariety,unleſs perfeQion can oppoſe 
TH itſelf.” Tis Imperfettion makes Oppoſition. 
"x Every thing that is eternal, I have proved 
" Wl before, muſt needs be perfect. And things 
” perfet cannot lie in Contrariety one to 
- another, becauſe, in perfecFion there is the 
c height of harmony. 

: . econdly, Oppoſition intenas Deſtruition. 
. 'Tis the end of Contraries; where Con- 


F23 traries 
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raries are, each naturally ſtrives to be pre- 
dominant by deſtroying the .other. Now 
things Eternal can never ceaſe to be, nar 
to be otherwiſe than they ever were. There. 
fore ſuch Contrariety can never be where 
there is Perfection : becauſe things perfed 
cannot innately tend to Impoſtbilities; 
for 'that were the higheſt Imperfetion, 
And here is an utter Impoſſibility in the 
End. For Eternal Things can never alter 
nor deſtroy each other, *Twere to ima- 
gine Eternal Things eternally tending tc 
deſtroy Eternity : than which nothing can 
be more impoſſible. : 

Thirdly, Whatever we ſuppoſe ſel 
originated and eternal, muſt needs ſwal. 
low up all Being and Perfe&ion in it ſelf, 
and ſo all other Beings muſt neceſſarily be 
derived from it; and ſoit can be but one, 
This viſible experimented Truth, [That al 
things in the World,though never ſo oppoſite in 
themſelves,do all regularly and neceſſarily iſſu 
themſelves into one commons End: and thit 
the World is agreat piece of order and har- 
ny; Jdirealy oppoſeth the grand Hypv- 
the{is of Epicurus who aſcribes the World 
to meer Chance, and will have no other 
beginning of it, but a caſ#a/ motion of cer- 
tain ſmall particles, which we call Atoms, 
The whole of his Principles is to make us 
2:14 pranks | _  believy, 
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Mbclicve, Thatcher is-an infinite Htra-mun- 
dan'$ pace, ar infurite tnanity, where there 
art an infinite cormpaiy of Atoms ;-and theſe 
here-W toms infinitely. poſſeſſed with an / internal 
vhereW21ig0vr called Gravity, which. occaſioned theiy 
rite MW eter! motion: and ſo, by their perpetual mo- 
ities; cron, 1and various agitation in that infinite 
tion Wl Space, they carne to:'meet and encounter each 
n the other: 4nd by meer: Chance and Hap of ſuch 
alter Enconnters.c ame tnto the Conjunition we ſee, 
1m2-W ad iby that meer Chance made up this whole 
1g to World;and: moved and danced themſelves into 
all viluble Beings — The ridiculouſneſs of 
which precarious Notion, and wholly beg- 
ſel-MgcdSuppoſition,. 1 ſþall evidence by theſe 
[wal-M Confiderations following. . ' : 
ſelf;M-- Firſt, Theſe Aroras;' in-this fancied Va- 
cuity; were - cithet - temporally.. there, or 
Wi cternally there, If temporally,then they. were 
cauſed and-muſt be placed there by ſome- 
te in what before :themarid above them , and 
 7ſe then: :we muſt come-ro- Divinity. . It eter- 
that nally; then they muſt, of neceſſity, have 
har been without :alceririon there. ſtill; and 
Typ ſocternally there.. For whatſoever is Erer- 
'orld »al,- muſt neceſſarily be Unchangeable ; tor 
ther whatever Being iwas- eternal, can neither 
cer-ſi| ceaſe to be' as 1t was; nor can ever pro- 
om. duce any other thing by varying its own 
torm, and ceaſing it ſelf to be as it ever 
= Fa was, 
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was. For, ſuppoſe that \4toms ' loſe not 
their ownexiſtence by any Being they-con- 
ſtitute, yet I am ſure; in'that variety of. Be. 
ings theWorkd is filled yith,' if rhey conſiſt 
of theſe Atoms, they are not” in the ſame 
poſture they were in, when they were mo» 
ving and dancingupand downin that inf: 
nite ſpace, ſo that by this Notion,.heres 
an Infinice of two pieces viſtbly, befides 
how many more it may confiſt 'of,, after, 
For theſe Atoms are faid to'be infinitely 
moving one while in the infinite ſpace,and 
another while they are- interrupted: by 
meeting one another in-that infinite Moti- 
on, .and then they are turne$into Bodies, 
and all parts of the World;and:when thoſe 
Compolitions are: diſſphved, who canipre- 
ſage what wilt come” of them then 2 So 
that things are made tyibs Infinite, and yet 
Changeable,” which is ynpoſſible : for-what 
was infinitely ſo, muſt-ever continue: to be 
ſo. Norcan any thing'be infinite inChange: 
| becauſe,what infinitely-was,was the higheſt 
rfetion of being; and ſoican never alter 
nor change it ſelf. Change is'a perfect: re- 
lative to Imperfe&ion.” Whatever is infi- 
nite has the higheſt Perfection: and to ima- 
vine then a change in what is Infinite, were 
to. imagine a change from the higheſt Per- 
fe&ion ; which is unimaginable and impoſ- 
ble, Secondly, 
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Secondly, If the dancing motion of theſe 


ftoms,in this fancied ſpace, did by Chance 
firſt dance the World into this form ;_ and 
caper'd thee Sun Moon, and Stars into their 
ſtations above us ; and placed every thing 
in the poſture it is in about us, and be- 
lowus; what is the Reaſon theſe Atoms 
never danced themſelves into any thing 


fince ? If they had an Eternal Motion in 
themſelves ; they muſt needs move ſtil]. 
Where is there any viſible production by 
ſuch 2 concourſe of Atoms © *'Tis a Horſe 
begets.a Horſe, and one thing begets ano- 
ther: Where is any thing made ſo by 4roms, 
as the World is ſaid to be at firft made by 
them ? If Atoms ſtill be the parts of all com- 
politions, *tis plain, they do not compound 
them in the ſame way they did at firſt, A 
Man that is begotten by another Man, and 
brought forth by a Woman, has ſurely ano- 
ther kind of make, than he had, that was 
made by a Chance-hit of ſome Atoms one 
againſt another, as they were whirling a- 
bout in the Infinite fpace, And for that 
Infinity of Worlds that is produced(as Epi- 
cars will needs have you believe) by the 
1nfunity of Atoms in the Infinite ſpace, 'tis 
no other than an eminent piece of Lynzcy, 
and a Chimzra very well agreeing to the 
reſt of the Aromical Dodtrine. For he can- 


OT 
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not bring the leaſt Reaſon to prove it, un- 
leſs you let him firſt beg the Queſtion, and 
grant him an 7xfinity of Atoms, that ſo he 
may argue from an infinity of Matter, to 
an infinity of Worlds. - 

Thirdly, The caſual Conjundtion of 
theſe Aroms could not,by that Chance make 
the World ; becauſe 'tis made with a prin- 
ciple of Reaſon: and they could not have 
induced ſuch a Principle by any Chance, 
unleſs ſome way-or other they -had had it 
inherent in themſelves betore ; for nothing 
can transfer that to another, which it hath 
not it ſelf, And if they had been poſleſt 
with that principle of Reaſon, it Epicurs: 
his Atoms had been rational Atoms, (and 
truly he might as well have begged and 
ſuppoſed trhem into Reaſon as Motion: for 
bare Matter can no more be proved to have 
an intrinfick Motion in it, which would 
make it abſolutely neceſſary: tor all Matter 
to move at all times, than it can be prov- 
ed to Think,Will and Reaſon; and he that 
begps and takes things for granted with- 
out the trouble of proof, ſhould take all 
that would ſerve his turn) Iſay, had E- 
picurus his Aroms been Reaſonable 4- 
foms, they would never have done any 
thing by Chance, becauſe they had a Supe- 


rior Principle to doit by ; they would ne- 
| = 
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ver have put that to the venture, ' which 
might have been made certain. Their own 


Principle would have inſtructed themnor 
to have put that to the venture of Chance, 
whether it ſhould be,or ſhould not be, which, 
by Reaſon, might have been made certain 
to be, A Man that hath Eyes would never 
ſhut them, and: go to. diſcover colours by 
tecling. Every ſuperiour Principle mult 
needs act above an inferiour. Whatever 
did happen, by meer Chance, to Be, had 
a Power to Be, and by Reaſon might have 
been made certain to Be, How monſtrouſly 
unreaſonable is it to believe, that theſe A4- 
tows (that had nothing in themſelves but 
bare Matter and Motion, upon the beſt 
ſuppoſition) ſhould produce in Man, and 
in nothing elſe, a ratonal Soul! and that 
that in Mang which we call the rational 
Soul, ſhould be nothing elſe but the more 
active and generous part of theſe Atoms ! 
which became ſo, by being more ſmooth 
and round than the reſt ! which you mult 
believe fell by Chance, all to the ſhare of 
Men ; and no,other Being had the hap to 
have any of them in their Compoſitions. 
We muſt alſo believe theſe. Eternal Atoms 
to be ſome of one ſize, and ſome of anc- 
ther ; ſome of one quality, and ſome of 
another, and yet all Eternal : which is a 
contra- 
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contriadition to all Notion 'of Eteryi. 
ty. 
Fourthly, Suppoſe(in theſe 4roms) Mat: 
ter and Motion, the World could nevet 
come to be made fortuitouſly thereby. For, 
Firſt, all Motion in every thing, muſt either 
be from a Superiour Mover, or from an in- 
nate and ſelf-ortginated Principle of Moti- 
on in it ſelf, If from a Superior Mover, 
then we come to God. If from an Innate 
Motion, that any thing hath in and from it 
ſelf, that "Motion muſt needs be Eternal: 
For nothing can move, that is not ſet on 
work, or that doth not infinitely ſet it ſelf 
on work. If Motion haye Beginning, it 
muft own it ſelf. to fome Beginner : if it 
haveno Beginning, it muſt be Infinite and 
Ecernal : and there needs no better or other 
Argument to prove that any Motion had a 
Beginning,than when we ſee it has an End- 
ing ; for as all Mechanick Motion, by its 
coming to an end, ſhews plainly it had a 
rimum movers, and was ſet on work ; fo 
does all other Motion,by its perioding and 
ending, declare plainly,it had irs beginning 
ab extra ,and is not feif origindtel, and E- 
ternal: So that if the Motion of theſe Atoms 
came from afirſt Moyer, then they came 
from a Cauſe; and their Motion muſt needs 
be regular and correſponding to thar firſt 
Cauſe, 
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Caſe. If they had no firſt Mover, then 
their Motion muſt be Eternal, as Epicurus 
fayes it is;and nothing,that moves Eternal- 
ly,can move by Chance; becauſe it muſt 
needs have the higheſt Perfetion of Moti- 
on: And where thart is, tis impoſſible to ſup- 
poſe any - ſuch thing as Chance, For 
whatever did eternally move, can never 
ceaſe ſo to move ; and fo can have noſuch 
thing as Chance converſant about it. Se- 
condly, Matter it ſelt cannot be moved for- 
taitouſly, by Motion ſuppoſed inherent in it: 
that 1s utterly impoſlible; becauſe all Mat- 
ter determines its own Motion, Heavy 
things move downward,and cannot fortui- 
uw move upward. Had there been no- 
thing but Chance to cement the World,the 
heavy part would have been ſure to have 
gone dowrward, and the /5ght part upward; 
and they would never have met,nor pieced 
together. . The Motion of things is deter- 
mined in the nature of their Being. And 
therefore we cannot reaſonably ſay, that 
bare Matter and Motion ever cauſed any 
thing byChance;unleſs you will ſay,it cau- 
ſed every thing to be by Chance, juſt as it 
muſt needs be, and neceſſarily be, which is a 
contradiction, W ho can believe Ghaxce the 
Cauſe,and Certainty the Effect 2 We ſe call 
things moving in - perfect orger; and not 

only 
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only our Experience aſſures us of this, but 
our Reaſon ſhews us, it muſt neceſſarily fg 
come to paſs. For ſuch Cauſes do produce 
ſuch Effets ſuitable to the nature & bein 
of things, and an intrinfick Cauſality nw 
innateDependence upon cach other;which 
mult needs be the Effe&t of the ſupreme 
and great Cauſe of all, Let any Man conſi- 
der that noble Principle in Man,the ratio- 
zal Soul,with the ſuitableneſs of it to govern 
himſelf and the reſt of the World ; and 
how all things, in their being and depen- 
dency lie proportioned to ſuch a ſuperio- 
rity. Let him view the make-of a Man 
and a Woman, and ſee how ſuitable, and 
how neceſſary they are one to another in 
their very compoſition; and how the Mal: 
and the Female, in all other Creatures, are 
adapted to propagate their own kind, and 
to be uſeful each to other; and the Inſtin& 
they carry about them ſo to be. Let him 
look upon the faces of Men and Women; 
and conſider them; there never having been 
vet ſecn any two without ſome variety, 
Let him look above him, and below him, 
and round about him, and ſce what harmon 
there is between the Heavens and the 
Earth : how the well-being of the one de- 
pends upon the influence of the other ; and 
how certain and regular thoſe are,by which 

"ul 


of Atheiſm. 95 
[Times andSeaſons are exattly determin- 
d, Lethim look upon the Sea, and conſider 
zow uſeful that is to the World, to intro- 
eingWuce aTrade and Commerce among all Na- 
ions, and to make each one capable of en- 
oying the good of all thejreſt, Ler him 
ew the conſtant courſe of its Ebbings and 
onli-Wowings; and the ſtanding Law of its Bow- 
0-Mrics, whereby ſuch a maff of Waters are (till 
ept in one channe}, and continued in their 
roper ſtation, And when he has viewed 
eſe and a thouſand things more, that lye 
bvious to his reaſonable Contemplation;if 
ethen think the compoſition of the whole 
niverſe, and all the parts of it, and the 
rand Oeconomy that.is in it, came from po- 
hing but meer Chance, he renders himſelf 
perſon fitter. for Bedlam than Diſputation. 
, andM\ct ſuch wretched ſhifts are men torced to 
tint Wy to, when they are labouring to exclude 
himWheNotion of God, and baniſh a Deity out 
men; Wt the World NESS” 
beenſÞ The Epicurean Aromiſt falls plainly under 
iety. Whe heavy ſtrokes of ſeveral groſs abſurdi- 
him, Wies. Firft, He makes his Atoms (which are 
on he matrer of which he will have the World 
| rhefFo conſiſt) to move about in his a/tra-Mun- 
> de-FFan ſpace, without a tendency to a Cen- 
, and er, Which is perfetly impoſſible, thar 
hich |Þ2y matter : ſhould move, by a Motion 
| innate 
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innate in it, without tendency to ſome 
Center or other. He affirms, [his Atom 
could never diſcontinue their Motion, but 
when they encountred other Atoms, and 
were, by that impulſe, deflected into ang- 
ther courſe, ] To believe this, were to de- 
ny one of the plaineſt experimental Truths 
in Philoſophy; and to ſuppoſe Matter mo- 
ving without either a terminus & quo, Or 4 
terminus ad quem, Secondly, © He aſcribes 
that to dull Matter, and ſenſleſs Motion, 
which we aſcribe to God infinitely Per- 
tet. For he-ſuppoſes his Atoms infinite, 
and in an znfinite ſpace : And fo he makes 
things mutable, and things imperte&, inf 
nite. For if theſe Aroms had not been fo, 
they muſt needs have continued without 
yariation or change,as once they were, and 
(as he ſaies) eternally they were. Whatever 
he objects againſt us about the Infinity of 
God, with ten times more force he objeds 
the ſame againſt himſelf, for the Infinity 
of his own Atoms and ſuppoſed Inanity. 
Thirdly, He makes more to ariſe out of his 
Matter and Motion, than is contained in 
the Matter and Motion themſelves ; which 
is the rational Soul of Man. Fourthly, He 
makes ( firf# ) eternal Cauſes to have 
chanceable Effects; and then thoſe chance- 
able Effects to be the cauſe of all Cenajaty 

an 
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and Regularity, He makes-Eterngl Cauſes 
to have, Chanceable Effe&s , for he ſaies 
himſelf, [His Atoms, and his ultra-mun- 
day ſpace are Eternal, and the Motion of 
theſe Atoms eternal likewiſe init: ] And the 
Effect of theſe Eternal Cauſes is, that by 
Chance they. make this World ;_ and this 
Chance, in making the World, hath pro- 
duced all the Certainty, Conltancy, Or- 
der, Beauty and Regularity of it. There 
cannot be T'wo things more ridiculouſly 
ſaid, than firſt, to make Chance theEffect 
of anEternalCauſe, and ſo the moſt certain 
Cauſe ; and ſecondly, to make Chance the 
Cauſe of all Order and Certainty. *Tis as 
true to ſay, the -Sun is the Cauſe of all 
Darkneſs; and Wiſdom the true: Mothes 
of all Folly. Laſtly, He makes Things to 
cauſe themſelves z which is the' ſupremeſt 
of all zonſexſe, For (ſaies he ) theſe moving 
particles, this Matter and Motion, make up 
the Univerſe: And ſo, it there be nothing 
above them, they muſt needs make them- 
ſelves the Univerſe. If this Matter and Mo- 
tion be made and moved, tis not Eterpal z 
if you ſuppoſe it is Eternal, then thar 
which isEternal varies it ſelf into all Forms 
and Compoſitions; and ſo is not unchange- 
able, which all Eternal Things arc. Al- 
though that which is Infinite may -beger 
G variety 
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variety of ether things 'diſtin&t from its 
own being, as God himſelf doth; yet tha 
which is Infinite cannot do ſo, ' by varying 
it ſelf, which theſe 4foms-do, and fo by 
come changable ; which cannot be annex. 
ed to what is Infinite, When the; 
Atoms turn themſelyes, by their motion, 
intoBodies,and all other parts of theWorll 
(ſuppoſing all the Principles of the 4t 
mical Philoſophy, that they deſtroy not 
themſelves;) they alter the Form and Man 
ner of their Exiſtence; and ſo, I am ſure, 
are not as they eternally were. Nor coul( 
they indeed be Eternal ; becauſe, had the 
been Eternal in the poſture they were,the 
would have had PerteQtion in that poſture, 
and ſo could never have changed from 
what was infinitly perfect, In ſhort, there 
fore, either the World was Eternal in ſome 
pre-exiſting matter to. what we ſee, (cithet 
Atoms, or what you will: )-or it was Eter- 
nal juſt in the courſe we now ſee it. If it 
were Eternal in any merg exiſting Matter, 
that Matter muſt- needs ceaſe to be fo, by 
varying it ſelt into this World : unleſs you 
will make things changable and impericd, 
Infinite, which is impoſſible, Whatever 
eternally was, muſt eternally remain as it 
was, or elſe *tis not Eternal, *Tis mon- 
ſrouſly abſurd to talk of a changeable 

Eternity, 
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Eternity., It you take the other way, (to 
make the World Eternal jult as we fee it ) 
you muſt ynavoidably make Corruption , 
Generation and all parts of the round and 
courſe of the World, Eternal too ; unleſs 
you aImit priority and peſteriority , which 
are plainly _ deſtructive to all no- 
tion of Eternity, If any thing had been 
ynchangeable and unalterable, and cauſed 
other things diſtin& from it ſelf, (as we ſay 
God does,) it: had altered the caſe : but 
to ſay the World is Eternal, when every 
part that makes the whole of it ſelf, and 
all the matter of the World is perpetually 
they altering and yarying,'tis utterly impoſlible, 
ure, WF without making the courſe of it in changes, 
ronW in generating, and corrupting particular 
erc-WM iorins, eternal too. Though God Ay 
ome variety of creatures, that, ſeveral waic 
ther alter and change ; yet he (in his own Be: 
ter MW ing) is unchangeable , and ſtill the ſame 
fill he ever was. IF he had dilated his own 
er, Being, and ſpread it into the varicty of 
byW the World, and madetkeWor'd out of him- 
ou elf, and ſablifted only in it, it had been 
> MW impoſſible he ſhould have been eternal: be- 
ver cauſe then, he would not now have becn 
5 it WW what heever before had bcen, 


A third Argument to prove that God 
CG 2 i3, 
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is, and that he made the World, is, that 
witneſs, that be hath left to himſelf and his 
ow Being, inthe CONSCIENCE S of 
men, This is ſo ſate, and ſo ſure a way to 
bring us to God, that, unleſs we had ſeen 
him face to face, there could not have 
been any thing - that could poſſibly have 
given us a clearer evidence of the Being of 
God, and of the Relation our own beings 
have to him, than this hath done. The 
underſtanding Faculty of Man is the no- 
bleſt part of che World ; and in that fa- 
culty God hath eſtabliſhed the knowledge 
of himſelf, Conſcience in a man, is no- 
things but the true reſult of his Underſtand. 
| ing abouthimſelf,in reference to a ſupreme 
Being above him : Which (if there were 
no God) were to no purpoſe, and the 
nobleſt exerciſe of Man in his rational 
part would be wholly in vainz which 
Ariſtotle would not endure to have 
thought, of the meaneſt and loweſt pro- 
du 'of Nature. He rightly denied, that 
Nature did the leaſt thing in vain, That 
we call Conſciexce, is not only ſeated in 
the Underſtanding of Man, but has a pe- 
culiatity in the exerciſe of that Under- 
ſtanding , purely relating to it ſelf, For 
Conſcience is not only an ability in the Un- 
deritanding, (as 'tis relating to other mat- 
ters) 
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ters) when a Man will make uſe of it tode- 
termine his A:ons and his Condition, in 
reference to God and a ſuperiour Being : 
But Conſcience carries, in its deſcription, 
an innate inſtin&, and neceſſary inclinati- 
on in the Underſtanding to operate this 
way ; andto paſs a continual Judgment 
upon a Mans felt, in all a Man does, with 
reference to God, and that primary and 
ſupreme concern of pleating Him, and cor- 
reſponding to his Will. Can we ſuppoſe 
this great Wheel of the Underſtanding 
ſhould move this way, without a firſt Mo- 
ver? And move about nothing ? Movein 
vain? Whence ſhould this Principle in 
Man come 2 We find it written in fair 
Characters all the World over. Man ſees 
nothing in the World,-but what is inferior 
to him, and under his juriſdiction, It God 
had not been Above,there could never have 
been any ſuch thing as Fear and Conſci- 
ence B-low, There could never have been 
an univerſal Fear of an Inviſible Nothing 
inall rational Creatures. God and Conſci- 
ence are perfect Relatives. How is it poſ- 
ſible to believe a diſtin&tion of Good and 
Evil,and a Conſcience about them (1n or- | 
der to Reward and Puniſhment from a Su- 
preme Power) ſhould be naturally inherent 
in every Man, as we find it is, unleſs ſome 
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ſuverior Power had made us, arid fixed ſuch 
Principles in ns, by our firſt Conſtitution ? 
How comes it to paſs, that Gobd is pre- 
ferred betore Evil, when there is more vilt- 
ble in the World of the 6ne than of the 
_ other, and Mechtis inclitiations lie more to 
Evil than Good 2 But that God(in our ve 
ry make ) hath determined thoſe things, 
and lett an indelible Teſtimony in our 
own Souls about them. No Man can (it 
he would) think Evil to be better than 
Good,and put one in the place of the other; 
which ſhews plainly, that the Soul of Man 
relates to 4 Supreme Being that made him, 
and is above him. Can we believe, that all 
the exerciſe of Mens Coſciences, in the 
Hopes and Fears we find fixed in thein, 
about a condition after this life, to be meer 
Delu 10:8 2 which they be, if there be 
no God. The Atheiſt himſelf, ' with all 
his -{kill, cannot disband his own Fears, 
nor run away from his own Conſcience, 
no niore than he can run away trom him- 
felt : he finds: ſeaſons, wherein he fmarts 
under th- laſhes of it, Conſcience js ſach 
a thing, as is not (in the principle of it) 
Aiſcourſed into Men, but born with them, 
Nor can you ever diſcourſe Men ot of 
it; nor can a. Man, at his pleaſure, argue 
it from himſelf, The” Soul of Man 1s 
conſtituted 
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conftitured with a diſtinion of Good and 
Evil, in reference to a fiiperiour Being , 
that has a ſupremacy over it, Every Mans 
own Breaſt is the proof of this: A Mans 
own Soul ſubfcribes to it. - Men are full of 
exerciſes of Conſcience about things not ' 
puniſhable in this World, nor any way diſ- 
cernable here. A Man may as well deny 
char Love and Hatred are inherent in men, 
25 that Conſcience is inherent in them, and 
2 reference to ſomewhat above them... A 
Man, by counterwork, may ſooner get a 
conqueſt over any part of himſelf, than 
over that we call Coxſcieace: becauſe in 
every ſtep he takes -that way, whether he 
will or no, he is his own Executioner 
Whither will the Arhezſ# flee from himſelf, 
to find ſhelter againſt the force of this un- 
deniable Argument ? 

Two things he uſually recurrs to, (and 
tis mach the ſame defence he made againſt 
that univerſal Acknowledgement there 
hath been of a Deity in the World ) Firſt, 
ſayes the Atheiſt [This you call Conſcience in 
Mz3,is nothing but Fear habituated in thens 
by tales that were at the firih told them, 
and ſo transferred from one to another, about 
inviſible things, ) And ſecondly, That 
it is not true, in fait, that all Mex are 
Troubled with this we call Conſcience 5 for 
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many have no ſuch thing, nor fipd any work. 
ings of it at all, in themſebves,] , 


To the firſt, I anſwer, Conſcience in 
Men could never. be begotten in them by 
any humane Gontrivance : becauſe 'tis a 
thing can never be confined within any 
humane bounds. Other Men are fo far 
from.having rhe power over a Mans Con- 
ſcience, that a Man cannot govern it him- 
ſelf, Conſcience gives its evidence whe- 
ther we like .it or not, The work of Con- 
ſcience is often to oppoſe a Man himſelf 
in the violent emarations of his own Will, 
IF ir had been at the firſt created by in- 
vented Fictions and Fables, thofe would 
haye contained the boundaries of it : and 
by the ſame way Men were at the firſt poſ- 
ſcſſed with it, they might more reaſonably 
be ſuppoſed to be capable, at any time, 
of: being delivered from it ; becauſe 
(upon the Azheiſfs grounds ) if there be 
no God, it was begotten by a Lye; and 
'tis ſurely poſſible to be nulled by confeſ- 
liog the Lye and revealing the Truth. And 
yet we find, let .men ſay as long as they 
will' tberc is zo God, Conſcience will ſtill 
abide, 


Secondly, If Conſcience had its firſt riſe 
from 
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from Mens being poſſeſſed with Notions of 


feigned and pretended Deities, and Nox- 
entities of that kind ; how can it (with any 
o00d Reaſon) be conceived, that any Man 
ſhould ever arrive at ſuch an exerciſe of 
Conſcience,as to oppoſe all the Men in the 
World, and his own inclinations beſides, 
upon _—_ account of Conſcience 2 And 
yet this often falls out to be the caſe : Con- 
ſcience in a Man carries it againſt himſelf, 
and all others oppoſing it. Now if there 
be no real God, to make impreſſion upon 
his Conſcience, nor to which (by a nacu- 
ral inſtin&) his Conſcience can refer ; and 
all Men agree to tell him things contrary 
to what he calls his Conſcience ; and all his 
own inclinations ſtrongly oppoſe too ; 
whence ſhould ſuch a Conſcience and ſuch 
a Principle come 2 The Atheiſt muſt of ne- 
ceſſity make a fſaily out of this World to 
ſomewhat that is really and truely above 
it, and beyond it, and that made it; or elſe 
the ground of ſuch a circuraſtanced Conſci- 
ence can never be found our, 


Thirdly, Conſcience in Men could ne- 
ver be ſo baſely deſcended, nor come from 
ſo mean an original, as the Atheiſt pretends 5 
and it have ſo noble and real Effets upon 
Mankind, and ſo much to their general and 
To FRE particlarn 
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icular Good and Advantage, as it real- 
ly has. Itlayes an Arreſt upon Men, and 
reftrains them from open and ſecret Evil 
and Injuſtice : and provokes them to do 
(and gives them fatisfaRion in doing)what- 
ever is Jult and Righteons, Nothing is 
more certain and real than the Effects of 
Conſcience, both: in the trouble it gives 
Men, and alſo inthe fatisfaction it afords 
them, *'Tis impoſſible ſuch general and real 
Effects ſhould arife from a very Lye, a meer 
Nothing. He that will ſuppoſe that, deba- 
ſeth Mankind fo far, that there can be no 
certainty in the word of any thing Men 
have, or of any thing they are. For though 
ſome particular perfons may be, by ſome 
accidental means,lingly poſſeſt with foolith 
and yain concelts; yet 'tis ridiculous to 
conceive, that Mankind ſhould all be poſ- 
ſeſt with oze Fancy without the leaſt ground 
for it ; and that Fancy ſhould univerſally 
operate in the ſame way, He that aims to 
make all'the World uncertain in what they 
generally agree in, I wonder where he in- 
tends to lay a foundation of any certainty 
amongſt Mankind ! Whatever wants a na- 
tural innate evidence to Reaſon, can never 
be ſuppoſed to be received by the univerſal 
Reaſon of the World : unleſs you will 
ſuppoſe Reaſon not-to be Reaſon, and 
make 
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make it a meer allity, Men every where 
find the workings of Conſcience ſo real, 
that they produce Troubles - the whole 
World cannot remove; - and ſuch peace 
and ſatis faftion in Men, that neither the 
whole World, nor themſelyes by any othet 
workings of their own Souls, could lead 
themſelves into. Which muſt needs in- 
ſure us; thar there is an intercourſe between 
God, and that we call Conſcience ; and 
that it hath a peculiar derivation from,and 
relation to Him , and is not begotten by a 
laviſh ſubjected crudulity to vain impoſed 
Fantaſms, and empty Nothings. 

Had there not been Truth in the Notion 
of God, (atid ſo real a ground for Conſci- 


ence) and had not the principle of Conſci- 


ence been naturally inherent in Mankind, 
Men wonld never have been capable of be- 
ing deceived in a falſe Object of Worſhip, 
The truth is, Religion (let it be never 10 he- 
terodox and erroneous) confirms the Prin- 
ciple of Religion it ſelf, and the tendency 
that is in Men toward God and the true 
Religion,. For take Mahumetaniſm, or what 
falſe Religion you will;the ground of Mens 
ſubjetion to 1t was an in-bred Devotion 
that is to God above them, their igno- 
rance of whom, made them liable to pay 
that D&otion, where they were deluded 


and 
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and miſtaken. TI doubt not but that eve- 
ry perfon, that: has performed any Wor- 
ſhip fince the World began, though never 
fofalſe, had an implicite tendency (through 
that innate Principle that was in him) 7» 
the true God, We will ſuppbſe the moſt 
the Atheiſt can deſire us to ſuppoſe for 
his advantage in this caſe ; that Men un- 
der a falſe Worſhip may have the ſame ex- 
erciſe of Conſcience, (in trouble, and ſa- 
nsfaction) that others have in that we call 
the True and Right Knowledge of God. 
Suppoſe a Mihumetan as much -concern- 
cd im matter of Conſcience as a Chrifſti- 
2n ; andthe Atheiſt thence inferring that 
Confcience univerſally may be a Cheat 
npon Men every-where, becauſe it 1s ſo 
there im that particular caſe : Yet this will 
no way help him, for, in this caſe, the 
Principle of Conſcience it ſelt is no 
Cheat put upon them: the Cheat lies in 
' the wrong Exerciſe and Application of 
Confcience, of which we are not ſpeak- 
ing; but of Conſcience it ſelf. This ſup- 
ſeth Conſciencein them. *Tis not here, 
whether Conſcience or no Conſcience ; 
a God, or no God: But whether a True 
God, or a falſe: God ; the being of a ſu- 
preme Power 1s - adrnitted : the deceit 
lies in the Application. *Tis not aff _ to 
ay, 
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ſay, [| Becauſe I am deceived in the Exer- 
ciſe of Conſcience, therefore | may be as well be 
decerved in the Principle of Conſcience it ſeiff} 
And [that "tis as eaſie to make Conſcience 12 
men by deceit , as to miſlead it when it us 
exifting.] Becauſe, in the one caſe, when 
Men are deceived and deluded in their 
Underſtandings, and fo in their Conſcien- 
ces, about the Obje&t and manner of 
Worſhip, there is a viſtble ground for 
ſuch a Deceit," and -a rational account to 
be given of it: Becauſe there is a real 
Godexiſting, and a certain principle of 
Conſcience in Men towards him, upon 
which ( through their weakneſs and igno- 
rance) a Cheat may operate, But in the 
other caſe, #6 beget ſuch a Principle as 
Conſcience it ſelf, by a Cheat in men, and 
then apply it as we pleaſe, is moſt abſurd 
to imagine : becauſe here is no ground at 
all for ſuch a Cheat to be built upon. For 
if there be no God, as the Atheiſt ſaies 
there is not, I am ſure there is no real - 
ground then for impoſing the Cheat of 
Conſcience upon the World. In the one 
caſe I perſwade:a man. to worſhip a falſe 
God, where there is really a true God, 
and his Conſcience tells him, he muſt wor- 
ſhip ſome God: and in the other caſe, I 
perſwade him to believe he muſt wor- 
| thip 
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ſhip ſome God, when he has no ſenſe of 
any God, and that there is really no Gad, 
| The truth is, all the falſe Gopier of « 
Deity in the. World declare plainly there 
is ſome true Qriginal, Men would neve 
have gone about to counterfeit Silyer , 
if there had been no ſuch Metal, Men 
have. been ſtill ſo prone to worſhip ſox. 
thing, that they have layen the moxe 
open and liable to miſtakes and Cheats 
in the objeiFs and manner of Worſhip, 
The trouble and ſatisfaQion men haye in 
their Conſcience . when 'tis erqneous , 
highly confirms,;and no way deſtroyes this 
principle of Conſcience it ſelf. The 
greater the Cheat is upon Men in the 
manner of Worſhip, the more evident. is 
the principle of Worſhip - within them, 
He that is deceived in the- objec# of his 
Love, in loving trifles and baubles, and 
things not worth love, gives the ſtronger 
evidence of ſuch a principle as Love be- 
ing in him. All falſe Worſhjp is granted 
upon that innate ſubjection Men are born 
withall to the true God. If there had 
been no true God, Mihomet would.never 
have been worſhipped z nor would there 
ever have been any Idols or falſe Gods, 
Though men fall into the thickeſt darkneſs 
about the objects and manner of Worſhip, 
yet 
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yet the Principle of Conſcience and Wor- 
ſhip ſtill remains, and is thereby juſtified 
and aſſerted, 


For the Athaiſt's ſecond ObjeRion, 
which 1s againſt the Univerſality ot this 
Principlein men, that we call Conſcience, 
[That "tis not general :. and that many finde 
w ſuch thing in themſelves.) The Anſwer 
is, 'Tis not neceſſary upon his own ſup- 

fition granted, that every Univerſal 
ſhould be made up of each individual par- 
ticular: that Thave proved before. Sup- 
poſe a Man has debauched himſelf into fo 
great a ſottiſhneſs, thathe has ' no uſe of 
Reaſon ; ſuppoſe a Man has lived ſo long 
that he dotes, and is childiſh , will you ſay, 
therefore, Reaſon is not an Univerſal 
Principle ? If the Atheiſt ſay, theſe things 
happen upon particular accidents ; ſo ſay 
I, does the other, if any ſuch thing ever 
fall out ro be, Where will you find a 
Man (without a partixular and extraordi- 
nary xemark upon him) without ſome 
Conſcience © But ſuppoſe a Man, by God's 
particular permiſhon, have for a time ex- 
tinguiſhed the exerciſe of that Principle, 
and has taken much pains to ſear it np: 
does that argue that there never was in 
him any ſuch principle as Conſcience 2 or 
; docs 
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does it not rather eſtabliſh the truth. of 
it { The 4therf will often tell you, that 
what men call Copſcience, is nothing but 


M214ancholy and moroſe thoughts of men, 


when they are in 11: humours, But 'tis to 
be ſtrongly preſumed he finds ſome image 
of it in himſelf, that makes him able {6 
to zick-name itin others, Let any, the 
higheſt Atheiſt- tell me, whether ever he 
got, for any time, rid of his Conſcience, 
without being at ſome trouble to oppoſe 
it? Andlet him dreſs ig up as he will, and 
give it what name he will, and oppoſe it 
under what notion he will ; yet 'tis evi- 
dent, he landed in this World with ſuch 
a Principle ; and let me tell him, he can 
never murder it ſo ſure, but that, for 
ought he knows, it may revive upon 
him again. Let any Man intoxicate him- 
ſel}, and be never ſo drunk, yet his Rea- 
ſon will probably have a Reſurrection, 
He cannot be ſure to immerge that Prin- 
ciple unleſs he drown his own Being, 
When he awakes, he will find he is a 
Man, though he did what he could to 
make himſelf a Beaſt, Thoſe Monſters of 
men among(t the Roman Emperours, who 
triumphed moſt in pretending Atheiſm, 
(threatned the Wind if it blew upon them, 
and the Clouds it they rained upon them) 

| "YE : betraicd 
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of Atheiſm. *' I13 
betrayed, upon every ſmall- occaſion, the 
dreadfulleſt fears imaginable, Fuliar the 
Apoſtate, at laſt, cryed out, The Galilear 
had overcome him. The great Hetor of the 
Gods,  Epicurus himſelf, was the moſt emi- 
nent coward that ever lived,in thoſe things 
I hemoſt defied : nothing ever: frighted any 
* WY Man more than thoſe two things did him, 

Death and the Gods : ſo you ſhall find 
WE itreported in G:cero, His 4toms had not 
" ſolved his Conſcience, nor cured him, it 
| ſeems, of his fears; he was. certain of 
' 8 them, though he bottom'd: all the World 
" W upon Chance, How many are to be ſeen 
8 daily, that when they think they have ſafe- 
if ly interred their Conſcience, when they 
I come to any extremity, ſoon find a revival 
of it again ? 

There is nothing ſo univerſally certain 
amongſt Mankind, but what is ſubject to 
variation in Individuals : which ſtrongly 
proves, that the World has not Immutabi- 
lity nor Eternity affixed to it, Sometimes 
we ſee ſuch Members of the Body,. and 
{ſuch Faculties of the Soul ceaſe to exert 
themſelves in particulars : but yet ſuch 
Monſters (for they are no better) ought 
not to deſtroy the general Character and 
Definition we give of Natural Beings. 
In this matter of Conſcience (which docs 
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plainly adinit the Being of a God, to which 


it hath immediate relation,” two things 


ſtrongly plead for the generality of it in 
all Men; above the generality of any one 
thing that belongs to them... - Firſ#, That 
'tis he greirt ruſtee tor God in the World, 
And ( unlefs*i be in ſome very extraordi- 
nary caſe, where God concurs with a Man 
to extinguiſh ' it, as a ſpecial and ſignal 
Judgment upon him) -it ſeems Plain, - that 
no Man cati-totally obliterate it.in him- 
ſelf. Serondly, *Tis the great medium he 
will judge the World by. He will deal with 
Men according to their light ; and” the 
Conſciences - of Men ſhall . perform that 
oreat office of accuſing or' excuſing, in the 


oreat day. - He that either actually hasa 


Principle of Conſcience, or ever had ſuch 
a thing, or comes hereafter to find that 
ſuch a Principle is. within him, gives a 
witneſs ſufhicient to the Bezzg of ſucha 
Principle ; - and I believe the Atheiſt will 
undertake a'hard task, to find oze indivi- 
duat Man, well in his Wits, that is not in- 
cluded in that compaſs, He that telis me, 
he hathno'Conſcience,and expects I ſhould 
believe him; may as well expe thatl 
ſhould take his word, it he ſhould tell me, 
he is not*of the ſame compoſition with 
other Men: and does not ſee nor hear, 


though . 
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though he has eyes and cars viſibly, as 
vther Men have, : 


A fourth Argument to prove the truth 
of a ſupreme Being above the World, is, 
The Miracles that have.been? wrought in the 
World. This ſtabs the Atheiſt and morcal- 
ly wounds him. If ever 1n fa, there were 
ſuch a thing as a Mzracle, the Atheiſt is ir- 
recoverably gone. All his Hyporheſes fall to 
the ground ; all the fig-leaves he can get 
will never hide him from apparent naked- 
neſs and folly. To give this Argument its 
due force, I ſhall endeavour two things. 
Firſt, To prove thata Mzzacle leads its dis 
rectly to God ; and 1s, 1n its being, deſtru- 
ive toall an Atheiſt ſayes. And Secondly, 
That the fat? of ſuch Miracles is true: and 
\ that we have good Reaſon to believe it is 
ſo; and that there have been often ſuch 
in the World. 


4 Miracle is properly, that which could 
not come to paſiby any natural Canfe, Mt a 
Man a#ually dead ſhould be raiſed again, 
it were a thing could not be brought to 
paſs in any natural way ; nor could any 
natural account be given of it. It,a Man 
born bliad, and that hid no eyes, ſhould 
by a word ſpegking; be made to ſee, 
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*cwere 2 .thing out of all humane reach 
to do. You muſt ſtep out of the World, 
and take a view of ſomething above it, 
to know how ſuch a thing could come to 
paſs, The working of a Miracle is the 
doing of that, which ( apparently to our 
Senſes and ourReaſon ) nothing-viſible in 
the World could do. And if fo, it muſt 
needs be done by ſomewhat that is ſupe- 
riour to the World. Nay, 'tis ſometimes 
the doing of that , which is quite con- 
trary to the natural motion and conſtant 
tendency of the whole Univerſe, If a Man 
be oxce dead, and that principle of Life 
and Motion that” was in him be gone, 
"tis natural for his Body to corrupt , 
and vary the form of its matter: Now 
to make ſucha Man live again (who by 
the ſtanding Law of Nature died , and 
muſt by the ſame Law corrupt ) is not 
only a thing above all natural Power, 
but a thing adireitly contrary to Nature, 
and perfectly inverts the whole courſe of 
it. For 'tis as much the reaſon and courſe 


of Nature for a man to die, as *tis at 


the firſt. for him to live. 1f therefore 
any ſuch thing were ever done in the 
World, it muſt neceſfarily be brought to 

aſs by a Power above all zatural Cauſes, 
and the utmoſt ability of all natural Bc- 
ings. 
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of Atheiſm. I17 
ings. We muſt needs erect a Throne for a 
Power ſuperiour to Nature, and ſuch a 
Power as muſt direQly lead us to God. 'Tis 
25 much a Miracle, and as far above all 
natural Power, to revive a Man actually 
dead, as to make a Man out of a ſtone, 
or form him from a lump of earth. Con- 
fider the World, in which of the Ath-i/ts 
notions of it you willz it there be no- 
thing above it, nor beſides it, then 'tis plain- 
ly impoſhible that any thing ſhould hap- 
pen or come to paſs but what has its riſe 
and foundation from ſomewhat within it, 
For if there be nothing exiſting but this 
World, there can be ' nothing produced 
but what this World can produce, But, 
that we call a Mzracle is ſuch a thing, as 
is quite beyond the Worlds production : 
neither the Reaſonable part, nor the Sen- 
fible part, nor the whole together, can 
produce a Miracle. Not the Reaſonable 
part : for the great and genuine bulineſs 
of Reaſon, is, to place things in their due 
dependencies each upon other; and to 
know Cauſes producing Effets;and means 
ſuited to Ends, Reaſon can never cleyate 
any thing , in its operation, beyond it 
{clf, nor force an act from it beyond the 
compaſs of its own Being. That Reaſon 
has an innate antipathy to : *rwere to ſe: 
H 3 Reaſon 


—_ RA mes LOANED Ennio 0 HEE EA ono” oe Aire ORR a Mos tc 


118 The Hnrexfmableneſs | 
Reafon againſt it. Telf, and ſay;Reafon 


ſhall produce things without Reafon, and 
againſt Reaſon, ' Reaſon cannot be ima- Iſl p 


gincd to deal in that, for which no Rea- Ill al 


fon can be given, And therefore, when iſ ©: 
we ſee a Mace, (a thing that can have Iſl y' 
no natural canſe) our Reaſon dire&s us Iſl at 
to look to ſomewhat above the World, Ill tt 
that muſt needs be the Cauſe of it. Not Ml fa 
the Senſible part of the World : for that Iſl t! 
can never alter its courſe. Nature is a I 1! 
perfe& Law to it ſelf, which it' can never I tl 
repeal. This we are aſſured of, not only IM ©: 
by our experierice of the conſtant courſe I !5 
that 1s kept by all Natural Beings : but I 's 
becauſe they keep ſuch a courſe, as car- iſ 
ries an intrinſick Reaſon for it in their Ii t! 
very nature and Being ; and ſuch a courſe fc 
as they muſt keep, and can keep no other, iſ > 
it you dig up a Tree, and cut off the I P' 
Root, 'twill certainly die. © This we are I 1 
aflured of, not onlyfrom the fa& of it, $ 
that we cpntinually find it ſo, but our Ii © 
Reaſon neceſſarily tel)s us, it muſt be ſo, I # 
and can be no otherwiſe, And therefore | © 
whatever is done above all Natural Power, | fi 
and contrary to all Natural Operation, I 
muſt needs hlence our Senſe and our Rea- | 
ſon,and all parts of the World;and forceth | V 
us to recur to ſomewhat above the wan ſ 

tnar 


, 
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that- ruſt be Loed over it; and the great 
Diſpofer ot-it, [Two-things ſeem to make ic 
plain that: the whole, World,” and all the 
ability: chat Narnro has, can-never produce 
a:Mracle, Firſt, Nature can ,never go be- 
yond it, felt, nor do/any thing by a. power 
above it  felf. : The bounds. of every 
thing.is its own-being.. ' Tis an abſurdity to 
ſay; a thing ſhould out-do 7t ſeff: or that 
the Effe& ſhould be greater thanche Cauſe. 
Ifany thing be done which is-beyond all 
the power of Nature, that.could never be 
cauſed 'by Nature, . To cure a Man that 
is fick of a Diſeaſe ; or to raiſe a Man that 
is a natural Criple to a perted foundneſs, 
by ſpeaking a wort: to him, is beyond all 
the Confines of Natural Power, and there- 
fore cannot be an Effect arifing from, any 
Natural Cauſe : there-being no ſuchthing, 
potentially, in nature, it ſelf, nor any re- 
lative Operation-natural in ſuch-a way. 
Secondly, Nature cannot contradict.it ſelf: 
becauſe, its productions are ſuitable to, 
and inherent 1d its 6wn being. Nature is 
as a free agent, fo-a-neceſſary agent. The 
fire:cannoc be _cold; nor the Water hot ; 
Throw Men into-the fire, and it they be 
not burnt, they muſt be.beholding to ſome- 
what above Nature; for Nature will de- 
ſtroy them, If a Man ſhould walk in the Air 
H 4 and 
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and not fall,and walk upon the Waters and 
not ſink, it muſt be by -a help ſupernatu- 
ra]. | For Nature. ſhould, -otherwiſe, op- I it 
poſe it ſelt, which-it- cannot do. And to 

ſay, its Effe&s ſhould ceaſe, is all one,'as to | in 
ſay Nature it ſelf, in its own being; ſhould 
ceaſe, and fo the World . ſhould: ceaſe, 
Whatſoever can go- beyond the Power of 
Nature, and contradict the power of. Na- 
ture, muſt needs be above the power of Na- 
ture ; and what is ſo, muſt needs be above, 
the power of the World... And this doth 
two ways evidently overthrow the vain 
ſuppoſition of the Worlds Eternity. For, 
Firſt, It there be any Power above it, it © © 
cannot be Eternal: Unleſs you will make © 
two Eternals, one above another ; which | » 
is abſurd, and perfedtly impoſſible. And J 3 
Secondly, if ever the.courſe of Nature and iſ Þ 
this World were ſtopped and crofſed,then I 7 
I am ſure the World, -in:the courſe: of it, 
cannot have been Eternal neither,: -. 4 
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Two things are uſually objected againſt £ \ 
Miracles. Firſt, the matter off Fait us ac- 1 
aied, And Secondly, The Atheiſt will tell | " 
you, that thoſe things we gall Mzracles, { 
were not really and traly fo : but were extra- a 
ordinary and unuſual things, brought about t 
by ſome ſecret Natural Gauſe, though mit | ' 


known 
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known nor perceived, For the firſt of theſe 
Objections, I will handle it diſtin&tly by 
it ſelf, 

To the ſecond, I anſwer. Every thing 
in the World was at the firſt, a Miracle: 
nor could any Reaſon be given . of it. 
Which is a plain proof that God made the 
World; and that it did not make it felf. 
There was no other Cauſe of all Originals 
in Nature, and of the firſt things, chat 
were in the World, but that God pleaſed 
tomake them. No doubt, at the firſt, a 
Man might have called the Sun, or a Rain- 
bow, a great Miracle. Nor could they 
ever find out any narural Cauſe, of them, 
nor of the firſt Being of any tliing. The 
whole World was a. ſtupendious Miracle, 
and without any Reaſon to be given tor it, 
but what lay in the Makers Breaſt. To 
me therefore that ſaying of. Ariſtotle ſeems 
wiſe and excellent [That it # abſurd for . 
any Man to go about to define firſt Principles; 
becauſe they cannot be defined.) But ſince the 
World is extant, and our conſtant betiold- 
ing of it, and converſe with it, makes it no 
morea Miracle to us, than we are to our 
ſelves: and ſince we find that certainty 
and fixation in the Worlds firſt make, that 
there is no more {ince made, but a conti- 
| nuance of the Worldin a natural orderly 
courſe, 
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courſe. and facceſfron : and that theſe firſt 
Originals do, by a certain neceffary Law 
of their own being and exiſtence, propa- 
gate the World, ina way not only obvious 
to our Senſes, but demonſtratively to our 
Reaſon; and thar ſuch Beings - cannot 
ceaſe to operate as they do, nor cannot 
operate otherwiſe than they do ; we come 
rightly to call that a Miracle, whichis 
neither one of the Worlds original pieces, 
or firſt Principles, nor any thing that can 
naturally be deduced from any orall of 
them, in the _ way of the Worlds 
exiſting. In anſwering therefore this Ob- 
jeRion, I will firſt admit all that can be 
admitted to the Atheiſts advantage ; which 
is, That whenſoever we ſce any thing come 
to paſs, that we are-not able to give an ac- 

count how. in a natural and in the ordina- 

ry courſe of the World, it: ſhould: come to 

paſs : and though we have not ſeen-it come 


to paſs before ; yet, in that caſe, if there 


be a poſſibility of a remote and occult cauſe, 
that we do not at the preſent ſee nor com- 
prehend, there is no abſolute neceſſity to 
impoſe that as a Miracle upon any-Man 
becauſe he will ſay, 'tis more reaſonable to 
believe it to come from ſomewhat he doth 
ſee, (if there be a poſltbility of it, than to 
come from what he doth not ſee, __ 
when 
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of Atheiſm. r27 
when the caſe falls out to be, that a thing 
is brought to paſs, ro which we-are mot 
only unable co affign a natural Cauſe, but 
ſuch a thing as is not poſſible to have a na- 
tural Cauſe; which is neceſſarily to be 
concluded; when it either overthrows the 
courſe of Nature,and goes dire&tly counter 
t6 it, or is evidently above it,anÞſuperiour 


toit) in fuch a caſe Mankind muſt ſubmit 


tit as a Miracle;and go to ſomewhat ſupe- 
riour to Nature, to find the Cauſe of it. 
There ean never be a natural cauſe aſſigned 
for raifing a Dead Man to Life ; *tis both 
above Nature,and againſt Nature, For any 
Man to be able; - in one moment, to ſpeak 


all Languages, is « thing above Nature, 


and naturally impoſſible : for we ſee and 
know, that Men muſt arrive at the know- 
ledge of any Language, by induſtry and 
uſe, and cannot attain it otherwiſe. In 
ſuch caſes, as we ſee no viſible natural 
cauſe for ſuch things, ſo 'tis utterly impol- 
ſible there ſhould be any. - If a Man (hould 
vaniſh out of our fight, and in two or three 

inutes conveyhimſelf a hundred miles off; 
as we could giveno Reaſon for it, ſo our 
Reaſon afſures us it were impoſſible ary 
natural Reaſon ever ſhould be given for 
it. There is no room for any poſhbility of 
an ocerlt cauſe ; 'tis, we know, out of all 
natural 
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power of the World can never perform}; 
and muſt of neceſſity be brought to paſs by 
a Power ſuperior to it. 


For the other Objection the Atheiſt may 
make, which is, To deny that ever there were 
any ſuch Miracles wrought in the World : and 
chat the matter of Fact about them is not 
true. Firſt, I muſt tell the Atheiſt, if he 
will believe nothing but what he ſees, nor 
give credit to any ps 2m is reported, 
by former Apes, and delivered down to 
us, he muſt. confine himſelf to a very nar- 
xow part of the World, and indeed, fall 
below that due ſtation a rational Creature 
ought to keep, VVhen-ever my Reaſon 
can aſſure me of a thing, by arriving at 
2 ſatisfaQtion. about ir, ſuch as Reaſon 
requires, I ought to be aſcertained of it ; 
becauſe Doubring, in its Foundation, is im- 
perfection, and 1m irs Operation, Vexation. 
The tendency of the rational Soul is a- 
-gainſt both theſe, . Reaſon requires no 
more, in any thing, to ſatisfie it ſelf with- 
all, than the matter, *tis converſant witf 
is capable of affording, *Twere to deny 
Reaſon to be Reaſon, to ſay, it required a 
knowledge of any thing, beyaal the na- 
ture and extent of it ; and ſhould not 
acquieſce 


natural compaſs,and ſuch a thing as all the 
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acquieſce in the ucmoſt evidence the ſub- 
ject can afford, And therefore, in this 


preſent caſe of Miracles, which are things 

done and paſt inother ages, a Man, by his 

Reaſon conſiders ; Firſt, "Tis Poſſible ſuch 

things 92ay have been done , I cannot po- 

tively, upon any good ground, determine 
they have xt been done: becauſe *tis poſſible 
(add muſt be ſo granted) that there may 
be a ſupreme Power above and beyond the 
World, that »zay over-rule the World, as 
itpleaſes; and that becauſe there is no- 
thing viſible, cither in Senfe or Reaſon , 
that makes it 2»zpoſſible, Secondly, A Man 
muſt conſider, By what ways and means he 
may reaſonably be aſſured * and ſatisfied, 

that ſuch things actually were don, To wiſh 
to ſee a thing that is paſt, were childiſh ; 
to call for any Mathematical Demonſtration 
of it, were ridiculous ; and both impoflible. 
And therefore a Man muſt come to know 
the fact of things, transſa&ted before he 
was born, and of ſuch as he never ſaw, 
by the credible Teſtimony of others ; af- 
liſted, in ſome caſes, with the preſent vi- 
ible remaining Effects of the things them- 
ſelves ; and *tis nor poſſible ro know them 
any other way. The Queſtion theretore, 
in this caſe, will be, [Whether (upon the 
Credit of others, by a genera! Teſtimony 
GIVEN 
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given to It ) we may reaſonably believe a thing 


to have been,which we never ſaw ” apd be ſa 
risfied of the Truth of that which we our ſelug 
were not eye-witneſſes of * } 

For the making oi this good, inthe affix. 
mative, let theſe rhings be conlidered. 

Firzt, Thoſe that were eye-witneſſes, at 
the firſt, of any matrer of tact had a; 
much cextain aſſurance of ir, as we have of 
any thing we now ſee. And therefor: 
their report ot it chen cannot be falſe, un 
leſs they delagned it ſhould be ſo, For, 
whatever miſtakes they were capable df 
then, we are ſtill liable to the ſame now; 
and whatſoever, upon that account, wil 
invalidate their Teſtimony, will deſtroy 
the grounds of our own Belief for ever, 
'Tis no-where neceſſary here to determine, 
where the ultimate and ſupreme Certain- 
ty of Mankind lycs, and whence it ariſ- 
es. To attribute ſo much to the Senſes, 
as Epicurus does, is, doubtleſs, too much 
to debaſe that noble part of Man, which 
is his Reaſon,and to make way for all ima- 
ginable deceit. *Tis obvious to us how 
cormonly our Senſes are miſtaken, Should 
a Man take no other imprefſion of che 
Sun or the Moon into his underſtanding, 
but what he receives from his Senſes, he 
{ would never know either of them ve be 
above 


of Atheiſmes. - I27 
above half a yard diameter: it he did not 
conſider,that the diſtance of the objec de- 
ceives his ſight, Experience tells us how 
eakie it is (were it not for the help of our 
Underſtanding,) to repreſent falſe Images, 
that ſhall perie&ly cheat the Senſes. For 
when by a falſe Light, or any other de- 
ceivable way to the Senſes, a thing is re- 
preſented to me to be otherwiſe, than in- 
deed it is; . the underſtanding looks beyond 
the bare Repreſentation, to the Circym- 
ſtances wherein the Deceit lyes, and ſo 
rectifies the Senſes, The Underſtanding 
often does ſo, and is the ſypreme guide 
of them. Nor does it ever depart trom 
the information of Senſe, where *tis ſa- 
tisfied there is no accidextal Deceit put 
upon the Senſes. In ſuch caſes, the in- 
formations of Senſe, and the reſults of right 
Reaſon, are ever the ſame, becauſe both 
perfe& in their kind, *"Twere a great de- 
monſtration of Imbecillity in the Ungder- 
ſtanding, to deny what we teel and ſee to 
be, and are ſure there is no deceit put 
upon us in ſo doing. In this caſe Ar:- 
totle ayes rightly, Relinquere Senſum, 
ſequi Rationem, debilitas eſt Intellectus. And 
the Philoſopher was doubtleſs upon the 
right way of probatian, that when one 
difpuced with him againſt Motion, roſe up 
| | himſelf , 
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himſelf, and walke abont- before him. It 
ſcems therefore moſt reaſonable to believe, 
that the utmoſt of all humane Certainty 
lies in the final reſults of the Underſtand- 
ing: which takes in all the aſſiſtance of 


Senſe, in ſuch things as are objects for both; 


and never differs from Senſe, when *tis no 


way deceived or abuſed ; of which the 
Underſtanding is ſtill the Judge. And in 
other things ſpeculative, and beyond the 
compaſs of Senſe, it judges purely and 
ſingly by it ſelf. The faculty of our Senſes, 
and that of the Underſtanding are both per. 
fect in their kind. But the Underſtanding 
is ſuperiour, and redctiftes that deceit and 
miſtake the Senſes are liable to : and, 
when *tis ſatisfied, the Senſes are' in their 
rrue and right exerciſe, and under no de- 
ceit, never differs from them , but the Sen- 
ſes and the Underſtanding alwaies concur: 
*T were to imagine,elſe,that God had made 
us divided againſt our ſelves, 

But ſo far as our preſent matter in-hand 
is concerned, let us take things which way 
we will; thoſe that were, at the firſt, eye- 
witneſſes of any thing, and had. their Un- 
derſtandings about them, were capable of 
making a Judgment as: certain, as Man- 
Kind is capable of. And, when very many 
"together agree to witneſs to the fact ofa 

- 3: thing 
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thing they ſaw, ir muſt needs give all the 
cumulative advantage to the Certainty of 
it | that poſſibly we can expe&t. The De- 
ceit therefore that we can only fear, in the 
Teſtimony of others; is, an intention and de- 
fot they may poſſibly haye to deceive and 
abuſe us, and' to miſrepreſent matter of 
Fat to us, Now that which ought to ſa- 


tisfie our mindsm this caſe; (becauſe we 


have as much to our purpoſe as the ſub- 
je miztter is'capable of, and as our ſatis- 
faction ought to require) is this: If we 
fad; 'in any. Age, men of all Intereſts and 
Principles in that Age ; though never fo 
different in themſelves, all concurring in a 
matter of Fat ; and many who were, in 
that very Age, led by their Intereſts and 
Principles, to oppoſe the truth of it, as 
carrying in- it conſequences, deſtruRive to 
them ; yer ſtill acknowledging that mat- 
ter of FaQ, and juſtifying themſelves a- 
ainſt the Effets and Products of it, by 

me collateral way, and never by deny- 
ing the Fa&: (which could ariſe from no 
= reaſon, but becauſe the Fact was a 
thing ſo palpable; that t e whole Age 
would have confuted and ſhamed them; in. 
the denial of it) and that the truth of 
ſuch a matrer of Fact hath deſcended to us 


with the concurrent Teſtimony of all Ages 
| El fince : 
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ſince: 'tis not.any way, reaſonable .to 
doubt of ſuch-a thing. -F:#/t, -Here is all 
the Eyidence -poſsible to: be'/had, about a 
thing paſt, And Secondly, Such-.as- ought 
ta-make us certain of it; becauſe-we:muſt 
needs judge of other Men that lived;then; 
by our ſelves and others; that: live now, 
and by: the conſtitution and frame of the 
World ; and taking that, whichris an infal 
 lible Medium in this caſe; t2.zudge by, 
*tis morally icapoſsible MI Sag ſont 
bera: Lye. - 
And this will appear to b&the very 

about Miracles; and the fa&of 5 6, _ 
we have not only ſuch: a.Teſtimony. about 
them; -as weE--have. that there was. "Lach a 
place as Rome, or ſuch-(a,mav as A4lex- 
ander or Geſar,: (becauſe perhaps no Mans 
intereſt ever lay to deny ſuch a thing ; but 
as it would: have been generally. ridi- 
culous, and..preſently. contated;: ſo haply 
:t would not have been to' any; purpoſe to 
any one Man, in;.his own particular, to 
have attempted/ſuch-a Negative.) But, in 
this caſe, 'twas the intereſt -of many , 
( where-ever Miracles were wrought to 
eſtabliſh a new Religion,') to deny the 
fa&t ot them; and nothing, could have 
been more eaſie, nor more ſure of ſucces; 


if there had been really no ſuch: thing. 
And 
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And yet wefind the Miracles wrought by 
Chriſt | not to mention any: of the orher 
Miracles that have been in. the World] de- 
ſcend to us with the univerſal Teſtimony 
of that Age» not only of thoſe that were 
converted by. them; and friends to them x 
bit by the greateſt 'oppoſers of the Religi- 
on introduced by them, both of Jews and 
Heathens.- + /Foſephws, a famous and learn- 
ed Jew, in the 18th Book of: his Hiſtory, 
and :chap; : 14; \tels. the World- this con- 
cerning, Chriſt ;» fayes he, At that time was 
Jeſus; aiſe'Maih, if it be lawful to call him 
4 Man: for he'was the performer of divers 
wonderful Works, and the inſtructor of thoſe 
who willingly entertain the Truth : and he 
drew afito hir-divers Fews and Greeks to be 
his followers." This was Chriſt, who being ac- 
caſed by the Prinzes of our: Nation before Pi- 
late, and afterward condemned to the Croſs 
by him; ' yet: did+ pot thoſe who followed hits 
from. the begznning,: forbear to love him” for 
the Ionominy of his Death : for he appeared 
wnto them aliue the third day after, according 
& the Divine:.Prophets had. before teſtified 
the ſaree; and divers other wonderful t:.ings 
of bims ; and fromthat time forward the race 
of: the Chriſtians, who have derived their 
Ham? from him, hath never ceaſed, 


I 2 Net 


132 The Unveaſonableneſs 
Not only Foſephxe,but the Jews general- 
ly were forced to acknowledge the Fat of 
Chriſt's Miracles ; but they tell you he did 
them not by his own Power, but by ſome 
Magick Art which he brought out of Egypr, 
or by the vertue of their Gabbala, 
Tertu/lian in his Apology, ch.2 1, ſpeak- 
| ing of thoſe miraculous paſſages that hap- 
ned at the Death of Chriſt; ſayes he to the 
Heathen Romans ; Theſe things cannor' be 
ſuſpected, ſeeing your own Calendars heve re- 
marked them, and your ſelves retain the teſti- 
mony thereof" in your own Reprſters : Anda 
little after, (ſpeaking of the Miracles of 
Chriſt, ſayes he,Pilate wrote allthis Hiſtory 
to the Emperonur Tiberius; whereupon the 
Ceſars themſetvs had worſhipped our Mor, 
if their Government in ſo ding, had been con- 
(iftent with the Men of this World, and Chri- 
ſtians permitted to have been ſaluted Gears, 
{here is nothing more plain in Hiſtory, 
than that-under the Roman ſtate, the ſeve- 
ral Lieutenants of their Provinces did fend. 
conſtant Regiſters of their Atsand of all 
the moſt material Paſſages that” happened, 
to the Emperours 3 and fo Pontius Pilate 
ſent a Regiſter of his, to the Emperour Trbe- 
ris, wherein he gave an account of Chriſt, 
and his Miracles : this is alſo clear and 
evident {rom JF! Martyrs ſecond _n—_ 
OBY 
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logy for the Chriftians to the Emperour 
Antoninus, wherein, endeavouring him to 
| I perſwade him to believe the Miracles of 
> IM Chriſt, he ſhews him how they were of old 
, I foretold by the Prophets ; and to convince 
him they actually were,' he refers him to 
the Acts of Porrizs Pilate, then repgiſtred 
at Rowe. And Tertullian again in the firſt 
: I Chapter of his Apology, tells us plainly, 
e WW thatche.account that came our of Paleſtine 
of Chriſt's Miracles, was ſo powerful at 
Rome, and made ſuch impreflions there, 
that the Emperour moved the Senate ear- 
neſtly to embrace that Religion, who gave 
no other reaſon for their retuſal of it, but 
that they had not themſelves, before it was 
propoſed to them, approved of it :: and 
tora while the Emperour perliſted in his 
Opinion , threatning puniſhment to the 
accuſers of Chriſtians, | 
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Gelſus the great ſtickler againſt the Chri- 
- WW ſtian Religion,confeſſeth the fact of Chriſt's 
| I Miracles, as may be ſeen in Origer's {e- 
venth Book againſt him ; only he does as 
the Fews did, father them upon the power 
of the Devil : to which Origen largely re- 
plies, If the Devi\ do at any time counterfeit 
Miracles, ſaith he, from the impoſtures and 
counterfeits, we may infer, - that there 
I 3 are 
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are true Miracles wrought by a divine Power, 
But in this caſe,. if eyer there were a Mi. 
racle wrought[let it be fathered upon what 
Men pleaſe}: they cannot deny but that 
-there is a Powex :ſupreme to: the World 
and that muſt! produce ſuch 'a-Miracle, 
{and there -needs-no better. acknowledge 
_ than that,. to lead'Nen direftly to 
Go , | F 

... But ſuppoſe we had no other account 
theſe Miracles, but from: the Chriſtians 
themſelves that then lived; and fuch who: 
intereſt it was to defend them ; who can 
imagine that Men, ſhould tell a notorious 
lye in the face of that very Age, whenit 
was in the -power' of every Man to con 
tradict 4t 2 and that it ſhould univerſally 
paſs without controul * is it a thing cre 
dible,. that the Chriſtians then, ſhould 
chiefly inſiſt and juſtifie themſelves upon a 
matter of Fact that was falſe, and that 
every-body might then know to beſo ? it 
had, been a readier way to haye brought 
ruine andgeſtruction upon them, than have 
proved a means to gain them favour and 
protection... It we conſult the: ſeyeral 4: 
pologtes (the firſt of which was Fuſtin Mar- 
tyr 5} the Chriſtians then made for them: 
{elves, upon ſeveral occaſions.to, the Em- 
perqurs, and to the Senat 5 we: ſhall find 
bo | one 
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one of che'chiefeſt foundations they bor- 


tomed the' Chriſtian Religion upon, and 
bal their own juſtification in the profeſſion 'of 
. it, was the Miracles that were openly and 


viſibly wrought for the firſt ſettlement, ng 
after-confirmation of it in the Worſt: 
And the effe& of ſuch Apologies, as Eu- 
ſebius and other Eccleſiaſtical Writers 
plentifully inform us, was, that the Chrj- 
ſtians very often obtained favour, and 
WW thereby procured reſt and eaſe to them- 
cl ſelves, from their fore and grievous Per- 
ns ſccutions, Now tis not to be imagined, 
KW but that if the Fat of ſuch Miracles had 
I's been falſe, and the Chriſtians had made 
''W ſuch a lye their refuge, their Enemies 
1 would have been thereby rather inraged 
WH than appeaſed ; and it would certainly 
4 have haſtened their ruine,rather than have 
WF procured their. Liberty, 


k But methinks that which ought abun- 
 dantly to ſatisfie any reaſonable Man of 
CW this Truth, that there were Miracles 
| wrought in thoſe Primitive Times of the 
"WW Goſpel, is, That we not onely find the 
Chriſtian Writers in that Age #14 Voce, 
proving the Miracles of Chriſt to the Hea- 
thens, by Teſtimonies from amongſt them- 
ſelves, and - their own acknowledged 
Ty” I 4 Records 
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Records,and the conſent of the whole Age, 
both Friends and Foes, whexein they were 
wrought to the truth of them, as hath 
been ſhewed ; but alſo we find them loud. 
ly crying out to the Heathens, that if any 
doubted of the Miracles wrought by Chrilt 
and the Apoſtles, if they would come a- 
mongſt the Chriſtians, they would then 
ſhew them actually and vifibly, Miracles 
wrought before their own Eyes, by,. the 
Power of Chriſt every day :. that is worth 
conſideration, with what wonderful and 
general trium ph they defend their Religi- 
on, and oppoſe the Heathens with this 
Challenge ; and withan offer to.convince 
them by their own eye-{ight of the Miracles 
oof were frequently wrought amongſt 
tnem. 

uſtin Martyr in his Dialogue with Trp 
Wt Ye Zew,fpeaks very lar — and fully 
about this matter, and tells him, We that 
believe in Feſus Chrift, crucified under Pon- 
tius Pilate, adjure all Devils and unclean 
Spirits, and bave them obedzent to us. You 
may know that Feſus died, roſe from the dead, 
and aſcended into Heaven, by that which is 
done in your fight by his Power ; for the De- 
wils tremble at his Name : and being adjured 
thereby, are overcome : with much more to 
Baedage parpole ; projecſing the Mirucle 
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that were every day wrought in the fight 
and view of all Men. Irepexs in his Book 
adverſus Hereſes, lib. 2. chap, 36. ſpeaking 
of Miracles then wrought by the Name and 
Power of Chriſt, hath theſe words; here- 


fore in his Name, they who are truly his Dif- 


ciples, receiving Grace from him, are inabled 
to benefit the reſt of Men: for ſome caſt out 
Devils moſt really and trucly,ſo that they who 
are cleanſed from thoſe unclean Spirits, do of- 
ten believe themſelves,and are inthe Gharch: 
ſome have the knowledge of things to come, 
Vifions and prophetical Readings ;, and others 
by the impoſition of Hands cure thoſe that are 
ſick of any infirmity, and reſtore them perfeit- 
ly whole, And cuen now, as we have ſaid, 
both the Dead have riſes, and many years 
have remained with us. 

Origen in his Book againſt Celſas, cries 
out of him, If thow wilt not belicve other 
Mir agles yet believe what thou ſeeft now, for 
'tis the magnificent work of Feſwus, to heal 
even to this day in the name of Feſus whom 
God pleaſeth. | 

Trtallien is ſo plain and politive in this 
matter,that in his famous Apology for the 
Chriſtians before-mentioned, he tells the 
Roman Senators, that if they pleaſed to try 
the truth of that Miraculous Power that 
was then in the Church, they would ſee 
it 
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it openly exerciſed when they pleaſed be 
fore theirown Tribunals, in the 23 chap, 
of his Apology, 

'Tis wholly incredible to believe the 
World ſhould be univerſally deceived in 
theſe things; and that no-body [no not 
ſuch who were highly concerned to do it, 
and engaged by -a contrary Religion, to 
overthrow a Religion chiefly eſtabliſhed 
and upheld by ſuch Miracles] ſhould con- 
tradict the Fact of them, and diſcover the 
Cheat, if they were meerly fictitious, 
There ſeems to be a kind of Infallibility 
in this circumſtanced Teſtimony about a 
bare matter of Fa&. For, whether ſuch 
_ a thing were done or no, or whether there 
was ſuch a Man, or ſuch a Place or no, 
1s not capable of any defilement by con- 
veyance. , *Tis not like a Story, «which is 
capable of all kind of Alterations, Addi- 
tions and Diminutions : but *tis ſuch a 
thing, as muſt be either an intire poſitive 
Truth, or an intire Falſhood. - If any Man 
in this Age ſhould pretend to work a M-- 
racle, it would be the buſineſs of almoſt 
every Man to diſcover the Trath of it : and 
if he were found an Impoſtor, and that 
truly and really there was no — 
how many would ſtrive' to- proclaim the 
Cheat firſt © 'and the Teſtiftnony of the 

whole 
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whole Age would be his Executioner, Nor 


have we only'this moral Certainty of the 


fa& ot. theſe Miracles ; but the concur- 
rence of that important occaſion, upon the 
account of which they were wrought ; and 
very good reaſon to think they thould be 
wrought upon by it ; which was, the ſet- 


ling of the Chriſtiar Religion in the World : 


To put an end not only' to Gertiliſm, and 


all Heatheniſh Worthip ; but to determine 


that Eccleſiaſtical Policy of the Fews, 
which had been, by the like extraordina- 


ry Miracles, before ſettled in the World. 


And that ſuch a thing as the Chriſtian Re- 


l:gion was then. introduced, we have not 


only the ſame* general concurring Teſti- 
mony ; but alſo we onr ſelves,at this time, 
ſee the Efftets, Products, and Continuance 
of it, daily before our Eyes ; which is 
the utmoſt Evidence we can poſhibly have 
of any thing tranſacted and paſſed hereto- 
fore. z 21 

Secondly, He:that upon no'terms will 
admit us to. be morally certain of any mat- 
ter of Fact,. by the Teſtimony of the Age 
when it was done, ( for if ever he will 
admit it, he muſt /in this Caſe, where all 
things concur;) he muſt ( with great. ab- 
ſurdicy , and —_— the leaſt colour of 
Reaſon, . or cerraiff]mowledge of his own, 
n e to 
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to mug orgs, put the Fool and the Lye 
upon all Men of all ſorts in an Age : and 
of neceſſity, render them ſo fooliſhly weak, 
as not to be able to judge whether a thing 
be done or not done ; or elſe ſo malci- 
ciouſly falſe to all Mankind, as to agree to- 
gether to convey a Lye down to them, 
and impoſe an eminent Cheat upon them, 
This, as it is in the reaſon of the- thing, 
abſurd to think, (when there is no vilible 
Reaſon why they ſhould do ſo, and ma- 
ny apparent Reaſons why they ſhould not 
do ſo) ſo our experience tells us , That 
there was never yet any ſuch thing done 
inthe World, There never was an offer 
made to Cheat the World with a matter 
of Fact, but, in that very Age, 'twas diſco- 
vered and made appear: and ( together 
with the ſtory of the Cheat ) that diſco- 
very of it likewiſe ſo to be, hath been 
conveyed to all future times. There have 
been but three Religions in the World, 
that ever pretended to a 'Syſteme of ſu- 
pernatural Revelation : which are, the 
Fewiſh Religion, the Chrittian Religion,and 
the Mihumetan Religion, The matters of 
fac of both the former, have had all the 
concurrence of humane Teſtimony : and 
no man can ſhew, that jg the Ages, where- 
in they were nanſaae® they- were ever 


denyed . 
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denyed by any. The laſt, which is the 
Mihumetan Religion, was openly diſcove- 
red in that Age, to be a Cheat : and the 
World is as well aflured of Mihomets be- 
ing an Impoſtor, as they are of the Reli- 
gion he framed ; and that by the teſtimo- 
ny of the Age wherein he lived, Does not 
the ſtory of that Age tell us, how he be- 
gan his Religions What advantage he 
took by the diſeaſe he had of the Falixs- 
fekneſ, to tell men whenever he was in 
a Fit, that he was in a Rapture, and cox- 
verſed with the Ange! Gabriel? How one 
Sergins of. Alexandria ( an Apoſtate and 
diſcontented Monk ) coming to him, per- 
ſwaded him to form the A/choran , by ad- 
ding ſuch matters, out of the Old and 
New Teſtaments, to his own devices, as 
might bring in Gentiles, Fews and Chri- 
ſftians to his Religion ? The ſtory of that 
e aſſures us fully of the whole Cheat 

of his Life; and of his Promiſe at his 
Death, ( in ſome imitatian, no- doubt, of 
Chriſt ) to riſe again within four Dates. 
In which time he became - putrified and 
noiſome; and his Diſciples, at laſt, torced 
to bury him, The wiſeſt and beſt men, 
at that very time, oppoſed him and made 
his Drunkenneſs, and horrible Debauche- 
ry notorious and evident, © Whoever _ 
ults 
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ſults the . Principles of his Religion; will 
plainly enough perceive, the delign was to 
ſer up himſelt; and engage all-Parties to 
him; The Al/chorar is, by fome; rightly a 
bridged into theſe ezght Principles. 1. Eve- 
ry owe ought tb believe that God is a great 
God, and Mahomet is his Prophet, Abraham 
the friend of God; Moles the Meſſenger of 
God, and Chriſt the Breath of God; of whom 
the Virgin Mary. grew with Child by ſmelling 
a Roſe,and was deliver'd of him at her breaſts, 
2. Every Man ought to marry toi encreaſe the 
Seftaries of Mabomet, 3. Every Man muſt 
give of his wealth to the poor, 4. Every Mas 
muſt make his prayers frue times a'day. 5 . E- 
very Man muſt oy a Lent one month in « 

ear. 6. Muft be obedient to his Parents; 7. 
Thou ſhalt not Kill. And $8. Do unto others at 
thou woulaeſt be done unto thy ſelf; *Tis not 
hard to perceive, whence this counterfeit- 
Coin was fctcht ; and where thelegitimate 
2nd original ſtamp is tobe found. He would 
induce the good of all Religions,ſo he might 
be the chief Prophet. The whole buſineſs 
then of Mahomet was a grand: notorious 
Cheat. And thoughit has poſſeſſed ſo much 
of the World 1ince, yet we have abundant 
aſlurance from the Teſtimony of the fame 
Age wherein helived,that it was fo,and the 
particulars of it exa&tly banded down to. 
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We are able totrace all falſe Religions 
and pretended Deities to their Original. 
The World is filled with a ſufficient. Ac- 
count of the Deceit and Fabulouſneſs of 
them all. To give one clear Inſtance of 
it: Saturn was the moſt ancient God the 
Heathens had--amongſt them , Tertullian 
ſays this of «him : Tow have (fays he, ſpeak- 
ing to. the Romans ) no God more ancient 
than Saturn : yet Diodorus Siculus,Fullus, 
Craſfus,. Severus, Cornelius Nepos, zor any 
other  H;ftorian,. ever ſpake of hins otherwiſe 
than.s May. If we ſeek for proofs drawn out 
of publick Records and Monuments, we can- 
not meet with faithfuller or more certain,than 
here in Italy zt ſelf © where we learn that Sa- 
turn, after manyVoyages, landed in this Pro- 
vince, while he was coming from Greece , and 
was received by one 'Janns. The Mountain 
where he dwelt, was called Saturnien : The 
City che. founded carries even until now the 
ſame appellation. It was he who firft found out 
the invention of Tables , and ſigning or making 
money with the image of. Princes : from 
whence it comes, that the publick treaſure is 
pared by you: in his Temple. Now if Saturn 
were Man,be'was the Son of another Man : 
and being his Father was a Man, you cannot 
ſay, He was the Sonvof Heaven.and Earth. But 
Mturn,iz perſon, ſurprizing the Inhabitants 


of 


of ſeveral places , where he landed ;, and they 
zot knowing whence he came, paſſed after -fit 
4 divine Perſon, and a God, Tettul. Apol, 
chap. 8, In the ſame manner, in his ninth 
Chapter, he thews them the original of F+ 
piter, Bacchus,Geres, Minerva, and the reſt 
of their Gods : and how they:caine firſt to 
be ſo accounted : and tells-them, ,[if Bac- 
chus were therefore made a God with them, 
becauſe he firſt taught them to plant Vine, 
they uſed Lucullus tt, in not making him 4 
God too, who firſt planted Cherry-trees inte 
ly, and brought them from the Kingtom if 
Pontus,] So clear and full account -have we 
of all thoſe things ; and ſo little reaſonhas 
any man to be deceived with thoſe things; 
nor can he be deceived with 'them; unleſs 
he have a mind ſo to be. 

"Tis to be ſuppoſed, that in matters - 4i/- 
putable,'tis much more eaſe todeceive Men 
chat are weak and ignorant,by impoling up- 
on them, than in any bare matterof Fact; 
wherein eyery Man, even the meaneſt, may 
confure a falſhood ; there the World can 
never come to be impoſed upon. If all the 
cunninge{t Men in this Age ſhould contrive 
to let Poſterity know, that Loydos was ne- 
ver burnt, but ſtands juſt as it did twenty 
years ago ; *Twere not in their power to 
make Poſterity ſwallow down ſuch _— 
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hood, by petſwading this Age univerſally, 
without any contradiction, to convey it as 
a Truth down to them. - 

* Thirdly, To detiy all kind'vf Cettainry 
from moral Teſtiniony,is,to deny our ſelves 
the benefit, of any part of the World, or of 
any thing done in any part of the World, at 
any time in theWorld; butjuſt whac we ou 
ſelves ſaw in the titnes and places wherein 
we lived, No one Agecan be of any uſet6 
another, in any Record of it; nor any one 


"WW Man of uſe to another, by his Credit, in 
/ ſuch a way, For the ſame teafon, that will 

BB make a Man not' to believe others, 'will be 
"WW as good to them, not to believe him : and 
* W foall Mankind muſt /ive upon thejy e e-fight ; 
and he that wants that, muſt neceſfarty'bs 


a perfe&t Sceprick, This does not obly de- 
ſtroy all confidence in preſent Societ y,(be- 
cauſe, if I cannot reſt aſſured of whar all 
tnen generally,in an Age paſt,have affirm'd, 
and no Man has contradicted in that Age, 
not fince 5 I can much leſs be aſſured of 
what any number of Men ſhall tell menow, 
when I do not know, but that it may” be 
contradicted by ſome that Know otherwiſe, 
before this Age pals over,) But it does alſo 
interrupt the ſatisfaQion that all Meh have 
about themſelves and their own Relations, 
For; what have we but a morzl Aſſutance 
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trom a concurring Teſtimony, with: the yi. 
fible effeds of ir, that ſuch a Man is my Fa- 
ther; orſucha Woman my Mother; of 
ſuch perſons my Relations ; or that ſuch a 
Country is my native Country © All Men 
generally reſt ſatisfied, and credit humane 
Teſtimony with concurring effeRts, as they 
have good Reafon about ſuch things ; and 
yettherc may poſſibly be deceits here ; and 
a good account given, both how, ' and why 
they may beſo. But becauſe they are {6 
rare and unuſual, and alſo ſo' 7mprobable, 
they do not at all diſturb the general ſatis- 
faction Mankind has about thoſe things, 
But when a whole Age agrees to aſſure us, 
by their Teſtimony of a matter of. Fa& 
they ſaw, and were Eye-witneſſes of; there 
can be no Reaſon aſſigned of a deceit or 
miſtake in them, further than what all Men 
are liable to, in the trueſt exerciſes of their 
Senſes, and their Reaſon, in their- then 
judging of it, nor in their conveying of it 
tous ; becauſe 'tis not to be conceived, but 
that if any falſbood, in any Age, had been 
made publick, many (at leaſt thoſe whoſe 
intereſt it was todo it,) would have openly 
diſcovered and ; contraaifted it, And to 
think a whole. Age (Men, of all ſorts and 
parties, ſomeagainſt their own Intereſt, and 
others to no purpoſe at all) Thould agree to 
abuſe 
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abuſe poſterity with an abſolute untruch, : 
is a thing beyond the compaſs of all hu- 
mane credit. 


Fourthly, He that will deny that a 
Man (by he exerciſe * his Radon, in 
comparing things together, and judgi 
of NE En ) can Kane. ” 
ſuch an aſſurance as may and ought to 
ſatisfie a rational Man, about things which 
he neyer ſaw ; he myſt deny one of the 
noble{t, and molt yſeful effects of the ra- 
tional Soul ; which is, by rational ingui- 
ries and concluſions, #o aſcertain it ſelf of 
things, that can no way be the Object of 
$znſe. NoMan ever came to know, the 
World is round by ſenfible Experience : 
nor to foretel an Eclipſe of the Sun, be- 
fore it came to paſs: Such things are fing- 
ly the deduQtions of Reaſon, without any 
aſſiſtance of Senſe. If no certain concly- 
fron. car be made from any humane Teſti- 
mony however circumſtanced, no Go- 


vernment not Laws can be fixed beyond ar 


Age. For if Men give no credit to any 
thing but what they ſee; every Age muſt | 
eichet' undo or do over again; whatever 
the precedent Age did. Nor can Men ever 
come to oblige .theit Succeflors; becauſe 
the validity of that Obligation muſt needs 

K 3 depend 
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depend upon the credit of a humane Con: 
veyance. The Atheiſt therefore is moſt ab- 
ſurd in his Negative about this matter : the 
truth of which ought to be eſtabliſhed, not 
only upon..the preſent point, to prove That 
there is a God,by the truth of the Miracles 
which none but God could work z bur alſo 
for the great Advantage we have by it, in 
aſſuring us of the fact of ſupernatural Re- 
velations. Which, beſides all the Divine 
Evidence'they have peculiar to themſelves, 
have alſo ſuch a credible Teſtimony accom- 
panying them, as, upon that account, 
makes them deſcend beyond the preſent 
Age wherein they were firſt delivered ; and 
with apparent reaſon tov reach us now. as 
well as thoſe who were the eye-witnefles of 
them at firſt, | 


A fifth Argument to prove, againſt an 
Atheiſt, that God made the World,is this ; 
That the preſent frame and poſture of the 
World & ſuch, that the notion of a Deity, 131 
a Power above the World ns of abſolute neceſi- 
ty to the upholding of it, The Atheiſt,in de- 
nying the Being of God, denies the well- 
being ; yea,deſtruys the being oi the World 
itſcif, Though he can conſiſt withour the 
World, yet the World cannot ſublift with- 

out him, © Were there no power above the 


World, 
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World; to-influence it, (the ſenſe of which 
did reſtrain and,oblige men) we ſhould ſoon 
experiment what the World, would, come 
to, For the making this Truth more evi- 
dent, let us but imagine a whole Country of 
Atheiſts, that believed: nothing' above nor 
beyond this World : | and, believed: them- 
ſelves (as they mult needs) -to be the top of 
the World; that owed no ſubje&ion to any 
thing ; and.then take a viewof thoſe Con» 
ſequences which muſt neceſſarily attend 
ſuch'an Atheiſtical Crowd, and by that: we 
ſhall clearly diſcern, of what abſolute. ne+ 
ceſſity the acknowledgment. of God is. to 
the ſupport of the World. _ 

Firſt, There could never come to be ſuch a 
thing as a ſenſe of good and evil amongst them. 
Thar's inconſiſtent with Atheiſm. The di- 
ſtintion of Good and Eyitl, is, aPrincipte 
within us relating to ſomething above. us. 
The notion of that once taken away, rhe 
diſtinction of Good and Evil maſt needs ex- 
pire : and the Supreme ruling.Principle of 
every Man can be no other bur the pleaſing 
himſelf, and doing whatſoever his own in- 
dlination dictates to him. Suppoſe Men na- 
turally lawleſs, and without any reſtraint 
within them, and you can never imagine 
them to come under any Law,but their own 

unruly appetite: and ſo, he whole of ſuch a 
| K 3 COmM- 
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company mult be inſlaved to the Will one 
of another, and to each individual Mans 
Will, fo tar as he has power to accompliſh 
it. 'Tis the diſtin&tion between Good and 
Evil, that keeps the World frotn being a 
heap of rubbiſh and confuſion, And no ſuch 
diſtinQion can ever be ſuppoſed to have its 
riſe from a Man himſelf, unleſs he had a 
ſaperiour, and were made with ſuch a di- 
oo, ng Principle. And that for theſe 
eaſons. - 

Firff, Good and Evil can never be in- 
herent in Men, if there be no God , be- 
cauſe it has nothing it can refer to. A di- 
ſtintion of Good and Evi! in a Man does 
neceſſarily relate to a perfe&t and ſupreme 
Good, as 4 Rule by which 'tis to be ttyed, 
We cannot conceive how the notion'of 
Good and Evil ſhould ever haye exiſted in 
the minds of Men, if there had' not'been 
an Ecernal and Supreme Re&itude. Had 
there'notbeena Being Infinitely and'Ori- 
ginally Good,' the denomination of Good 
could never have been inthe World : not 
could we any other- way, ever have known 
what had been meant by that we call Evil, 
There muſt needs have been a Supreme 
ſtandard of theſe things : and-in this mat- 
ter of Good and Evil tis an infinite RedFnm, 
- that is index ſui & obliqui, | 
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Secondly,Becauſe the diſtinCtion of Good 
and Evil in Mea is a thing perte&ly relat- 
ing to. Reyrard and Punithment ; which 
none can be the ultimate diſpenſer of to 
himſelf: becauſe no Man can be imagined 
to do any. thing agrinſt himſelf, when he 
is a Law to himſelt ; nor co condemn any 
thing in himſelf as Evi), when he is Su- 
preme. Nor, on the other hand, is ir 
| proper to ſay, 4 mancan reward bimſelf', 
becauſe he can add nothing to. himſelf. 

All Reward is an expeRation beyond our 
ſelves, When we ſay an Action carries 

its own Reward, 'tis becauſe of the - ſati(- 
faction it gives us in hope of a Reward 

«from Above. vs 

Thirdly , 1f a Map be {© ſupreme ( as 

the Atheiſt will make him ) co have no- 
thing at all above him, there can never 

be paſibly made by Him any diſtinction 
in: his ARions : becauſe he would be then 
under no Law but himſelf ; and ſo could 
neyer come £0 break any Law by himſelf. 
He that is his own Law, can never come 
under any .Tranſgrefſion: nor can ſuch a 
thing as Evil ever happen to be in an In- 
dependent Being. No Man can ever come 
to ſay, he does ill, without he be under 
the Law of a Superiour. By theſe things, 
'is plain, if thexze be no God, there can 
K 4 be 
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be no ſuchthing as a diſtin ion of Good 
and Evil amongit Men : 'and without that, 
'tis obvious. into what dirt' and meanneſ; 
the whole World will crumble: There can 
be no ſuch thing as Juſt and Unjuſt;no ſuch 
thing as Property ; no ſuch thing as Right 
in meum & tuum, For all theſe things,and 
every other thing that is'either decent or 
uſeful, is graffed upon that diſtinguiſhing 
_ tiſte of Good andEvil; God has, by our 
firſt make, indued us withal : ſo that, with- 
out that, no Man can pretend Right to his 
Life or Eſtate, when another, that is a per- 
fed Law to himſelf,has an opportunity and 

a will to take it away. -f 
A ſecond Conſequence attending a com* 
pany of Atheiſts without a God in their 
thoughts, isthis , They could” never come to 
be ſecured one to another in fuch 4 way, as is 
abſolutely neceſſary to uphold the frame of the 
World,ant to-keep Men ſafe in ſociety and con- 
verſe together,” It there wereno-ground for 
any Truſt among Mankind, nor 'any - way 
to create fuch a ſecurity amongſt Men, as 
that * they might be reaſonably aſcertained 
one to another; it were not poſſible they 
ſhould ever come into 'any political Aſſocia- 
t103,0r live in amoral converſe quietly to- 
gether ; but muſt- perpetually abide in'a 
itate of War, and ſtill recur to open _ 
45 dds. (rare: 85 The 
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The-World it ſelf is ſo framed, that Men 
cannot live and converſe together, without 
putting ſome #r#/f each in; other. All the 
matters of ctheWorld cannot be made ſure, 
Truft is the firſt and.chief ground of all hue 
mane Converſe. Without that, each Man, 
when he met attother,would ſuppoſe he met 
his Enemy; and think himſelf ſafe in no- 
thing, but the power of his own Defence. 
Now the great and only foundation, upon 
which all rs/amongſt Mankind is erected, 
is a general acknowledgment of a Supreme 
- B Power above them, that perfe&ly knows 
| MW their Actions, and- has power to Reward 
-and Puniſh them-:- and a Principle in Men, 

* BW which we call Conſcience; tharfteers them 
| with ſuch an apprehenſion.” - If there be 
nothing above Mex to'puniſh them,of which 
| [they ſtand in awe, - nor ariy innate Princi- 
ple within thehr,"'to determine their own 
ARions about "Good and Evil,” it were ab- 
ſurd and f60lith ever to'truſt any Man : be- 
cauſe there could be no- viſible ground for 
ſuch a Truſt, An 4theiſt,/that ſays, There is 
no God/above him, nor any Conſcience 
within him;/ muſt needs make himſelf his 
own-Law-:; and, by that,makes himſelt inca- 
pable of any Truſt from another : For the 
great reaſon'ot Truſt lies in Mens acknow- 
ledging Principles, that will bring them to 
LET | deny 
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deny their own Intereſt, when! Juſtice and 
Truth calls'for it. The acknowledgment of 
God, and the exerciſes of Conſcience, give 
Men a ground of ſecurity one in Ro 

that when Mens private Intereſts oppoſe 
their doing what is juſt, and there is ng 

power to force them ;. yet the Fear af God, 

and the excitements of Conſcience may 

over-rule them, *Tis not to be doubted, 

but that the general Awe of a God in the 

World, is the inviſible Guard of it ; and 

that grand Pillar by which the World is 

upheld, and made to conſiſt within-it ſelf, 

Upon the Atheiits Principles, all the foun- 

dations of Truſt and Security are taken 4 

way. There can be- no ſuch thing as an 
Oath, no ſuch thing as a Promiſe, nor a 

ground for any ſorto ages, where 

there is no God: for in all thoſe caſes Men 
appeal from. themſelves to the Judgment of 

God. Who will ever truſt another,when he 

is his own, Law, and can offend none but 
himſelf £ Nay, can never offend himſelf? 

For where a Man.is Sapreme, and is a Lay 
to himſelf, he-can never come to. do any 
thing but what i right, ; Pure 
Atheiſts there cannot be any fort ot Conh- 
dence created. And that Confidence Mau- 
kind put one in another isthe very Origi- 
nal and Cement of all Government, all Re- 
Jations, 
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lations; all Trade, and all other converſe of 
Men together. - Take away God and Con- 
ſcience once out of the World,and no man 
can be obliged to do, nor ever will do, any 
thing but juſt what he pleaſeth, *Twere 
a fond thing to think any man ſhould , be- 
cauſe there is not the leaſt reaſon why he 
ſhould, And in that cafe, no Man would 
ever truſt to any Engagements from ano- 
ther, becauſe there — al be nothing obliga- 
try in the making of them, and fo not the 
leaſt reaſon for the keeping of them; unlefs 
you will admit of a Supream Power above 
Men, to whoſe Judgment and- Determina- 
tion they all refer, and acknowledg them- 
ſelves ſubjected ; "cis not poſſible to frame 
any ground, ' upon which Mankind ſhould 
be ever obliged one to another, 
Thirdly, There conld never poſſibly op 

Government ſetled amongF} At _ 

is the great Pininguifier of in hich 
Societies, from Beaſts in their Herds. Nay, 
without Government, Men would be worſe 
than Beafts one to another, by how much 
the more Khowledg and Invention they 
are poſſeſſed with to do miſchief. With- 
out Government, all Men live in a ſtate of 
War. _ man has a right to what he 
can get, and no tight to any thing that 


he cannot kitp, One ſayes truly, That 


Force 


1 56 The Unreaſonableneſs 


Force and Fraud muſt needs be the two Cardi- 
nal wvertuts of ſuch a condition. There never 
can be 'any Goyernment ſettled amongſt 
ſuch Men, who overthrow the great and 
SupremeRule over the World. Remove God 
once out of Heaven, and there never will 
be any Gods upon Earth, Mankind would 
never agree to.ſubject themſelves to Go- 
vernment, bur that there js ſomewhat of 
the Image of Godin it, to whom they pay 
a natural ge. Theſe things follow- 
ing make 'it evident, there can never be 
any Government fſetled amdbngſt meer 
Atheiſts. F#rf, By their Principles, the 
end of Government is extinguiſhed. For 
the end of Government (as Ariſtotle, in 
his Politicks, well deſcribes it!) is reward 
and pamiſbment,, But where there is. no ac- 
knowledgment of a God, there can be no 
ſuch thing as Good and Evil :. and where 
there is not a diſtinftion of Good and Evil, 
there can. be. no place for Reward and Pu- 
niſhment. For,being a terror #0 Evil-doers, 
and a encouragement to them that do well(the 

reat hinge upon which all Government 
_—_ are thoſe Principles God has, by 


natural light,placed in Men, todire& them 
 how'tis tobeexerciſed and exerted. Second 
ty, By the Atheiſts Tenets, that, which 
ſhould chiefly uphold and ſupport the being 

| wt 
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of-Government in the World,is razed and 
demoliſhed : and that is,a primary ſubjection 
to God; which begets a ſecondary ſubjection to 
Mev, as repreſenting him, and exerciſing 
his Authority among them. He chat thinks 
himſelf his ewe God, will be ſure to be his 
own King. Iithere be nothing above the 
World, Man, I am ſure, is the Supremeſt 
part of the World : and ſo muſt needs come 
tothink himſeli an abſolute and indepen- 
dent _ And he that is'ſo, can never 
make a diſtintion in any. Action, nor ne- 
ver ſubject himſelf to any Perſon : becauſe 
he is his own Law ; and that Supremacy, 
which the Magiſtrate (hould exerciſe, eve- 
ry Atheiſt carries in his own Breaſt; Third- 
ly, There can be no ground for Superiority 
and Inferiority, nor any ſecurity given 
between Men.that ſhould create ſuch a Re- 
lation amongſt them. No ground at all, I 
ſay,for it ; for, Men that are lawleſs (which 
all Men maſt needs be ſuppoſed to be, if 
they have nothing above them) can never 
come to be governed, This the Atheiſt 
tacitly confeſſech, when he tells us, That 
Men invented the ſtory of the Gods,and frigh- 
ted Men therewith, that they mioht keep the 
World in ſubjection, and bring Men under O- 
bedience to Govegrnment.It could never enter 
into Mens minds to ſubje& themſelves, it 
they 
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they thought themſelves ſupreme in thei 
_ had no Law but their own 
Wills. If Mans Nature had not ſomewhat 
of ſubjecionin it to a Supreme Being above 
him, and inherent Principles obliging hin 
how to behave hunſelf roward God,and to- 
ward the reſt of the World, Government 
could never have been intzxofluced, na 
ht of, Nor can there be the leaſt mu- 
tual ſecurity between Goyernours and go- 
verned, where no God is admitted. For, as 
I proved betore,'tis an acknowledging of 
God, in his Supreme” Judgment over the 
World, that is > Ram) of an Oath, and 
upon which, the validity of all humane en- 
gagements depends. All People in the 
World, have ſome God or other, by whom 
they put a ſanftion upon all their ſolemn 
Engagements one to another : and wherein 
they acquieſce as the higheſt ſecurity Man- 
kind is capable of. Auf although Men are 
ſometimes ſo vile as to break them, yet 
they thereby render themſelyes liable to all 
the Hatred, Reproach and Contempt ima- 
inable : and declare themſelves the pub: 
fiok Enemies bothof Godand Man. And 
very often God makes them in this World 
the viſible Obje&s of his Juſtice and Diſf- 

pleaſure. 

Bur ſuppoſe the Atheiſt object againlt 


this ; 
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this ; and ſay, 'Ti« poſſible for Men that deny 
there'ts a God,or any ſuch thing as a diſtiniti- 
oh between Good and Evil, for their intereſts 
ſake, to erect a Government over them, and 
ſubmit themſebves to it. © 

' 1 anſ\wer,that admit the intereſt of an A. 
theift ſhould incline him to Government, 
yet his Principles are deftrutive to it, and 
make it impoſſible to be attained. For, 
Firſt, There can be no rules for Govyern- 
inent in ſuch a caſe, neither how any Man 
ſhall Govern, nor how. any Man ſhall Obey. 
For where there are no Principles, neither 
by Supernatural Revelation from God, nor 
by the Light of Nature-in Men, to declare 
the Ends and Uſes of Government, (as in 
this Caſe, amongſt avowed Atheiſts who 
ſay there is no God, there can be none ; ) 
there can be 'nothing but abſolute Will 
and Pleaſure : which can never come to 
be exerciſed, but where there is the great- 
eſt Strength, . For if one Mans Will be 
as perfect and as abſolute as anothers, he 
will never ſubmic to the- Will of another, 
but when he is forced to it. And let us 
but imagine what a thing Sovereign Pow- 
er would be in the Hands of Men, where 
no God. is owned, nor any diſtin&ion of 
Good and Evil acknowledged: it would 
neceſſarily induce a Slayery and Subjecti- 
on 
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on far worſe than what any one Beaſt is at 
any. time into another, The truth is, that 
where there are no. Rules or Principles, to 
make a diſtinction between Men, and to be 
a ground of Superiority and Inferiority,'tis 
not poſſible either to.erect or to uphold ſuch 
a kind a conſtitution as Government, any 
other way than by downrighe force. 


And laſtly, *Tis not poſſible to. be.imi: 
gined, that the grand fundamental gf all 
Goverament(which is, that all private pe- 
ſonal Intereſts ſhould voluntarily yield to 
the good of the whole) ſhould ever come to 
be eſtabliſhed among a company of. perfe 
Atheiſts. 'Tis not to be imagined, that 
where a Man is Supreme in himſelf, and 
has no Principle but hitnſelf, that ever he 
ſhould conſent, inany. caſe, to deny him- 
ſelf, to his own apparent prejudice, , There 
can be no Reaſon thought of,why he ſhould 
do it, but fot intereſt and advantage: fot 
he can have no other thing to,be ja; br by. 
And bare Intereſt will neyer teach any Man 
aitual ſelf-denial, either for the Good of x 
nother, or for the Good of the whole, . No 
Man (without ſome Conſtience of obeying 
thoſe that are over him, and without ſome 
natural conviaion, that 'tis . his Duty to 
prefer the who'e of others befote biguletd 

WI 
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will ever dePart fxom his own particular in- 
tereſt; upon : any.:Notion. of the Publick 
whatſoever. iAbſtract God, and;Conſcience 
of well and [ill-doing from Men, and no 
Man's Reafon, but: will make himſelf his 
ſupteam Law 5:and deny him: ro do any 
thingid$ainſthunſelf, upon any collateral 
ground whatever. Yieldingzin a man's owl 
particular;- to the good of the whole, is a 
noble beam of natural light:ſpringing from 
God-; and from [that Conſcience of Good 
and Bl -Men being into the. World with 
them, in reference to their duty. toward c- 
thers, -and the reſt of the World.. God de- 
figned Man in his. mate fora ſociable crea- 
ture, and that Men thoutd live quietly to- 
gether ; and that,in order to it,they ſhould 
carry about:them'naturak. Obligations one 
to another. : But.no/Man that has himſelf 
tor: his higheſt Principle, ( which every A: 
theiſt muſt have) will ever prefer the Good 
of any, or af all Men, before his own. So 
that the Atheiſt; in denying the Being of 
God, deſtroysineceſſarily all thoſe Princi- 
un; which purely relate to his Being : And 
y that deftroys all thoſe Principles, by 
which the World is upheld and maintain'd, 


Theſe things ſeem with undeniable evi- 
dence to enlighten us in our way to God : 


L and 
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and to ſhew us,. what a dark Chaos of non: 
ſenſe and confuſion the whole of. an Atheiſts 
Principles appears to the eye of our Reaſon, 
Which way ever we look, 'whether to the 
riſe and beginning of the World, to the 
matter and parts of it,the preſent continy- 
ance of it;citherto the Being or.well-Being 
of it, we ſtill find our Reaſon leading us 
ſafely to God. We find how neceſſary the 
acknowledgment - of -his Being is to our 
own, and to ſecure the political frame and 
compoſition of the World. Cicero in his firſt 
Book Den at. Deoy. ſpeakes largely and ex- 
cellently upon this ſubje&..Take away (ſays 
he ) the Being and Providence of God out of 
the World, and there follows nothing but con- 
fufion : not only Picty and Sanitity is gone 
but all Faith, Vertue, and. humane Societies 
too, And of the ſame mind were Plato and 
Plutarch, who have largely diſcourſed this 
way. . Nothing then can more endanger a 
State, than the encreaſe of Atheiſm ; nor 
can any thing prove more deſtructiye to all 

humane Converſe and Society, and' what- 
ſocver relates both ro the being and well- 
being of the World. The Atheiſt, ds he 

is the greateſt Traitor to the higheſt King 

above, ſo his Principles carry in them the 

moſt dangerous and deſtructive Treaſon to 

all lis Ficegerents hcre below. 

The 
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ally Objection the Atheiſt conti: 
ly makes againſt the whole of Re- 
ſays he, No Mar ever 


* the God you talk f; ; all diſcourſes 


ion is this ; 


about ſuch an Infinite Being as you talk 
of, ' are meer Fables and Stories, Fan- 

taſms in Mens brains ; nor tan you di- 
ſtinitly conceive any thing of him, "Tis 
more ſuitable to Reaſon a great deal to be- 
lieve only what I ſee, than to offer m 

ſelf to be poſſeſſed with a belief of what 1 
never ſaw. 


This that the Atheiſt boaſts of as his chicf 
ſupport, he will find to fail him, and ren- 
der him both grolly difingenuoms , and pal- 
of unrea finable. Firſt, 4:fingenuors and 

e to KRAE, for the Arheif himſel*; 
upon his. own Principles; i is forced to con- 
4 he believes things he never ſaw; and 
cannot himſelf deny it. Take the F, Dicu- 
rean Atheift , did ke ever, 1 wonder, ſee 
the Atoms he tells us of 2 Lucretivs,and a!l 
the Azomiſts cohteſs, that the buſineſs of 
Atoms is 4 thing that does not fall under 
the perception of Senſe. Did he ever view 
their Motion ; by which they cauſed the 
World ? Did he ever take a view of that 
Varuum,thiat e/tra-meundan ſpace, where thele 
L 3 Atoms 
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Atoms are treaſured up Did either of 


their great Maſters, Democyztus or Epicu- 
rus, ever aſſure. the World that they ſaw 
theſe things 2. or were eye-wttreſſes to what 
they would have others believe « Or, was 
any Man eyer yet heard of- that did'ſee 
them 2 Was there ever any ſuch Tradition 
in the World, that they were ſeen © Take 
the other Sec of Arheiſts, that would have 
the World to be eternal, juſt as it is: and 
let them be asked, Can they have any ocu- 
lar certainty of the Worlds Eternity ? can 
they know any thing that way in the Age 
paſt before them ?- much leſs what was 
Eternal Is not the Worlds being Eternal, 
as much a deduction from bare diſcourſe 
and reaſoning , as that there is a Supream 
B:ing? It the Atheiſt refolye to believe 
nothing but what he ſees, unlels the World 
were made over and over, no Man can 
ever bclieve it, but thoſe that juſt ſaw it 
made. Take all the Secators of Atheiſm 
together, and let me ask them this queſti- 
on :, Whether they can refuſe to believe 
( without offering violence to their Facul- 
ries ) rhat there 1s a principle of Motion. in 
themſelves, and many other parts of the 
World 2: 'And yet I am ſure, they never 
ſaw it, Let any Man tell me, Whether 
ever he ſaw that Principle that acts him- 
ſelf ? 
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ſelf? call it the Soul, or what you will, 
Did- he 'ever yet ſee his own thoughts * 
And yet we are not more ſure of any one 
thing in this World, than that we 2hizt : 
and without that, we could never come to 
be ſure of any thing, God has left us the 
nobleſt part of our {elyes inviſible : (which 
yet » we cannot tetuſe to belicve , unleſs 
we ceaſe the exerciſe of our owa Facultics) 
that ſo we might have apparent Reaſon 
not to deny his Being, only becauſe we do 


. not ocwlarly behold him. The noblelt and 


moſt peculiar part of Reaſon, is, to come 
to aſſurance of ſuch things | as we do not 
ſee,” There are a thouſand Propoſitions a 
Man may make ſure to himſelf by his Rea- 
ſon, which have no way been the object 
of Senſe. All the converſe we have with 
things paſt, and things future, depends 
ſingly, upon the exerciſe of Reaſon : for 
there Senſe cannot help us. If the A- 
theiſt will ſee every thing he bclicves, he 
muſt never believe any Sound , nor any 
Smell. And ( as one ſayes well) there is 
as much Reaſon to deny that to be ſexſib/e, 
which is the Obje&t bu: of one Senſe, as 
to deny that to be , whoſe Exiſtence is 
only the Objet of Reaſon. The Senſes, 
being 'upon even tearms, may more rea- 
ſonably combate cach other in that caſe, 
L 3 than 
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than the whole of Senſe deny a ſingle exer: 
ciſe of Reaſon; becauſe Reaſon is a faculty 
more certain,and mych ſuperiour to it, And 

tf ever the faculty of our Reaſon abſtracted 
from Senſe, can make us ſure of any thing, 

*tis in this caſe,about a Supreme Beizg. For 
in our ſelves we find an apprehenſion ſtill 
of ſomewhat above u#: a fear of him, and 
a tendency towards him; which muſt needs 
ariſe from ſome i»xate Idea we haye in our 
Souls,of him. ' And this we areas ſure of, 
as that we' think ; which is the thing, in 
the World, we can be moſtſure of. And 

theſe impreſſions of God, and the Idea we 

have in our ſelves of ſuch a Supreme Being, 
does as much aſſure us;there is one as our 
thinking does aſſure us that we our ſelves 
are, and that we have a thinking faculty, 

If we look out - into the World, we ſhall 

find the whole (to our Reaſon) a moſt de- 

monſtrable effect of him. There can be no- 
thing more plain to the Reaſon of Mankind, 
than that there muſt be ſome firſ# Cauſe of 
every Being we ſee-; and ſome firſt moyer 
of all the Motion we behold. The Atheiſt 
is alſo further difingenuous in this : that, 
becauſe he does not ſee God, (though there 
be never ſo much evidence of his Being) 
therefore he politively denies him, and 
ſayes, there is none ; which there may us 
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for ought he knows. No Man can, in the 
negative, ſay, there is-not: nor lay down 
any tolerable ground to conclude ſuch a 
negative upon ;- becauſe there is not the 
leaſt violence offered toour faculties, nor 
the leaſt abſurdity, either to Senſe or 
Reaſon, in this Aſſertion, That there is 
a Supreme" Being 'Infinitely Perfed, that 
made all things, Nor will the Atheiſt help 
himſelf at all, by retorting this, and ſay- 
ing; If zo May cay poſitively deny the Being 
of what he never ſaw ; then we can never, b 
that Rule, deny the Atheiſts Hypotheſis - of 
Atoms, or 'of the Worlds Eternity : for they 
are all things alike unſeen, This I utterly 
deny : for,- 'twere to make all things, we 
do not ſee, upbn- equal terms of Probati- 
on and Negation. Which were; upon the 
matter, to depoſe our Reaſon, and depene- 
rate wholly into Senſe. As if the Notion 
of God's making. the d, (to which 
every thing rationally concurs,) and the 
firſt riſe of it (ſuppoſed to be by the caſu- 
al hit of twa Flints together, or a juſtling 
of Atoms one againſt another, or the too» 
liſheſt propoſition you can 'make) #tood 
upon equal terms of . admittance with 
a' Rational. Soul, And that one of theſe 
may be as' well affirmed as: the: other : 
| L 4 and 
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and none: of 'them certainly denied, be. 
cauſe none. of them: ſeex."'. This: is very ab. 
ſurd, and in-xts tendency plainly baniſhes 
Reaſon ont-of the World. Probation and 
Neeation, in this and all other caſes, are 
neceſſarily conjoyned, and' depend: upon 
each other, For if one thing can be bet- 
fer proved than» another , then *tis /eſs to 
be. denied than: dhothes. And'as 'the Af- 
firmative of 'any-ithing-appears more rea- 
ſonable, the'Negative of. it. dwuſt needs be 
the - more unreaſonable And all things 
. that we ſee not ( as well: as thoſe we+ſee) 
are. capable af more' or: lefs probability, 
and-more or lefs certaintyito our Reaſon; 
and ſo hays neceſſarily the ſamedegrees in 
theit Afirmations and Nogations; that all 
other things haye;.''/ The-way: obviouſly to 
clear this,” is.to oanfider, Whether a Man 
may be certaingot- any thingi he does not 
ſe ; or whethieWall things-unſeen are alike 


uncertain 2.16 the>firſt be made good ;; the 


ſecond I am furets thereby rendred falſe : 
That a Man may be certain'ot.things he 
never ſaw,.I affixta, and that ſeveral ways: 
morally certain ; naturatly certain g 'and ma- 
themetically certain. -1 MY 14) 
Firſt, Mora \certarn. A Man, by the con- 
currence of all Cirounſtances/and credible 
OE USERS. = Teiti- 
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Teſtimonies about it, may be morally cer- 
tain there is fuch a Gity as Rome,though he 
were never there. And if he ſhould deny 
the Certainty of it to himſelf, muſt either 
violently aſſault his own Faculties , ' or 
render himſelf viſibly impotent, and inſufh- 
cient in the exerciſe of them; The ground 
| | of this moral certginty,and the Reaſon why, 
by credible: Teſtimonies, I may arrive at a 
Certainty in ſuch'a way,is ; becauſe, that 
taking a-meaſure of others by what I find 
in my ſelf, or by what I ſee experimental- 
ly-in the daily practice of Men, and in the 
courſe of the World, and in the Reaſon 
of. the thing it ſelf, ſuch a Teſtunony muſt 
needs be true; - Now ſuppoſeſoine, upon 
their owh fingle credit, {halltell a Man of 
2 Town built upon'the Waves, and ftand- 
ing in the midſt of the Sea; and that by 
Chance the Waves rowl ſo continually un- 
der t, -a5toj: keep? it: from '{inking, and: ſo 
it contiauallir. Swims:: will any Man (well. 
inhis Wits) ſay, that a negative to this, 
and a Negative fd". the - being of ſuch a 
place as Romy! arg upon eventerms ? And 
that aMan:chat has ſeen neither, may not 
upon. bettex terrhs deny- rhe one than the 
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and none: of 'them certainly denied, be- 
cauſe none of them-ſeen..This: is very ab- 
ſurd, and in-its tendency plainly baniſhes 
Reaſon ont-of the World. Probation and 
Neeation, in this and all other caſes, are 
neceflarily conjoyned, and! depend: upon 
each other. For if one thing can be bet- 
fer proved 'than- another, then *tis /efs zo 
be denied than; anhothes. Andas'the At- 
firmative of any-thing appears more rea- 
ſonable, the'Nogative of it. tauſt needs be 
the -more unreaſonable. And all things 
. that we ſee not |( as well: as. thoſe we + ſee) 
are. capable af more" or lefs probability, 
and-more ot"lefs certaintyito our Reaſon;; 
and ſo hayei neceſſarily the ſame degrees i in 
theit Affirmations and Negations; that all 
other things -haye,/'' | The-way: obyiouſly to 
clear this, is. to oanfider, - Whether a Man 
may be certaingof- any: thing! he does nor 
ſe. ; or whethieall things.unſcen are alike 
ungertain 2. If the>firſt be made good ;; the 
ſecond I am fureis thereby rendred f alſe : 
That a Man.may' be certain'of.things he 
neverſaw,.I afhxta, and that ſeveral ways: 
morally certain ; nearly certain! and ma- 
themstically certain, 

Firſt, Moral irrrhiath, A Man, by the con- 
curomnes of: al Clroumſlances: and credible 
Teſti- 
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Teſtimonies about it, may be morally 'cer- 
tain there is fuch-a Cty as Rome,though he 
were never-there. And if he ſhould deny 
the Certainty of it to hunſelf, muſt either 
violently aſſault his own Faculties , ' or 
render himſelf viſibly impotent, and inſufh- 
cient in the exerciſe of them; The ground 
of this moral cert4inty,and the Reaſon why, 
by credible Teſtimonies, I may arrive at a 
Certainty in -ſuch'a way,is ; becauſe, that 
taking a-meaſure of others by what I find 
in my ſelf, or by what I ſee experimental- 
ly-in the daily practice of Men, and in the 
courſe of the World, and in the Reaſon 
of. the thing it ſelf, ſuch a Teſtumony muſt 
needs be true; - Now ſuppoſeſome, upon 
their owh ſingle credit, {hall-tell a Man of 
a Town built upon'the Waves, and ftand- 
"mg in the midſt of the Sea ; and that by 
Ghance the Waves rowl ſo continually un- 
der it, 4a5to;: keep: it: from 'ſinking, and: ſo 
it continually; Swims:: will any Man (well. 
in his Wits) ſay, that a negative to this, 
and a Negative fd the - being of ſuch a 
place as Roms :arguponeventerms 7 And 
that a Man:tchat has ſeen neither, may not 
upon: bettex terms deny- the one than the 
others: 7; vob ot on wu 7 
-:. Secondly; I may be neturally. certain of 
ſomewhat 1 do 'nor fee,by tae _—_— 
1 and 
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and intrinfick' certainty of Nature in its 
Cauſes and Productions, I am naturally 
certain 1 have thoughts and reaſon , and 
yet they are no-way the objec of Senſe, 
I am naturally certain I was begotten by 
a Man, and brought forth by a Woman, 
It any man will tell me, I was begotten 
by a Fly ; or that a Whirlwind caſu- 
ally blew ſome Duſt together, and that, 
by that Matter and Motion, I came by 
Chance tobe made : becauſe I never ſaw 
the one more than the other, have I no 
more Reaſon to deny the one than the 
other? If I can prove by Reaſon, that 
the World could not be brought forth by 
the caſual motion of Atoms ; nor be Eternal 
in the poſture it now is, ( which it muſt 
have been, if it.be Eternal ; ) have not I 
more Reaſon to deny thoſe Things, than 
an Atheiſt has to deny the Being of God, 
that hath a full conjunRion of Reaſon to 
prove itz becauſe they are all things «- 
_C: * | 44 
s Thirdly,” I may be Mathematically cer- 
tain of a thouſand Propofitions, which I 
only revolve in-my Thoughts, and were 
never vilibly *repreſented 'ts my Senſes : 
and am as well able to judge of an ab- 
ſardiry ir my Thoughts and my Mind, 
and to affirm and deny'things of that na- 
| | ture, 
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ture, as if I ſaw the lines viſibly drawn 
before me. So 'tis in all ſpeculative mat- 
ters: and in all other matters, things un- 
ſeen muſt be judged of by things ſeen, and 
according to things known ; and fo are 
more or leſs probable, according ts the 
proportion they bear to our Realon EXCr- 
ciſed about ſuch things. Reaſon has been 
ever the ſame ; and the great Standard to 
determine all things by. What is an Ab- 
ſurdity now, was ever ſo ſince the World 
began, and will continue ſo. Reaſon will 
as well determine about matters we never 
ſaw, as about things viſible to our Senſes, 
He that will tell me of « Caſtle built upon 
a Bulruſh, and a Steeple upon the foun- 
dation of a Straw ; my Reaſon will ſoon 
give him,an Anſwer, and look no further, 
Nor ought bare Probabilities, where there 
is noapparent Abſurdity to ſteer us at all. 
But in the Atheiſts caſe, his Aſſertions are 
not Poſſibilities: tor, it our faculties be not 
fallible, and deceive us, they are poſitive 
Abſurdities, 1 ſay, bare Poſhbilities ought 
not to ſteer us at all : becauſe. a bare Poſ- 
Gibility is not any thing that appears to us 
to have any actual Exiſtence , but. only a 
reſult from this Negative, that [ts not 4 
Contradiition, and ſo, not impoſſible.) From 
whence we may deduce endleſs —— 
n 
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and all the fooliſh fancies imaginable. A 
Man; iri that caſe, is bounded with »orhizg 
but a flat contradiction, and ſo may intangle 
himſelf with all the poſſible fooleries that 
canibe' in the World. *Tis poſſible, that 
Trees do hear: when we ſpeak, and that 
Stones do ſec us and look upon us ; 'tis not 
impoſſible, becauſe *tis nat a contradidi- 
on. But to make ſuch things to have any 
Pdwer to influence or ouide the rational 
Soul; were highly to reproach our Facul- 
ties, and to -make them ſo'weak and un- 
ſtedfaſt, as that the uſe of them would be 
thereby rendred far beneath what it truly 
and'really is. Bare poſſibility ought nor 
to-\entangle us in our aſſent or diſſent to 
anything :' becauſe'tis poſitiyely nothing ; 
does'not porere aliquid ; but has only a bare 
negative ſuppoſition of exiſtence, ith not 
beinp impoſſible, *Tis poſſible a Plant 
or Vegetable may have a rational Soul : 

becatiſe *tis not a contradiction, and ſo not 
impoflible ; though'we ſee no cffeRs or 
concomitants' of a Rational Soul in ir, 

But, whoever ſhould let this bare poſib:- 

lity fteer him, would much affront the cer- 
tainty ofhis Reaſon, which ought not, by 

tuch-2 poſſibility,” to be hindred from the 

certain knowledg of the nature of a Plant: 

becauſe that were- to imagine Reaſon to 
Ns be 


\ 
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be ruled by a may-be, a, naked poſſibility 
(which is a zox-ext:ty) againſt what really 
and actually is, He that.comes. only with 
a bare oſſibiliey, to confkute me in. any 
thing for which I bring proof, and give 
good Reaſon, comes with juſt nothing : be- 
cauſe all things . poſſible. to be, . are no-way 
neceſſary to be. That were to make a con» 
tradidtion neceffary : becauſe. things may. 
be, and may not be ; and therefoxe. where 
there is no actual demonſtration that they: 
be, the PollbViicy lies equal on: bath ſides, 
and is determined by the prooks on either 
ſide. - Poſſibility is only pxevious to prook, 
and-admits it , but is no proofatall it Celf.. 
Impoſſibility torbids all proof ; poſſibility 
makes:way for 1t, and does-no more. This 
will appear evidently true, [that bare na- 
ked poſſibility is no Argument art all : nor 
oof. any torce, ſingly, cither to prove or 
deny a thing ;.. ] it we do but confider, that 
if poſbility were. any proof, then in all 
things © where there is poſſibility on both 
ſides, there were good proot on both 
ſides ; which to ſay, were to make our 
faculties falſe. and a-moſt notorious ab- 
ſurdity, [that a thing might be proved, to 
be, and proved not to be, | For 'tis not, 
whether there be polkbility on both ſides ; 
for that there is ; and that is no more 
than 
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than to ſay, if a thing be; or if it be nor, 
there is 'no contradiction either way, and 
ſo no impoſſibility either way. But if Poſ- 
ſibility be made of any force to affirm or 
deny a thing ; than poſſibility is ſuppoſed 
to make a proof : and then it muſt needs 
make it both wayes ; and prove a thing 
may be; and prove a a_ may not be, 
becauſe 'tis both ways poſſible, *Tis plain 
therefore, that bare poſſibility is no proof 
at all any way : and whenever the Atheiſt 
recurs to bate Poſſibi/ity to help him, he 
recurs to meer Nulity, He ſays,'a _ 
is, becauſe it may be, and 'tis not, becauſe 
it 4 ot be.: which ( as to the proof of 
it, either way, either to its being, or not 
being) amounts to- Joſt nothing, In ſome 
caſes; Impoſſibility proved of the onelide; 
carties Neceſſity on” th& other fide. ' Bur 
whatſoever leaves things in ſuch an” Equz- 
librium as Poſlibility does, (which ſays,they 
may þbe,or they may not be) can never cer- 
tainly prove the being of thetneither way, 
The difingenuity of the Atheiſt will alſo 
further appear to us, if we confider;that he 
himſelf admits Invifibility and Infinity in 
his own ſuppoſed notions about theWorld; 
and yet objes againſt them, when they are 
aſcribed to God, He admits them in ſub- 
jets we know are no way capable of them ; 
and 
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and yet denies them, when they are moſt 
properly attributed ro one Supreme Being 
Infinitely Perte&t. He that will ſuppoſe 
Matter, with an inherent Motion in it, Infi- 
zite, muſt needs ſuppoſe it to have all poſſi- 
ble Perfe&ion. For whatſoever has [nfinite- 
weſs and ſef-origination, muſt needs ſwallow 
up all Pertection into it ſelf, or elſe-no Be- 
ing were capable of Perfetion. Now let 
us once exclude the Notion of God out of - 
the World,and where will you (with any 
tolerable Senſe, and without apparent ab- 
ſurdities)place Infinity with abſolute Perfe- 
&ion 2 The Notion we have in our minds 
of ſuch a thing, plainly tells us there is 
ſach a thing. And our Reaſon aſſures us; 
it can be fixed no-where, but in a Supreme ' 
Being, which we call God. The World is, 
in its conſtitution,ſuch a thing,and ſo relat- 
ed to God, that the greateſt ſhifters off of 
Divinity cannot give any tolerable account 
of the being of it to any reaſonable Crea- 
ture, without appropriating thoſe things, 
they moſt find fault hv cavil at in the 
Notion of God, to ſome part of the World. 
Either they make the World I»finite juſt as 
itis; or elſe ſome ſmall particles of matter 
with an 7zherent Motion in them, they muſt 
be Eternal. This ſhews a zeceſſity of Eterni- 
ty ſomewhere: and that all thipgs that 
; are 
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are, muſt needscbrye fron ſomewhat that 
_ ever was, by. the Judgment: of every Ra- 
' tional Creature;and' that all Mankind have 

naturally a Notion and-Idea'of Eternity 
within them. | So that whoeverdenies.:the 
Being of God, when he-goes to give a Rea- 
ſon of his denial, is forced to confeſs and 
admit thoſe things; which, :he fayes,are the 
grounds of. his denyal : and'ſo.makes it a 
thing not only of the yery ſatae, but of ten 
times greater difficulty to--believe, there is 
no. God, than:to-confeſs there. is one, For 
when he goes. about ta give a Reaſonable 
Account,how the World could-came to be 
without ſome firſt Cauſe ;, he is forced to 
admit all thoſe things he himſelf objects a- 
g4inſt a firſt Cauſe; and-befides, lies under 
all thoſe abſurdities.the Being of the World 
will caſt upon our Reaſons, when we goa- 
bout co. give an account of it,excluding the 
Notion of a God.and a firſt Cauſe from it. 
And as the Atheiſt is excceding diſfinge- 
Nnuous in his Principles and Objections, ſo 
heis monſtrouſly avreaſonable:' Firſt, In this 
that he aſcribes the World to: Cauſes that 
have the higheſt 7mprobahility, and (in ſome 
caſes) ;»poſhbility, to our; Reaſon, plainly 
attending them -Firft,” Tis plainly i»7poſſible 
_ thatthe Worldin the contle we now ſee it, 
thould have been Etcrnal, according to 
\ that 


| 
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that Idea our Souls are able to make of E- 
ternity. For though we are not able to give 
a fall deſcription of what is- Eternal ; yet 
we are able to ſay zegatively what we are 
ſure cannot be Eternal, Suppoſe Eternity 
to be-never ſo much beyond me, and above 
me; yet 'twere abſurd tor me to admit any 
thing to be Eternal, thac docs not reach the 
Notion I have of Eternity: 


| Batgrant to the Atheiſt the moſt he pre- 
tends to ; which is, that there is a bare poſz- 
bility that the World may have been Eter- 
nal ; and that there is no contradiction to 
ſay ſo; I think Thave fully proved, that 
bare poſſibility is no proof at all ; nor ought 
to have the leaſt ſway with any reaſonable 
Man, in the afficmation or negation of any 
thing. - And therefore when the Atheiſt 
recurs-(as generally he doth) to bare poſh- 
bility: to ſygport his Notions, he is driven 
beyond ifiEonfines of all rational proof, 
and endeavours to make ſomething of an 
abſolutg no-hing. He cakes that for proo7, 
which only gives an admiſhon that there 
may be ptootk, | 


Take him in the other way, in the No- 
tion of his Atoms, from whence he will 
needs derive the World : what an Aſpect 

M doth 
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doth it carry to our Reaſon ? to imagine 
that Atoms, in a fancied vacuity, had an E- 
ternal gravity in themywhich cauſed an Eter- 
nal Motion of them up and down, without any 
tendency at all to a Center? and that they 
could never ceaſe their Motion, till they hit by 
Chante one againſt another,and were diverted 
that way ? that this dull matter, and this ſenſ- 
leſs motion in it, cauſed by the Internal Gra- 
vity of it, did by Chance produce this Glorious 
Fabrick of a rational Soul f and ſo didtranſ- 
fer that to another, which it had not firſt in it 
ſelf? And that by the Chance and Caſuality 
of the Motion of theſe Atoms, the World, and 
allthe Order and Harmony of it, was firſt pro- 
duced. The Atheiſt, in this,will never arrive 
at bare poſſibility. For the whole of ir ({o 
far as it 1s urged againſt God's making the 
World, and made uſe of to ſelf-originate 
the World) is a pertec&t Syſteme of Nowſenſe. 
He that ſayes the World wa#:made by 
Chance, does, in effe& ſay, (He cannot tell 
how it was made : and that when we deny God 
to be the Author of it, we can give noFeaſona- 
ble account of it.) The Atheiſts alſo further 
unreaſonable, becauſe he denies the Being 
of that, which the World is a plain Effect 
of, and the Contemplation .of the whole 
World doth rationally lead us unto. He 
denies alſo that to be, which we have an in- 
nate 
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nate Notion of in our own Souls, which is; 
a Supreme Being,abſolutely Pertect: which 
the whole World will not afford us,nor can 
we fix our Netion of it upon any thing vi- 
ſible, The capacity a Man has, fome way 
to conceive of ſuch a thing as a Supreme 
and Pertedt Being, doth evidently declare 
there is ſuch a Being that gave that capa- 
city. He that goes about either to doubt it, 
or deny it,mulſt in ſome meaſure admit it,or 
elſe he doubts and denies he knows nor 
what. For when any Man diſputes againſt 
a thing, 'tis granted he has a capacity to 
conceive of ſuch a thing, orelſe he could 
nor oppoſe it, Had there not been a Su- 
preme Being which we call God, there could 
_ never have been any innate Notions of it 
in the minds of Men, in Fears, Hopes and 
Concerns about him, as ſfach. No Man 
ever had an original innate impreſſion of a tye, 
a pure nothing upon his intellect, That 
were to ſay, our faculties were originally 

falſe : and ſo we are nothing but a greac 
deceit to our ſelves, Nay, to this day, no 
Man ever thought of a meer Nothing, 

Thought#and Exiſtence aze relatives ! oz 

ent nulla cogitatio. The wildeſt Fantaſms 

that ever poſſeſſed the minds of Men, were 

yet ſtill converſant about ſomewhat thax 

was teal and had exiſtence : and were bug 

M 2 diſor- 
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diſordered and miſplaced by the fancy. 
Let a Man imagin Oxen feeding in the 
bottom of the Sea : and Whales grazing 
upon dry ground ; or Mo::ntains dancing in 
the Air; or any thing of that kind : the 
ground of all theſe imaginations is real 
things,and ſuch as do exiſt,, They are only 
diſlocated by the fancy,and diſpoſed by the 
mind contrary. to the courſe of Nature : 
and (o (in that diſpoſition and conjun&ion) 
are meer fantaſms, and entia rationis,, But 
this we call an Idea of God, is quite another 
thing ; *Tis not a fictitious repreſentation 
the mind makes to it (eli, from a collection 
of viſible Objects, and corporeal fantafms; 
bur 'tisa Notion of a Being abſtractedly 
conſidered, from whatever came in by the 
Senſes ; which can be no other but an Idea 
placed originally in the Soul, by an Infinite. 
and Perfect Being that firſt made it. A Man 
finds in his own Soul;he can conceive there 
is ſuch a Being,but yet cannot-deſcribe-him 
by. any thing heever ſaw. By which 'tis 
plain, the Notion of ſuch a Being came nor 
in by the Senſes. Whatever is the Obje&t 
ot Senſe, hath infirmity  annexe#to-it, be- 
cauſe 'tis ſtill diviſible ; and. therefore a 
Notion of Abſolute and Infinite PerfeQion 
could not ariſe from thence. Nor is it po. 
{ible to believe, that ever Mankind ſhould 
bow 
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bow down themſelves, in that ſubjecion 
they are in to the Notion of a Deity , if 
the Notion of it were nothing but a vain 
fancied colletion of things diſorderly to- 
gether,in the mind, that had come in by the 
Senſes. For they muſt needs know by the 
uſe of cheir Reaſon,chat ſuch things had no 
Exiſtence in ſuch Conjunction, but were 
a perfe& Vanity. Nor is there, in the No- 
tion of God, any unnatural diſorderly con-, 
junction of things together : but all thoſe 
Attributes we aſcribeto God, do naturally 
and neceſſarily make up theNotion of him, 
and cannot be ſeparated from it, Several 
ſteps- our pure Naturals take towards a 
Sapreme Being, to ſatisfie and confirm us 
in the unreaſonableneſs of an Atheilt. 


Firſt, Our Reaſon conſiders the whole 
World is without a firſtCaule of any thing; 
and yet the Conſtitution of it, is ſuch, that 
without ſome firſt Cauſe, we can give no 
reaſonable account of any thing. Wecan 
never reaſonably be- ſatisfied, how Men 
ſhould come to beget oae another in the 
way we ſte, without ſome firſt Man that 
was wot begotten in that way, Which firſt 
Man muſt neceſſarily conduct us to ſome 


firſt and;:Supreme Caule. 
M 3 Secondly, 
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Secondly, Reaſon conſiders it ſelf the 
Supremelt part of the World : and knows, 
by its own exerciſe, it could not be begot- 
ten by it ſelf, For that were to contradict 
its ſelf, and deny its own Evidence. And 
{o comes to adore ſomewhat above it felt, 
and more excellent than it ſelf; of which 
it has a natural inbred Idea, 


| Thirdh, Reaſon layes down this as a tun- 
damental Maxim to it ſelf; That whatever 
we are able to think or imagine,of abſolute 
Goodneſs, Perte&ion, Infiniteneſs, or Ex- 
cellency of any kind, it muſt neceſſarily 
exiſt in this fir/f Ceaſe ; who gave us this 
ability to reed and conceive of ſuch things, 
and made us with ſuch an Idea. So akart to 
the utmoſt of what a Man can do, to think 
well of God,and highly to adore him, his 
Reaſon leads him to; and he can go no 
turther. P's 


Foarthly, 'Tis highly reaſonable to:con+ 
clude, that he that was the firſt Dozor of 
our Beings, muſt needs have an abſolute 
property in us ; and ſowe lye under an ob- 
ligation to all the Homage we are able to 
perform. Becauſe the donation of a Being 
to us, is the Supremeſt Obligation that 
could be put upon us, And whatſoever this 
Supreme 
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Supreme Being, that gave us. our own Be- 
ing, ſhall at any time reveal to us to be his 


pleaſure about us, we ſtand for ever obli- 
ged to Obey and Submit to, 


F:fthly,Our Reaſon tells us, that whatſo- 
ever we can conceive of the wiſeſt Builder, 
muſt be much more in God's framing the 
World. He would not make the World 
without ſome propoſed end ; which could 
be no other but what beſt pleaſed himſelf, 
That Faculty,that informs us of aSupreme 
Power that made the World, will alſo aſ- 
certainys that he can uphold it,will govern 
it; andat laſt, have an account of it, ac- 
cording to that end he firſt propoſed to 
himſelf in making it, 


Sixthly, We find in our own Souls,a di- 
ſtinguiſhing taſte of Good and. Evil ; anda 
Judgment we neceſlarily, and naturally 
paſs upon onr ſelves, in reference to the 
one, and the other ; being much ſatisfied in 
the ane, and-falled with Terrours and Fears 
by the other, And our-Reaſon tells us, all 
this muſt needs be, in order-toa Supreme 
Fadgment above us ; and was placed in us, 
by a Supreme Being that firſt made us, Were 
there nothing above our ſelves, we could 
have no higher cnd than to pleaſe our 
M4 ſelves, 
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| ſelves: When Men find; intheir own Souls, 
Troubles ariſing from thoſe Actions that 
pleaſe them moſt, and which are no way 
cognizable, nor puniſhable perhaps in this 
World, that plainly relates it ſelt to ſome- 
what above and beyond themſelves. The 
truth is, our own Souls determine, within 
our ſelves, the great end of all our Actions 
to be pleaſing or diſpleaſing to God. 


Seventhly, and laſtly, In full anſwer to 
the Atheiſts Objeion': myReaſon will tell 
me'that God's being not ſeen by me, ſhould 
no way hinder , but: further my belict of 
his Being and Exiſtence, 


Firſt, Becauſe I find enough in mine own 
Make and Conſtitution to inform me of 
Him , »zaturally an inbred fear of Him j an 
admiration of Him , attendency ſtill to- 
ward Him: of which I am as ſure, as that I 
am ſure I zhizk ; which 1s the ſureſt Evi- 
dence I can have, that I am; and an abi- 
lity, in mine own underſtanding, to Reaſox 
all the World up to Him, and derive all 
things from Him, © RE 

» Secondly, When I confider that this Su- 
preme Being does neceſſarily exiſt, He muſt 
then be Infinite ; (tor God and Infinite are 
inſeparate,) And it He be Infinite, He muſt 

"2.460 RY = alſo 
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alſo then be Inviſible to a Finite Being. If 
He were viſible to any thing finite, He could 
not himſelf be Infinite, Ag then He could 
not be God. How abſurd theretore to our 
Reaſon is it, to deſire to ſee ſuch a Bring as 
we aſcribe to God ! I cannot graſp Infite 
in my mind ; much leſs then can I make it 
the Obje&t of my fight, Infinite could not 
be Infinite, were it any way comprehen(t- 
ble, Mine Eye cannot view the whole 
World at. once, which yet- is Finite and 
circumſcribed : much leſs, what is boundleſs 
and Infinite, *Tis a mean and narrow de- 
$gn,to confine the Notion of God and his 
Being to our Eye-fight, when we have ſo 
much a nobler capacity to give us a view 
of Him, Eſpecially when we conſider we 
cannot ſee the nobleſt part of our ſelves, 
which is our own Souls : nor arc we able 
to converſe by our Sight with ſuch things, 
as are proper Objects for it,but we are ſoon 
at a loſs. We cannot look upon' the Hea- 
venly Bodies, fo as to incompals their di- 
menſions in our Eye-ftght, What ſmall 
things are the Sun, Moon and Stars, to him 
that is no otherwiſe informed than by his 
Eyes? The leaſt diſtance out-does our fight, 
and deceives us. And yet nothing wall 
ſerve the Atheiſt but an ocular view of an 
Infenite Being. 'Twere much more practica- 
ble 
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ble and reaſonable to ſay,he would not be- 
lieve there was ſuch a thing as the Sea, un- 
leſs he could take it up in the Palm of his 
Hand. Nor will not be ſatisfied that the 
Sun is a body of Light, by the Beams of it, 
unleſs he can put it into a Lanthorn, 


This diſcovers to us the grounds of that 
natural Religion that direfly oppoſeth an 
Atheiſt in che whole of his undertaking. 
The Fundamentals of this natural Religion 
are fixed, and ſecured: Firſt, In that origi- 
nal Impreſſion God lett of himſelf, upon us 
at our firſt make, And Secondly,In the trug 
exerciſe. of that faculty, we call Reaſon. 
"Tis this natural Univerſal Religion by 
which God intended to uphold the Frame 
and Being of the World: and without 
which, it.cannot ſubliſt, Here ought Uni- 
formity to be expected; and fſtriftly requir- 
ed. Things Supernatural have not: had 
that Univerſality ; but have been the pe- 
culiar happineſs and advantage: of ſome 
rimes,and ſome places : and are not. eſſext:- 
ally neceſſary to the Frame and Being of 
the World. - 


Nor will the Atheiſt, in the leaſt, invali- 
date the truth of this natural Religion, by 
ſaying, There are very few that have ſuch as 


exerciſe 


of Atheiſm. 197 
exerciſe of Reaſon as to arrive at ſuch Princt- 
ples, For when we ſay any thing is reaſona- 
ble, we need ſay no more of it, than that 
it is attainable by Reaſon, We ſpeak of 
what is vertually in that Principle, what 
it may do: not what every individual Man 
does in the exerciſe of it. What is in it ſelf 
intrinſically reaſonable, and will appear fo 
to Men when they make uſe of their Rea- 
ſon, we may well call reaſonable, ' though 
there be never ſo few that attainto an un- 
derſtanding of it. How many Concluſions 
are there in Geometry, and Mathematichs, 
that are in themſelves perte&tly reaſonable 
and true, and will appear ſo to every Mans 
Reaſon, when he will make a right uſe of 
it: And yet there are perhaps, at the pre- 
ſent,very fewin the World that underſtand 
them, And were he not a very vain Man, 
that would therefore deny the Reaſon of 
them, and ſo conſequently admit nothing 
to be reaſonable or true, but what every 
individual Perſon actually comprehends 
and aflents to ? [1748 


Thus, my Lora, I have led you through 
a Wilderneff; a diſcourſe unpoliſhed ; with- 
out the common high-ways of Method, and 
ſuch artificial Ornaments, as we have to 
pleaſe us, in thoſe places where we chuſe 
| to 
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fo live, beyond what we find where we are 
ſometimes forced to frave/, When you 
refle& upon the Journey you have had 
through theſe Papers, 1 can provide no- 
thing to make you admit it tolerably plea- 
ſant ; but to tell you, that you have all 
the way, ſeen a PzUler of Fire, and Pillar of 
Gload : you have ſeen a dark-fide, and a 
light-fide ; the Atherits dark-fide,the Cloud 
of Abſurdicy and Folly thar hangs over 
him ; how weak that Man is,” that fights 
againſt God: his own Reaſon diſarms him, 
and he becomes a Captive to-himſelf. You 
have ſeen. a /ight-fide alſo, thoſe clear per- 
ſpicuous Evidences we have of God: and 
that he walks not inthe dark; but has light- 
ed us to himſelt, by the bright beams of our 
Underſtandings : and has commiſhoned the 
meaneſt Creature we converſe 'with , and 
made it his Ambaſſadonr to treat wich us 
about him; and written his Credextial Gha- 
raiters upon the whole World, and given it 
in charge to declare his Being. This we 
have made 'Canonical by two good 'Au- 
thors ; David tells us, The Heavens declare 
the glory of God, and the Firmament ſheweth 
his handy-work. And St. Paul delivers it as 
2 great Oracle of Divine Truth, That the 
invilible things of God from the Creation of 
the World, are clearly ſeen, being underſtood 
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by the things that are made, even his eternal 
Power and Goghead. In Man, above all the 
reſt, he has fixed a perpetual Memorial of 
himſelf, and obliged him to a peculiar 
adherence to his Creator, in that he has 
honvured him with his Image ; that ſo he 
ſhould never deny his God, but he ſhould 
fall below himſelf : nor b/aſpheme that ſu- 
preme Being,without defilzzg his own, He 
has ſtamped his Image and Superſcription 
upon Man,that ſo he might know whoſe he 
is, and to whom, as a due tribute,zhe ought 
till torender himſelf. That Divine Spark, 
that heavenly Image, that rational Soul, is 
that nobleſt part of the World, wherein God 
chiefly inthrones himſelf, and by which he 
puts in his claim to the whole that he has 
made. Nor can Man (that is ſo qualified, 
that finds a tincture of Divinity in his com- 
poſition ; that carries about him ſuch inter- 
nal rays of rational Light, and moves un- 
der that conduc, when he is truly himſelt ) 
ever make this viſible World his ultimate 
Center.. The more vigorous and enlarged 
the Soul- is, the ſooner it ſurteits with the 
whole of the World : and when it has tried 
the utmoſt of it, denies it ſelf ſatisfied, and 
claims a relation to ſomewhat above it, 
and beyond it. Had the whole of the World 
been for ever nothing but a continued 

Circle 
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circle of it ſelf; were Mankind at the top 
of their Pedzgree in things,vifible ; could 
they derive themſclves no higher than bare 
matter and motion, the Mind could never 
travel beyond thoſe confines, Were this 
World the higheſt Origzzal of Man, it muſt 
needs contain his «/timate ſatisfaction, and 
be the pertedt boundary of his Soul. No 
Cauſe ever produced an Effect with a prin- 
ciple beyond it felt; nordid-ever anyMan 
preſs after that, which he had not firſt an 
Idea of in his own breaſt, The World could 
never ſtamp any Character upon ics Off- 
ſpring but ic {elf ; nor propagate a Genius 
above its own : nor can it further thoſe xo- 
ble Sallies the Soul makes beyond it. The 
tendency we are made with to a ſupreme 
and pertec Being, plainly tells us, ſuch a 
Being does exiſt, Whenever we deny thoſe 
tranſparant efic&s of a Deity in our ſelvs ; 
and would cancel that innate Idea God has 
left of hunſelf within us ; and make a nul- 
lity of thoſe hopes and tears we find re- 
lating to ſomewhat above 'us'; we ma 
with equal reaſon oppoſe the truth of our 
own Afﬀections and Paſhons, and ceaſe to 
be ſure of whatever our Souls inform us. 
And while we contend againſt the real 
Exiſtence of a ſupreme Being, we deny the 
truth of our own faculties. For whatever 
can 


of Atheiſm. I91 


can aſcertain us there is no God,may go far 
to aſſure us that we are in our own beings, 


nothing but a great Cheat to our ſelves. 


My Lord, I have now taken my leave 
of the Atheiſt. What the ſucceſs of our 
Encounter has been, reſts with you to de- 
termine. I know there is an Exciſe and Cu- 
ſtom to be payed to the Criticks of this Age, 
before any thing can freely paſs; of which 
I am no way careful. I mean hereafter to 
be as little concerned about the Arherft, as 
he.can be about Religion : and to create 
no more. trouble to my ſelf, where I have 
arrived at a perfect ſatisfaCtion, If nothing 
will ſerve his turn but 2 Negative, upon 
that, which himſelf and every thing beſides 
is an Affirmation of, let him feed upon his 
own Diſtemper, and feaſt himſelf with his 
own Diſeaſe. *Tis not to be denied, bur 
that a Rational Conqueſt is there leaſt to 
be hoped for, where the Underſtanding is 
but a ſecond to the Will; and the recti- 
tude of the Judgment truckles to the vio- 
lenceof inclination. No Map can be drawn, 
wherein we can have a clearer Proſpect, 
thata Man is ſunk beneath himſelf, and 
ſtruggles under a defeftion from a prima- 
tive Oecozomy ; than that his Will ſome- 
times gives the Law, and plays the Tyrant 


Over 
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over the reſt of his Faculties. *Twas at this 
back door of the WW: that Atheiſm firſt en- 
.tred. *Fwas the defire Men had, thete 
ſhould be no God, that firſt cheated the 
Underſtanding, or at leaſt bribed it, to diſ- 
pute againſt him. No Mans Reaſon would 
ever have attempted .to derive the World 
from any thing but God, had not the Wil 
been in open Hoſtility with him ; and de- 
clared War againſt that Intereſt, that ſtood 
up for God in the Soul, However the 4- 
theiſt may indulge himſelf in his own ab- 
ſurdities; yet having weighed him in the 
Ballance of right Reaſon, and finding his 
Principles light, empty, full of falſhoods 
and contradictions ; and in the complex 
of them, acer nothing 5 Thave taken him 
as. one legally condemned, and do think 
my ſe!f reaſonably juſtified to hang. hin 
1p in Effigie. And therefore, as the moſt 
pertinent Appendix to. this ' Diſcourſe, I 
have preſented your Lordſhip with an A. 
theiſts Catechiſm ; wherein you ſhall ſee him 
Epitomized, and: an endeavour to repre- 
ſenc an Image of him, as much to the Life 
as ſo ſmall a Figare-will afford. 


My Lo#d, 1 have, by this, performed 
but a parc of my Dury to you : my firſt in- 
tention did much excced what I have been 
yet 
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yet able to accompliſh, Two further at- 
tempts were deligned to accompany theſe 
Papers. Firſt, A rational proof, that the 
Scriptures are undoubtedly azd tridly the Word 
of God : And that we have reaſon abun- 
dantly ſufficicne to acquieſce in them as 
fuch. Where I would have imployed 
that little Grength 1 have, to have refcucd 
them from ſome violent hands that- are 
lately laid upon them , 'and juftifted their 
divine Authority againft the perverfe Dif- 
courſe of abſurd and- illogical men, And 
Secondly,Have adventured in a Scripture- 
glaſs, to have reprefented to you the ex- 
cellency of that admirable contrivement, 
Of ſaving men by FE SHS CHRIST: 
to which right Reaſon, as well” as the 
Scripture, is an-entire witnefs, Wherein' 
we thall find all things concurring, that 
might become the debens of infinite Wiſ- 
dom, in magnifying it ſelf , and reach the 
whole of mens concerns, in the utmoſt of 
their Exaltation and Happineſs. How 
far opportunity will ever encourage the 
execution of the firſt intentions. whe- 
ther I ſhall be able to advance another 
ſtep beyond this ground I have been now 
endeavouring to make good ; is a que- 
ſtion lies unreſolyed in the Womb of Futa- 


rity: What has already adventured your 
N Lord- 
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Lord/hips view, this ſmall Eſſay towards the | 
publick ſervice of Religion, 1 am ſure 
you will atthe ſame time pardon and ac- 
cept. As you are too juſt to blame a mean 
crop, when you conſider it comes from an 
hungry Soil ; ſo you are too wiſe to waſte 
expectation, where you muſt needs be de- 
nyed a return ; or to caſt away the leaſt 
hope of any thing valuable, from one that 
has attained no further amongſt Mankind, 
than that #nconfiderable Roman, who had 
nothing to boaſt of, but « jus trium liberorum. 
'Tis enough to my ſelf, 1have obeyed your 
Lordſhip ; who by the choice of this Sub- 
je, did at once both command and oblige 
me. It will be ever a pleaſure co me any 
way to'avow thoſe whe Obligations I 
have to you : nor will Iever ceaſe to doit. 
Reſolving never to forfeit my own Truth 
to my ſelf, nor to become a ſufferer under 
that uneaſie reproach of Ingratitude, 
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NTTES O you believe there is 2 God? 
| Jo) IN VA A. No: I behievetheres 
8 WS BM ro-e. 

ZN ©, What is the true 
reund of your beliet ? 

A. Becauſe I have no mind 
there ſhould be one. 


©. Whar other Reaſon do you give for 
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A. Becauſe I never ſaw him. 

©. If there be a God, muſt he not be 
Infinite, and ſo Inviſible © 

A. Yes, if there be one, he muſt, 

©. Why then do you demand to ſee 
him ? 

A. Becauſe I know I cannot ſee him, and [0 
may have a ſure ground to deny him. 

Q. It there be no God, how came this 
World to be ? 

| N 2 A, 


i196 An Atheiſts Catechiſm, 
A. It madq it ſelf by meer chance, 
©.Afrer what manner was it firſt pieced 
together * | 
| A. By « caſual bit of Atoms one againſt 4- 
nother, 
©. How came thoſe Atoms ſo to hit one 
againſt another? 
A. As they were Eternally dancing about, 
in an lufinite ſpace. 
©. Whence came the Reaſon of Man- 
kind ; and all that order and regularity we 
find in the World ? 
A. From the meer accidental conjunition 
of thoſe Atoms. | | 
©. What is that Men call Religion ? 
A. A politick Cheat put upon the World, 
©. Who were the tirſt contrivers of this 
Cheat? | 
A. Some cunning- Men that deſigned to keep 
the World in Subjection and Awe, FI 
©. What was the firſt ground of it 2 
A. Men were frighted with Tales, that 
were told them, about inviſible nothings. 
_ ©. Whendid this fright firſt ſeize Men? 
A, *Tu very long ago, : and (for ought we 
can find) tis as old as the World it ſelf. 
©. Has this fright upon Men been ge- 
neral 2 | 
A. Yes : The whole World in all Ages of it, 
have been poſſeſſed with a fear of nothing, P 
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©, What is the great end that every 
Man is tolive to ? J 

A. To pleaſe himſelf. 
©. Haw prove you that ? 

A. Becauſe there is nothing above him : 
and ſo he is his own Law. 

©. Are Men to make any diſtin&ion in 
their Actions * 

A. No further, nor upon no other account, 
but as they pleaſe or pea themſelves, 

©. 1s there any ſuch thing as Good and 
Evil £ 

A. No, 'tis a difindtion the World hath 
been cozened with, | 

©, When was that diſtinion' firſt 
brought into the World ? 

A. *Tis of the ſame date with thoſe fables 
about a Deity ; and relates wholly to them, 

2. Is there any thing fora Man to hope 
 forgor ſtand in fear of beyond this World ? 

A. No, nothing at all. 

©. What becomes of a Man when he 
dies * 

A. He returns into his firſt Atoms. 
©. What becomes of thoſe Atoms 2 

A, They ſtill help to carry on the great 
round of the World. 
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